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Preface 


HIS work is not offered to the public because 
of any merit it may have as a literary produc- 
tion; the author is too conscious of its 
deficiencies in this direction; but its design is 

to present as lucidly as possible the subject of Redemp- 
tion from foundation principles. The Old Testament is 
the foundation of the New Testament, the latter being 
but the revelation of the former; therefore nothing can 
be found in the New Testament that is not first taught in 
the Scriptures of Moses and the prophets. For this 
reason Paul, when called in question before Felix 
**touching the resurrection of the dead,” could say he 
believed ‘‘all things which are written in the law and 
in the prophets.” He meant to emphasize the fact, 
that nothing in his faith touching the subject of human 
redemption was contrary to that gospel which had been 
_ preached to Abraham and Jacob, and declared in the 
Psalms of David and in the predictions of the prophets. 

The principles of human redemption flow through 
the Word of God like the river of the water of life from 
the throne of the Eternal One, and the author has 
endeavored in simplest phrase to make this fact clearly 
to appear; and in the hope that eyes may be opened to 
behold the matchless beauty and simplicity of God’s 
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wonderful scneme for man’s salvation from sin and 
death, this little volume is launched upon the sea of 
public opinion, in the name of Jesus Christ, God’s 
beloved Son and man’s adorable Redeemer. 


Introductory 


es EDEMPTION is the word of all words which, 
with propriety, might be written in large 
letters over the pages of the Bible.” It is the 
word which expresses man’s deliverance from 
the bondage of sin and from the penalty of God’s 
violated law; and to the unfolding of the divine and 
wonderful scheme of human redemption the pages of 
Inspiration are given. 

Not all at once, but by degrees was the mystery of 
redemption revealed, the light developing more and 
more until He came who was its Center and its Sum, its 
Alpha and Omega, to work out and consummate that 
which had been predicted of Him. As from germ to 
full-grown tree, or from tiny rivulet to rolling river, 
thus has been the growth in God’s revelation since first 
in Eden’s garden, in that darkest hour of man’s despair, 
there gleamed into his heart the first faint ray of hope 
in the seed-promise of redemption. Coming down the 
ages from the days of Adam, special names might be 
cited, of patriarch and prophet, as particularly designat- 
ing epochs of added revelation, each seeming like some 
new and loftier Pisgah from which nearer and clearer 
visions of the land of promise might be obtained. 

Redemption is God’s word for the salvation wrought 
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out for fallen man; and we do well to mark its meaning 
carefully, that we have no misconception of that which 
it contemplates. As defined by Webster the word 
means: ‘* Repurchase; ransom; release; rescue; 
deliverance; as the redemption of prisoners taken in 
war; .. . the ransom or deliverance of sinners from 
the bondage of sin and the penalties of God’s violated 
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law.” The word implies release from disaster already 
sustained; and when applied to man it teaches by 
implication his lost condition; it shows that he has 
already become involved in some disaster from which by 
his own power he cannot be delivered. Particular 
notice therefore should be taken of this word, for it is 
not to be confounded with exemption. God’s purpose 
in his scheme of human redemption is to release man 
from conditions into which he has already fallen, and 
not to prevent him from becoming further involved. If 
the latter were the purpose of God, redemption would 
not be the proper word to express it. 

In perfect harmony, therefore, with the meaning of 
the word we find the story of man’s disobedience of 
God’s law and consequent condemnation to death 
recorded in the opening chapters of Revelation. Pre- 
vious to the fatal hour when, yielding to temptation, he 
partook of the deadly fruit, there was no need of man’s 
redemption, for he had not fallen into sin, nor had he 
come under the sentence of God’s broken law. Only 
when the disaster had befallen him was he in need of 
redemption. But when he ate the forbidden fruit, in 
that very day, in harmony with God’s decree, he became 
subject to sin and to death, and a candidate for redemp- 
tion. God had said, ‘*In the day that thou eatest 
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thereof, dying thou shalt die:” Gen. ii, 17, margin. 
Here is God’s statement of the penalty of sin—a 
penalty given, as becometh a just and merciful Creator, 
before any act of sin had been committed —and in the 
very day of his disobedience man came under its con- 
demnation ; he became a dying man. 

‘**Because thou hast eaten of the tree,” said God, 
when He had arraigned the guilty pair before Him in the 
garden, ‘‘cursed is the ground for thy sake; in sorrow 
shalt thou eat of it all the days of thy life . . . till thou 
return to the ground; for out of it was thou taken; for 
dust thou art, and unto dust shalt thou return.” Man’s 
doom is stated in the declaration that he was but dust, 
and consequently must return to dust again. He had 
failed to rise by obedience to any higher plane of life 
than that of an earthy man, and hence must return to 
the level from whence he came. ‘‘ The first man Adam 
was of the earth earthy.” ‘* That was not first which is 
spiritual, but that which is natural.”” Adam was earthy 
and natural, and became the progenitor of an earthy 
posterity. ‘*By one man [Adam] sin entered into the 
world, and death by sin; and so death passed upon all 
men, for that all have sinned:” Rom. v, 12. The 
whole human family in Adam partook of the forbidden 
fruit, and both the sin and its penalty passed upon them ; 
they are earthy, natural; they are dust and must return - 
to dust again; they are ‘‘sold under sin,” and are in 
bondage to ‘‘the law of sin and death;” and from this 
bondage they must be delivered, if they would live 
eternally. ‘*Sold under sin,” man must be repurchased, 
or purchased back; and this is redemption, viz., a 
recovery from sin and its consequence, which is death, 
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But what is to purchase man back from the condi- 
tion of death? Not his own life surely, for that the law 
claims and keeps, because of his sin; and since it takes 
his own life to pay his own debt, there is nothing he can 
give to redeem himself. Nor can he redeem his brother, 
‘¢ None,” says the Psalmist, ‘‘can by any means redeem 
his brother, nor give to God a ransom for him, that he 
should live forever and not see corruption:” Ps. xlix, 
7,9. Hence a deliverer must be provided. 

In that sad hour when our first parents were over- 
whelmed with the consciousness of their lost and ruined 
condition what must have been their anxious question? 
Surely the same that has agitated the mind of man ever 
since that day. Is there any way out of the loss and the 
ruin? Is there any way back from the grave? Is death 
a finality? The record, however, gives but meagre 
glimpses of hope, and yet one promise must have 
carried balm to their stricken hearts in its suggestion of 
a deliverer to come—the seed of the woman who 
should crush the serpent’s head: Gen. iii, 15. And 
one act of Jehovah must also have suggested a pro- 
vision on His own part to cover man’s nakedness, which 
sin had wrought, hiding his sin from His sight :— 
‘*Unto Adam also and his wife did the Lord God make 
coats of skins and clothed them :” Gen. iii, 21. Doubt- 
less to our first parents ampler revelation was given than 
appears in this meagre record, so that they must have 
understood that some blessed recovery from sin and 
death was promised, but from this record alone we can 
form no definite conclusions as to the nature or scope of 
redemption, whether conditional or unconditional. Only 
in the light of after revelation do we discern the full 
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meaning of this first promise and act of Jehovah. 

Upon the threshold of our investigation of this 
subject, however, we affirm, in the light of that which 
has been revealed by prophets, Christ and apostles, 
that redemption is conditional and eternal. Two words 
in the sacred vocabulary are used to express the blessed 
work of recovery wrought out for man in the gospel. 
They are ‘‘salvation” and ‘‘redemption,” and both 
are declared to be ‘‘eternal” Neither salvation nor 
redemption to a mortal, limited life is taught in the word 
of God, nor has God by the mouth of prophets or 
apostles applied either term to the unforgiven sinner ; 
therefore both are conditional. Mark these assertions 
well, and scan the pages of Inspiration carefully. Is 
there a declaration of salvation or redemption to a 
limited life to be found therein? Let him find it who 
can. 

Redemption is of God, by or through Jesus Christ. 
Of all the human family only the man Christ Jesus was 
without sin, and His life alone, upon which the law had 
no claim, because He was sinless, could be given as the 
redemption price to purchase back from the bondage of 
the law of sin and death those who had fallen under its 
power. He—Christ Jesus—‘‘of God is made unto us 
[| who appropriate Him] wisdom, and righteousness, and 
sanctification, and redemption :”’ I Cor. i, 30. With 
His own blood He is ‘‘entered into the holy place, 
having obtained eternal redemption for us:” Heb. ix, 
12. The mystery of redemption is the ‘‘mystery of 
Christ.” With His own blood Christ ‘‘ purchased ¢he 
church” (Acts xx, 28), and redeemed them to God 
‘tout of every kindred, and tongue, and people, and 
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nation:” Rev. v, 9. Not all the world, then, are the 
recipients of redemption, but those only who accept 
God’s gracious provision of mercy and pardon; for 
there is no redemption without pardon. Redemption is 
‘‘the forgiveness of sins” (Eph. i, 7; Col. i, 14), and 
purification ‘‘ from all iniquity” (Titus ii, 14). ‘* Thou 
shalt call His name Jesus: for He shall save Hzs people 
from their sins:” Matt. i, 21. And since redemption 
is salvation from sin, it is of necessity also salvation 
from death, the effect of sin. And it is redemption 
from death decause it is redemption from sin, as the 
grave cannot hold sinless beings any more than it could 
hold the sinless Christ (Acts ii, 24). ‘* God will redeem 
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my soul from the power of the grave,” says David, ‘‘for 
He shall receive me” (Ps. xlix, 15); and by the mouth 
of Hosea, God exclaims: ‘*I will ransom them from 
the power of the grave; I will redeem them from 
death :” Hos. xiii, 14. The happy recipients of redemp- 
tion are God’s people. ‘‘ Fear not,” said He to His 
people Israel, ‘‘for I have redeemed thee; thou art 
mine.” 

All the teaching of God in His progressive revela- 
tion of ‘‘the mystery of Christ” will be found to fully 
sustain and corroborate the foregoing statements concern- 
ing redemption, as will be seen in the further considera- 
tion of this subject, to which we invite the reader’s 
candid attention. 


REDEMPTION 


“BY MAN CAME DEATH ” 


AUL, the great apostle to the Gentiles, that 
chosen vessel unto the Lord, to whom many and 
abundant revelations concerning ‘‘the mystery of 


Christ” were given, has declared: ‘*By man 
came death:” I Cor. xv, 21. ‘In Adam all die:” 
I Cor. xv, 22. ‘* By one man sin entered into the world, 


and death by sin; and so death passed upon all men, 
for that all have sinned:” Rom. v, 12. 

God is the source of all life—the self-existent 
Being. The life men now have is from Him. God 
created Adam and gave him life, and as long as the 
communion between the two was unbroken life from 
God continually flowed to Adam through the tree of life, 
of which he could freely eat. Union with God means 
life ; separation from Him means death. By sin a breach 
was made between man and God and the flow of life 
from the fountain was cut off. . 

Adam, the progenitor of the human race, ate of the 
tree of death, in disobedience to God’s command, and 
received the seed of death in himself. From that 
moment he became a dying man, and could only be the 
progenitor of a dying race. The stream cannot rise 
higher than its fountain. He had been placed upon the 
earth under the most favorable conditions, ‘ swayed by 
no evil habits, or tendencies, or hereditary bias,” and 
yet he failed of obedience when the test came. What 
was true of him must also have been true of all his 
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posterity under similar conditions, for all are constituted 
alike. His failure was their failure; his sin was their 
sin; his penalty was their penalty. He forfeited his 
own life by transgression, as all his posterity have done 
for themselves since that day. 

God is holy. Holiness and life go together; and 
sin and death go together. There could be no con- 
nection between God and man after the latter had 
become a sinner; therefore in his natural, sinful con- 
dition man is cut off from God, and by being cut off 
from God is cut off from life. The simple statement of 
a great fact and an inevitable result is: ‘* The soul that 
sinneth it shall die.” ‘‘It shall die” because the sin 
of that ‘‘soul” has cut off from him the supply of life 
from the fountain. Asa pond of water dries up and 
disappears when the springs from mountain sources 
cease their supply, so man was left to decay and death 
when he by his own act of disobedience cut off from 
himself the supply of life from God. He was driven 
away from the tree of life, which was the visible token 
of this supply of life, and was left to waste away; and 
there is no way for him to live again except the breach 
between him and God is closed up and the supply of life 
is restored to him again. This is atonement, or 
at-one-ment. 

How is the breach closed up? By the removal of 
the man’s sins. Hence the need of a Saviour who can 
take away sin. ‘‘Behold the Lamb of God, which 
taketh away the sin of the world.” It is more than 
Adam’s one sin that must be taken away ; for if Adam’s 
sin made a breach between him and God, the sins of all 
other men just as surely separate them from God and cut 
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them off from life, and these sins must be removed before 
they can become united with God. So Christ was sent 
into the world to bear man’s sins in His own body on the 
the tree, and by so doing to make man one with God and 
renew the connection between him and life. Christ then, 
is the way of life, because He is the link which con- 
nects man with God. He closes up the breach for all 
who forsake their sins and wash them away in His 
blood; ‘‘//e is our peace” with God, and through Him 
life from the great source of life flows to us again. 

Man had to eat of death in order to die, for death 
was conditional upon eating of the tree of death, and 
Adam had his choice between obedience and disobedi- 
ence. He had been faithfully warned of the result, 
should he disobey God’s command and eat of the forbid- 
den fruit. God did not tell him that he should be hung, 
or burned, or crucified, or tortured, or be violently slain 
by any weapon of destruction; but simply that he should 
die. This is God’s penalty of sin, mark you! an- 
nounced in its proper place before any act of sin had 
been committed. And then, after Adam’s act of diso- 
bedience, having arraigned him and accused him of his 
sin, God passed sentence upon him, saying: ‘‘ Cursed 
is the ground for thy sake; in sorrow shalt thou eat of 
it all the days of thy life... . till thou return unto 
the ground; for out of it wast thou taken: for dust thou 
art, and unto dust shalt thou return.” Gen. iii, 17-19, 
Then came his execution. God drove him from the 
garden, and guarded the way of the tree of life, ‘‘ lest he 
put forth his hand, and take also of the tree of life, and 
eat and live forever.” He was cut off from that which 
was intended to perpetuate his existence, and was left a 
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prey to death, in whatever form it should come. Hence- 
forth he and all his posterity were to be in bondage to 
the ‘‘law of sin and death.” In eating of the tree of 
death he had become identified with it. He became the 
founder of a dying race, the root of a family tree of 
death. There was no permanent life in him to be com- 
municated to his posterity, and the outermost branch in 
him was in captivity to the same law which held the 
root in bondage. Who of all the human family has not 
groaned under this bondage? ‘In Adam all die.” 

This is_that to which Paul refers in Rom. vii. 
Paul, like every other member of the human family, 
found himself in bondage. It was not a possible 
bondage that was contingent upon any present or future 
act on his own part, but one actually holding sway over 
him. He found himself already under the condemna- 
tion of ‘¢the law of sin and death” He had been 
brought into captivity to a law in his own members. 
The seed of death was in him, planted there by the sin 
of his first parents. He was a slave. He had been 
‘*sold under sin,” and sin worked death in him because 
of God’s law. The law was holy, just and good, and 
had been ordained to life, but Paul found it to be unto 
death, because of his utter inability to keep it. Because 
of the weakness of the flesh, which was his by inheri- 
tance, he was unable to keep God’s law, however much 
he might desire to do so, and only by the help of a 
power higher than the flesh could he rise superior to the 
Jaw of his members—the law of the flesh —‘‘the law 
of sin and death.” From this law of sin and death he 
was utterly unable to redeem himself. 

Paul was a slave because he was born into bondage. 
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He was ‘sold under sin” before he was born because 
his parents were slaves. And he tells where this 
bondage began. ‘By one man sin entered into the 
world, and death by sin; and so death passed upon all 
men, for that all have sinned.” Read carefully the con- 
text of Rom. vii back to chapter iv. This is the burden of 
Paul’s epistle to the Romans. He recognized that Adam 
by sinning had brought himself and all his descend- 
ants under the operation of the ‘‘law of sin and death.” 
What death? The death which «« passed upon all men; ” 
for the death which comes ‘*by sin,” which is ‘‘the 
wages of sin,” is the death which ‘has passed upon all 
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men The whole human race, having been concluded 
under sin, are in bondage to this death, with no power 
to deliver themselves, and Paul, as one of the human 
race in bondage, exclaims: ‘‘O wretched man thatI am! 
who shall deliver [redeem] me from this body of | 
death?” The answer to this question is the revelation 
of God’s provision of redemption; hear it: ‘I thank 
God through Jesus Christ our Lord . . . For the law 
of the Spirit of life in Christ Jesus hath made me free 
from the law of sin and death.” 

Note carefully Paul’s argument. The only death 
he had referred to in his epistle was that which was 
already holding him in its power —that which had come 
by Adam’s sin, and ‘+ passed upon all men, for that all 
have sinned.” He mentions no death from which he is 
to be preserved or exempted by ‘‘the Spirit of life in 
Christ Jesus,” but his whole talk is of redemption from 
a death already working in his members. The law of 
God had passed on him, as on every other member of 
the family of Adam, its irrevocable sentence of death, 
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and from its condemnation he had no power to redeem 
himself. His life was forfeited, and it must be redeemed 
for him; so he cries out: ‘‘ Who shall deliver [redeem] 
me from this body of death?” Paul knew there was no 
way to be kept from dying, hence redemption must be a 
way back from death—a door out of the grave. That 
way back from death, that door out of the grave, is Jesus 
Christ. ‘‘ There is therefore now no condemnation to 
them which are in Christ Jesus, who walk not after the 
flesh, but after the Spirit. For the law of the Spirit of 
life in Christ Jesus hath made me free from the law of 
sin and death.” Hear Christ: ‘‘I am the way.” ‘I 
am the door.” Iam the resurrection and the life.” I 
am He that liveth, and was dead; and, behold, I am 
alive for evermore, Amen; and have the keys of hades 
and of death.” 

The pure river of the water of life flows from ‘‘the 
throne of God and the Lamb;”’ that is, life now comes 
to man from God through the Lamb of God who taketh 
away the sins of men by the sacrifice of Himself. But we 
must drink of this life if we have it—we must ‘‘take of 
the water of life freely.””. As Adam and Eve must eat 
of the tree of life to have their present life perpetuated, 
so man,must drink of the water of life in order to have 
life renewed to him again. He must receive the reviv- 
ing power from God, through Christ, which is the Spirit 
of God; and if this Spirit witnesseth with his spirit that 
his sins are pardoned, and his peace is made with God, 
then he will be raised from the dead at the last day ; for 
‘tif the Spirit of Him that raised up Jesus from the dead 
dwell in you, He that raised up Christ from the dead 
shall also quicken [make alive] your mortal bodies by 
His Spirit that dwelleth in you.” 
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If to be separated from God is to die, to be joined 
to Him again is to live again. There is no union with 
God but through Christ, who was sent into the world to 
be the propitiation for sin and the resurrection to a new 
life to all who believe in Him. Union with Christ is 
union with God; separation from Christ is separation 
from God. How then, can one live again except he be 
joined to the Life-Giver? Only ‘‘in Christ” can men 
be made alive, for He is ‘‘the resurrection and the life.” 


WN 
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wo. MAN CAME -ALSO. THE 
RESURRECTION OF THE DEAD” 


AUL says not only that ‘¢*by man came death,” 
p but that ‘* by man came also the resurrection of 
the -deadi;””. I Cor xv,.21.. “The law of the 
Spirit of life in Christ Jesus hath made me free 
from the law of sin and death: ” Rom. viii, 2.‘ If we 
be dead with Christ, we believe that we shall also live 
with Him:” Rom. vi, 8. ‘* In Christ shall all be made 
alive:” I Cor. xv, 22. He brings two men in con- 
trast — Adam the first, the death-giver, who was ‘‘ made 
a living soul,” and brought death on those who were in 
him; and Jesus Christ, the second Adam, the Life- 
Giver, Who was ‘‘made a quickening [life-giving] 
Spirit,” and gives life from the dead to all who are in 
Pian). Cor..xv, 45. 

When God drove man out of the garden of Eden 
and away from the tree of life, it was to prevent him 
from eating of that tree and living forever. Before he 
had disobeyed God, however, he was free to eat and 
perpetuate his life, but after his sin he must die. God 
did not intend that his sentence of death should be made 
null and void by giving man access to the tree that 
would preserve his life. It follows, therefore, that any 
plan which God could devise to recover man from the 
condition into which his sin had brought him must be 
one that would recover him from death, and not prevent 
him from dying. The tree of life in the garden was 
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henceforth useless. It was not God’s purpose that man’s 
life should be perpetuated in sin, but that whosoever 
would should be recovered from sin, the cause of death, 
and from death, the effect of sin; therefore a new life- 
tree must be provided, altogether different from that 
which had been free to man before he sinned — a life- 
tree that would bring him from death and not prevent 
him from dying. Cut off from life there is no hope 
for man but in a resurrection; and this is the provision 
of recovering grace which God has made. While there 
is no way to be kept from dying, there is a way out of 
death. God has devised means whereby His banished 
shall not be expelled from Him. 

God’s purpose was not that man’s life should be 
preserved to him ina tree, but that the seed of a new 
lite should be imparted to him through a Life-Giver, 
bringing him under the operation of a new law —the 
law of recovering grace—‘‘the law of the Spirit of 
life” in the Life-Giver, Jesus Christ — that would break 
the bonds of death and bring him into a new existence. 
God’s design is that man shall be begotten to life by the 
second Adam, and be born again from the dead. 

All this was comprehended in God’s first promise 
made to Eve, that the seed of the woman should crush 
the serpent’s head. This promised seed was to be a 
new opportunity of life —a new life-tree; for by obedi- 
ence He was to become identified with the tree of life, 
and hence the root of a family tree that would live for- 
ever. The ‘‘eternal purpose of God” was in Christ 
Jesus before the foundation of the world, and not in a 
tree. 

In harmony with the foregoing we have predictions 
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of Christ as a ‘‘ Branch,” or ‘‘ Plant,” in the writings 
of the prophets. Ezekiel says (chap. xxxiv, 29): ‘I 
will raise up for them a plant of renown, and they shall 
be no more consumed with hunger in the land, neither 
bear the shame of the heathen any more.” Jeremiah 
predicts (chap. xxxiil, 5,6): ‘‘ Behold, the days come, 
saith the Lord, that I will raise unto David a righteous 
Branch, and a King shall reign and prosper, and shall 
execute judgment and justice in the earth... and 
this is His name whereby He shall be called, The Lord 
Our Righteousness.” Isaiah says (chap. xi, 1-5) : ‘* And 
there shall come forth a rod out of the stem of Jesse, 
and a Branch shall grow out of his roots: and the Spirit 
of the Lord shall rest upon Him, the spirit of wisdom 
and understanding, the spirit of counsel and might, the 
spirit of knowledge and of the fear of the Lord; and 
shall make Him of quick understanding in the fear of 
_the Lord: and He shall not judge after the sight of His 
eyes, neither reprove after the hearing of His ears: but 
with righteousness shall He judge the poor, and reprove 
with equity for the meek of the earth: and He shall 
smite the earth with the rod of His mouth, and with the 
breath of His lips shall He slay the wicked. And right- 
eousness shall be the girdle of His loins, and faithfulness 
the girdle of His reins.” In chap. Ixi, 1-3, Isaiah says 
further of Christ: ‘* The Spirit of the Lord God is upon 
Me, because He hath anointed Me to preach good tidings 
unto the meek; He hath sent Me to bind up the broken- 
hearted, to proclaim /berty to the captives, and the 
opening of the prison to them that are bound” (Here 
is direct reference made to the liberation through Christ 
from the bondage of the law of sin and death) ; ‘* to 
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proclaim the acceptable year of the Lord, and the day 
of vengeance of our God; to comfort all that mourn; to 
appoint unto them that mourn in Zion, to give unto 
them beauty for ashes, the oil of joy for mourning, the 
garment of praise for the spirit of heaviness ; that they 
might be called trees of righteousness, the planting of the 
Lord, that He might be glorified.” Isaiah calls Christ 
‘*a root out of dry ground,” and in chap. lx, 21, refers 
to ‘*the branch of God’s planting” as the people who 
‘¢shall be all righteous,” who ‘shall inherit the land for- 
ever.” By the mouth of Jeremiah God said to Israel: 
‘‘I planted thee a noble vine, wholly a right seed.” 
When Christ came He said to His disciples: ‘+I am the 
true vine, ye [ His disciples] are the branches; ” and Paul 
calls the true Israel of God ‘*a good olive tree,” which 
must of necessity be holy because the ‘‘ root” is holy. 
‘If the root [Christ] be holy, so are the branches.” 
Romy xi-86- 

That these prophecies refer to Christ is clearly 
demonstrated by the application made of them by Christ 
and apostles. When Christ returned from His tempta- 
tation in the wilderness He went into the synagogue at 
Nazareth on the sabbath day, and reading from [saiah 
the words of one of the foregoing prophecies applied it 
to Himself. Paul also in Rom. xv, 8-12, identifies 
Christ with the Branch and Root out of the stem of 
Jesse. 

The predicted root or seed of a new tree of life is 
Christ. He is the ‘* wholly right” or righteous ‘‘ seed” 
of God’s own planting which shall bring forth a vine or 
tree of life. Who is Christ? He is the promised seed 
of the woman and the Son of God. ‘+ When the full- 
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ness of the time was come, God sent forth His Son, made. 
of a woman, made under the law, to redeem [mark it !] 
them that were under the law [‘the law of sin and 
death’], that we might receive the adoption of sons.” 
Gal. iv, 4,5. Here is the second Adam, Who is both 
seed of the woman and Son of God —‘‘the Lord from 
heaven.” I Cor. xv, 47. Christ said of Himself: I 
came out from God’’; ‘*I came forth from the Father.” 
He was God’s ‘‘ only begotten Son,” and God sent Him 
into the world to give His life as the redemption price 
to purchase man back from the bondage of ‘‘ the law of 
sin and death;” ‘to open the prison to them that are 
bound.” Not unconditionally, however. ‘*God so 
loved the world, that He gave His only begotten Son, 
that whosoever delzeveth on Him [this is the condition ] 
should not perish [in death], but have everlasting life 
[by a resurrection from the dead].” 

Christ came to die for our sins according to the 
Scriptures; to be buried, and to rise again the third day. 
I Cor. xv, 1-4. He was planted in the ground, the only 
human seed that ‘‘ came out from God” — that had the 
life of God in it—for the vitalization of other seeds. 
God’s only begotten Son was planted to raise other sons. 
Had He not died to save others, He must forever have 
abided alone —the only Son of God. He said, speak- 
ing of His own death, ‘‘ Except a corn of wheat fall into 
the ground and die, it abideth alone: but if it die, it 
bringeth forth much fruit.” But the corn of wheat 
brings forth from the ground only that which is repre- 
sented in itself when it is planted; it never brings forth 
tares. The harvest that is gathered from the planting 
of a wheat ‘seed is always like itself —wheat. This is 
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the lesson of redemption. Christ was planted to redeem 
from death hose who are ‘‘in Him’ —those who are 
‘* planted together”? with Him. 

This is Paul’s argument in his epistle to the Ro- 
mans, which has already been referred to in the preced- 
ing chapter. Paul tells in chapter v, of the death which 
came by Adam, and ‘‘ passed upon all men, for that all 
have sinned,” and of God’s plan of recovering grace 
through Jesus Christ. As by one man’s offence death 
came to all men; so by one man’s righteousness the 
opportunity of life has come to all, through God’s 
abounding grace. But though this ‘‘free gift” of 
grace — Jesus Christ — has been given to all men, it is 
not an unconditional gift. There is ‘‘ access into this 
grace” only ‘*by faith.” Rom. v, 2. Through this 
‘free gift” all men may, if they will, be justified to life 
by a resurrection from the dead, but they must subscribe 
to the conditions; the gift must be appropriated to be of 
any benefit. That is, those who will be benefited by the 
‘‘free gift” are those who reckon themselves ‘‘to be 
dead indeed unto sin” with Christ; those who have 
been ‘‘planted” with Him, by faith, in the likeness of 
His death, that they may be also in the likeness of His 
resurrection. ‘‘ Knowing this,” said Paul, ‘‘that our old 
man [that is under the condemnation of the law of sin 
and death] is crucified with Him, that the body of sin 
might be destroyed, that henceforth we should not serve 
sin. For he that is dead is freed from sin, Now if we 
be dead with Christ, we believe that we shall also live 
with Him,” Paul’s argument is, that sin must be des- 
troyed before resurrection can take place. This can 
only be done by man’s appropriation by faith of the 
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death of Christ in his behalf, and the crucifixion on his 
own part of the flesh with its affections and lusts. This 
makes men die with Christ by their own voluntary act, 
thereby causing them to become identified with the seed 
that is planted, and consequently to partake of the resur- 
rection-life of that seed. 

‘He that is dead is freed from sin.” This is the 
statement of a great truth. Another translation is: ‘‘ He 
that hath died is justified from sin.” What does it mean? 
Simply this: that as the sinner’s life is forfeited to ‘the 
law of sin and death” because of his transgression of 
that law, therefore when his life is given up to the law 
his obligation is met, his debt is paid, and he is there- 
fore justified from sin; but having paid his debt there 
is nothing he can do to redeem himself, for with the 
payment of his debt he loses his life, and cannot regain 
it without a Redeemer, as he has no power to restore 
himself to life. But God’s plan of recovering grace 
permits him to die ‘‘ with” or ‘in Christ,” by faith in 
and obedience to Him, and so to come under the opera- 
tion of a new law by which he can be brought back from 
death — viz., ‘‘the law of the Spirit of life in Christ 
Jesus.” ‘* Christ is the end of the law [‘ the law of sin 
and death’] for righteousness to every one that believ- 
eth.” The hold of ‘* the law of sin and death” is broken 
to the delzever, but not to the unbeliever. ‘+ The sting 
of death is sin, and the strength of sin is the law. But 
thanks be to God Who giveth us the victory [over the 
law] through our Lord Jesus Christ.” The law holds 
forever the sinner’s life in its grasp, because he dies 
unpardoned ; his sins have not been taken away; but 
through faith in Christ the believer is cleansed from 
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sin and the law cannot hold him in death, and Christ 
gives him a new life by a resurrection from the dead. 
The human race, born to the bondage of sin and under 
the sentence of death, living this brief mortal existence 
as dead men in the eyes of God’s law — ‘‘ dead by reason 
of trespasses and sins”? —are granted the privilege, by 
grace, of laying hold on another life if they will; they 
are given an opportunity of being brought out of the 
prison-house of sin and death—out from under the 
penalty of sin by which they are bound —by accepting 
God’s offer of mercy in Jesus Christ. Refusing Christ, 
they refuse their only opportunity of freedom, and their 
life must forever remain unredeemed ; they must forever 
‘* remain in the congregation of the dead.” 

This is certainly Paul’s argument in his Epistle to 
the Romans, from chap. iv, to chap. viii, inclusive, 
which may be summed up as follows :— 

1. That the death from which he (Paul) was re- 
deemed, as a believer in the Lord Jesus Christ, was not 
a death to be visited upon man in the future, contingent 
upon his rejection of Christ, but the death which already 
had its grip upon him, which was even then working ‘in 
his members ’’—i. e., the Adamic death. 

2. That he could be freed from this death which 
worked ‘‘in his members” only by partaking of the 
death of Christ by a voluntary crucifixion on his own 
part of his flesh with its affections and lusts —a ‘* mor- 
tifying of the deeds” of his body of sin and death — and 
by so doing become also a partaker of the resurrection- 
life of the Lord Jesus. 

3. That since there is ‘‘no condemnation to them 
which are in Christ Jesus, who walk not after the flesh, 
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but after the Spirit,” it follows that there is condemna- 
tion to them who are not in Christ, who have not become 
partakers of the Spirit of life in him;. hence the latter 
can never be freed from the law of sin and death; they 
can never be liberated from the Adamic death. 

4. ‘** But if,” on the contrary, ‘‘the Spirit of Him 
that raised up Jesus from the dead [i. e., the resurrec- 
tion-life of the Lord Jesus, which is the Holy Spirit] 
dwell in you, He that raised up Christ from the dead 
shall also quicken [make alive] your mortal dodzes by 
His Spirit that dwelleth in you.” 

Christ is the life-tree, and only those who are 
branches in Him can partake of the resurrection-life in 
Him. But to be branches in Him men must partake of 
Him in this life, by believing His words. Hear what 
He has Himself said: ‘* He that eateth My flesh, and 
drinketh My blood, dwelleth in Me, and I in him. 
Whoso eateth My flesh, and drinketh My blood, hath 
eternal life; and I will raise him up at the last day. It 
is the Spirit [the Spirit of life in Christ Jesus] that quick- 
eneth [maketh alive from the dead]; the flesh profiteth 
nothing: the words that I speak unto you, they are 
Spirit, and they are life.” John vi, 54, 56,63. The 
incorruptible seed of another life is the word of truth 
spoken by Jesus, which He embodies; and it must be 
sown in man, by faith in Christ, if he would havea part 
in the resurrection-life which Christ was sent into this 
world to give. 

While it is true that ‘* Christ died for all men,” it is 
not therefore true that all men on that account are 
released from the Adamic death. There are conditions 
of release — that is, Christ purchased the right to release 
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from the prison-house of sin and death whomsoever He 
should ‘¢account worthy” of that sovereign gift; ‘‘ for 
the Son”—‘‘the quickening Spirit ” — ‘‘ quickeneth 
whom He will.” John v, 21. And He whom the Son 
purposes to quicken from the dead will feel that quick- 
ening, resurrection power, the Spirit of God, in this 
life; for it will witness with his spirit that he belongs 
to Christ, and he will be able to say, as Paul did, ‘‘ The 
law of the Spirit of life in Christ Jesus hath made me 
free from the law of sin and death.” He will know by 
this witness-of ‘the Spirit of life in Christ Jesus” that 
he is no longer under condemnation, ‘+ but is passed 
from death unto life” —i. e. from condemnation to 
death in the law to ‘‘ justification of life” in Christ.” 

Now, as a matter of fact, Paul is free from the law 
of sin and death only prospectively; he ‘ sleeps in 
Jesus,” ‘‘ sealed unto the day of redemption ” — ‘‘ the 
last day””—the day which God has appointed for the 
release of pardoned, redeemed prisoners from the prison- 
house of death. Knowing that freedom from sin and 
death is ‘‘in Christ,” and that he had become connected 
with Christ by the ‘* Spirit of life” which Christ had 
imparted to him, Paul could say, I am free; my life is 
hid with Christ in God; and when He, Who is my life, 
shall appear, He will restore it to me again. Col. iii, 
3, 4. And all who have been joined to Christ by His 
Spirit can say the same. 

‘* By man came death” and ‘‘ by man came also the 
resurrection of the dead.” Adam was the death-giver ; 
but Christ is the Life-Giver. Adam was the root of a 
family tree of death — ‘‘ the vine of the earth; ”’ but the 
vine of heaven, ‘‘ the true vine,” has for its root ‘the 
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Lord from heaven,” the Son of God. ‘‘ The vine of 
the earth” —the family produced by Adam —is ‘of 
the earth, earthy;” their ‘‘names are written in the 
earth” (Jer. xvii, 13); they are rooted in the earth; 
their life is sustained from the earth, and when their 
mortal life is spent they returnto the earth. Formed of 
dust, they return to dust again; their ‘‘ root is rotten- 
ness” (Isa. v, 24). ‘*In Adam all die.” But ‘the 
true vine,” the vine of God’s own planting — the family 
of God through Jesus Christ — are begotten from above ; 
they are fed with the bread of heaven, and their ‘‘ names 
are written in heaven” (Luke x, 20); and by being 
‘*rooted and built up in Christ” they are rooted in God 
and will live forever. ‘‘I am the living bread,” said 
Christ, ‘‘ which came down from heaven: if any man 
eat of this bread, he shall live forever: and the bread 
that I will give is my flesh, which I will give for the 
life of the world. Except ye eat the flesh of the Son of 
man, and drink His blood, ye have zo lifein you.” ‘In 
Christ shall all [ali who are zz Him] be made alive” 
by a resurrection at ‘‘ the last day.” 
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THE LAW OF DEATH AND THE 
fey Ol LIFE 


WO - laws are in operation in the world, of 

which God is the Author — one the result of 

sin; the other of righteousness. The first 

came by Adam; the second by Christ. The 
first is the law of sin and death; the second, the law of 
righteousness and resurrection, or redemption. The first 
is the law of the flesh; the second, ‘‘the law of the 
Spirit of life in Christ Jesus.” The first governs the 
natural man; the second governs the spiritual man. 
The first operates naturally into the grave; the second 
operates just as naturally out of the grave. 

In this mortal existence the tendency of all things is 
downward, earthward, deathward. Left to itself every- 
thing falls. There is a law of gravitation which is ever 
attracting down, down, down. Nothing material goes 
up of itself, but must be drawn up by a force stronger 
than the natural law by which it is governed. 

This natural law of gravitation illustrates the law of 
the flesh, the law of the natural man, which in its ten- 
dency is ever downward and away from God. There 
seems to be in everything, however good of its kind, a 
tendency to degenerate and become worthless, if left 
to itself. 

Take, for instance, the egg, which is capable of 
being developed into a living creature, not of itself, but 
by reason of a developing power brought to bear upon 
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it from without; or the seed that can be developed into 
the living plant, not of itself, but by reason of the com- 
bined force of outward circumstances. Both the egg and 
the seed, if left only to the working of forces within, 
will become worthless, or corrupt. It does not need any 
active force from without to destroy them, for the natu- 
ral law peculiar to each will do that without the 
assistance of any outside agency whatever. The egg 
will decay from innate causes, and the seed become 
worthless for the same reason. 

These are but illustrations of the natural man, in 
and of himself alone. ‘*The carnal mind is enmity 
against God:” Rom. viii, 7. Its natural tendency is 
away from God and ever downward; it falls of itself, 
because of a law of gravitation within; and if it ever 
rises into a higher and holier existence, or condition, it 
is because of a lifting, developing power brought to bear 
upon it from without. 

So Christ said: ‘‘No man can come to me, except 
the Father which hath sent me draw him.” There is a 
drawing power which is calculated to break the force of 
this natural tendency in man, and lift him from his 
earthy, natural level to the plane of heavenly things. 
But this uplifting power must be appropriated to become 
operative. The egg, or seed, left to itself becomes cor- 
rupt and irresponsive to any developing force from 
without; so man from the operation of degenerate 
forces within can become irresponsive to the drawing 
power of God. 

‘‘And I, if I be lifted up from the earth,” said 
Christ, ‘‘ will draw all men unto me.” Christ in His 
crucifixion is the drawing power of God manifested to 
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man. Christ was lifted up from the earth by crucifixion, 
to be further exalted by resurrection to the right hand of 
the Majesty on high. This was the marvelous object 
lesson set before all men to illustrate the process by 
which God would ‘‘draw” men to himself, viz., by 
the breaking of earthy ties through the crucifixion of the 
natural man, thus dying to self or sinful human nature, 
in order to rise into a higher existence. 

And how is Christ to be appropriated? By believ- 
ing His words; by keeping His commandments; by 
walking in His footsteps: by bringing every thought 
into subjection to His will. After this manner man is 
“drawn” away from earthy things and lifted to the 
heavenly plane, being raised from the dead at last, as 
Jesus was, and crowned with life eternal. The force of 
a sublime example lifts him above the earth, and the 
power of Christ in him — ‘‘ the law of the Spirit of life 
in Christ Jesus ” — by its counter-attraction weakens and 
breaks the force of the law of his earthy nature, which 
would draw him downward. 

There is an attractive power from above, and an 
attractive power from beneath. One is heavenward and 
lifeward; the other is earthward and deathward. With 
the former man must be filled by prayer and faith and 
obedience; while the latter is the natural law of his 
members, against which he must wage perpetual war- 
fare. He needs but to resign himself unresistingly to 
the operation of this law of his nature to go back to 
earth and remain there forever; but something better 
than this mortal earth-life can be obtained by the per- 
sistent crucifixion of this body of sin and death, and the 
uplifting power of Christ within. By dying with Christ, 
man can live again with Him. 
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The whole human family is dead in the eyes of 
God’s law, —‘‘ dead in trespasses and sins” —but he 
who accounts himself to be dead wth Christ, by self- 
crucifixion, may begin even in this life to be ‘alive 
unto God” (Rom. vi, 11) by having in him the germ 
of a new life—‘‘the Spirit of life in Christ Jesus.” 
He becomes thus a live seed, that, falling into the 
ground, will spring up into a new existence. But the 
man who does not die with Christ by self-crucifixion, 
does not receive ‘‘the Spirit of life in ChristJesus, ” and 
therefore has no power of another life implanted in him. 
He is a dead seed, which, falling into the ground, 
perishes there. 

Both Christ and Paul have made use of similes and 
analogies in nature to illustrate spiritual law. The 
latter likened the resurrection of the dead to the growth 
of seed sown in the ground: I Cor. xv, 35-44. Fora 
seed sown in the ground to germinate there must be an 
operation of forces favorable to the growth of the seed. 
But first of all it must be a Zzve seed. While it is not 
actively alive, there must be a germ of life in it. The 
sun must shine on it and it must be watered with the 
rain and dew of heaven. These conditions are necessary 
to bring it into a new existence. Man is like this seed. 
He must drink the ‘‘ water of life” and feel the 
attractive power of the ‘‘Sun of righteousness” if he is 
ever to pass out of the grave into an after life. Christ 
is ‘‘the light of the world,” the ‘* Sun of righteousness.” 
‘‘In Him is life.” He has said, ‘*If any man thirst, let 
him come unto Me and drink,” for ‘‘the water that I 
shall give him shall be in him a well of water, springing 
up into everlasting life: ” John vii, 37-39; iv, 14. This 
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he spoke of the Spirit. The light of life and the water of 
life are in Christ Jesus, and these two forces must 
operate upon the dead man to bring him to life again. 
If he is watered by the Spirit of God, the attractive 
power of the ‘‘Sun of righteousness” will bring him 
from the grave; if not, he will consume in the grave 
and never show a sign of life. David said truly: 
‘‘Man being in honor abideth not; he is like the beasts 
that perish. Like sheep they are laid in the grave; 
death shall feed on them; and the upright shall have 
dominion over them in the morning; and their beauty 
shall consume in the grave from their dwelling.” 
‘¢ But,” continues David, ‘‘ God shall redeem my soul 
from the power of the grave: for He shall receive me: ” 
Ps. xlix, 12-15. Here is a contrast ; those whom God 
receives He will redeem from the grave, for they are 
God’s ‘dead men.” Isaiah says: ‘¢ Other lords have 
had dominion over us . . . They are dead, they shall 
not live; they are deceased, they shall not rise; there- 
fore hast Thou visited and destroyed them, and made all 
their memory to perish.” But he adds, by way of con- 
trast, ‘‘ Thy dead men shall live, together with my dead 
body shall they arise. Awake and sing, ye that dwell 
in dust; for thy dew zs as the dew of herbs, and the 
earth shall cast out the dead:” Isa. xxvi, 14, 19. 
The earth will give birth to those dead only who are 
watered by the dew of heaven—the water of life — the 
Spirit of God. 

‘‘The law of the Spirit of life in Christ Jesus” 
operated upon Paul first in his mind. His nature began 
to change, and he began a new growth through the oper- 
ation of that law. Hear him: ‘‘ To be carnally minded 
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is death; but to be spiritually minded is life and peace.” 
As the seed absorbs moisture and sunlight it is trans- 
formed into the plant; so man, as he absorbs the water 
of life and the light of truth, is transformed, until his 
body is at last changed from mortal to immortal, and 
that which is sown in corruption is raised in incorruption. 

Paul says: ‘‘ We are made partakers of Christ, if 
we hold the beginning of our confidence steadfast unto 
the end:” Heb. iii, 14. Much is comprehended in this 
expression. We partook of Adam to die; we must 
partake of Christ to live again. I£ we are servants of sin 
we must accept ‘‘ the wages of sin,” which ‘‘ is death :” 
but if we become servants of righteousness, we have our 
‘¢fruit unto holiness,” and the end thereof ‘is everlast- 
ing life:” Rom. vi, 21, 22. There must be a change of 
service, however, before we receive eternal life. Our 
minds must be renewed by the life-giving power of the 
Spirit of God, and our affections must be set on things 
above; we must be begotten by the Holy Spirit. How 
is this Spirit received? ‘* Repent, and be baptized in 
the name of Jesus Christ . . . and ye shall receive the 
gift of the Holy Spirit =” Acts ii, 38. Repentance and 
obedience must precede the gift of the Holy Spirit; and 
when this gift is received it is the witness that we are 
redeemed from sin, and a pledge of the final redemption 
from ‘‘ the wages of sin”? — death itself; and unless this 
Spirit 1s within, a necessary condition, redemption of the 
body from the bondage of corruption at the last day will 
never be realized. By it we are ‘‘ sealed unto the day 
of redemption.” 

There is an analogy in nature that will illustrate 
this. It is that of the grub and the butterfly. This 
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analogy is often cited as proof of a life after death, 
because the grub winds himself in his winding sheet, and 
goes into his chrysalis grave, from whence he comes out 
a butterfly. It is not every grub, however, that is trans- 
formed into a butterfly, but such only as have preserved 
to the end of their grub life the conditions necessary to 
butterfly existence. Naturalists tell us that in the grub is 
an embryonic butterfly which, if preserved to the end of 
his life, insures his after existence; but in his lifetime 
little ichneumon flies prey upon this embryonic butterfly, 
and often destroy it, and the grub who is unfortunate 
enough to have it destroyed will never make a butterfly. 
This poves that the grub, to make a butterfly, must par- 
take of the butterfly existence while yet a grub; for if 
this connection to a future existence is destroyed he 
will remain a grub; the law of death is written on him 
forever, and he will never come out of his chrysa- 
lis grave. 

Man is like the grub. If he comes again from the 
grave he must possess the necessary condition to a. 
future existence; he must partake while here of the life 
of the future. The law of grub life ended in the chrysa- 
lis, but the law of butterfly existence brought it again 
into life. So with man; ‘‘the law of sin and death”’ 
ends in the grave, but ‘‘the law of the Spirit of life in 
Christ Jesus” will bring him into a new existence by a 
resurrection from the grave. As in the grub the 
embryonic condition of the butterfly must exist as an 
absolute necessity to an after life, so in man, in this 
present life, must be the embryonic, the begotten, con- 
dition. of the new creature as an absolute essential to 
resurrection. ‘‘If any man be in Christ, he is a new 
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creature:” II Cor. v,17. Failing to be ‘‘in Christ,” the 
law of death will remain the only law of his being; it 
will carry him into the grave and leave him there; the 
grave will be his eternal abiding place. We are made 
partakers of Christ on this condition only — that ‘‘ we 
hold the beginning of our confidence” in Him ‘‘ stead- 
fast unto the end.” 

The Spirit of-life in Christ Jesus will raise from the 
grave those in whom it dwells. ‘If the Spirit of Him 
that raised up Jesus from the dead dwell in you, He 
that raised up Christ from the dead shall also quicken 
your mortal bodies by His Spirit that dwelleth in you.” 
Rom. viii, 11. But how will he be raised who dies with- 
out this Spirit? Do you say God will raise him? Ah, 
but this Spirit of life is zz Christ Jesus. It flows from 
God to man through that channel alone; and to partake 
of Christ, the source and spring of future life, is the only 
way to become subject to ‘‘ the law of the Spirit of life” 
that redeems from sin and death. The man upon whom 
the light of life—the ‘*Sun of righteousness”? — has 
shone in benediction, and who has been watered with 
the heavenly dew —the water of life — will live again, 
though he sleep in the dust of death. O wondrous 
truth!—the glorious, crowning truth of Revelation! 
‘* Thanks be unto God for His unspeakable gift !” 


SONS OF GOD 


manner of love the Father hath bestowed upon us, 

that we should be called the sons of God: there- 

fore the world knoweth us not, because it knew 
Him not:” I John iii, 1. 

A clear distinction is made in this statement between 
those who are ‘‘called sons of God” and ‘‘the world” 
by whom they are unrecognized as God’s sons. 
Evidently the ‘*sons of God” are not ‘‘the world” of 
humanity. 


OHN, the beloved apostle, said: ‘*Behold, what 


But Paul throws more light on this subject than any. 
other apostle. Here are some of his statements :— 

‘¢ Blessed be the God and Father of our Lord Jesus 
Christ, who hath blessed us with all spiritual blessings 
in heavenly places in Christ: according as He hath 
chosen us zz AYim before the foundation of the world; 
. . . having predestinated us unto the adoption of 
children by Jesus Christ to Himself, according to the 
good pleasure of His will, to the praise of the glory of 
His grace, wherein He hath made us accepted zx the 
Beloved:”’ Eph. i, 3-6. 

‘¢But when the fullness of the time was come, God 
sent forth His Son, made of a woman, made under the 
law, to redeem them that were under the law, that we 
might receive the adoption of sons. And because ye 
are sons, God hath sent forth the Spirit of His Son into 
your hearts, crying, Abba, Father :” Gal. iv, 4-6. 
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‘¢ But ye are not in the flesh, but in the Spirit, if so 
be that the Spirit of God dwell in you. Now if any 
man have not the Spirit of Christ he is none of His. 
For as many as are led by the Spirit of God, they are 
the sons of God. For ye have not received the spirit of 
bondage again to fear; but ye have received the Spzrz¢ 
of adoption, whereby we cry, Abba, Father:” Rom. 
Vili, 9. 

‘*Come out from among them [the world], and be 
ye separate, saith the Lord, and touch not the unclean 
thing; and Iwill receive you and will be a Father unto 
you, and ye shall be My sons and daughters, saith the 
Lord Almighty:” II Cor. vi, 17, 18. 

The Spirit of God— ‘‘the Spirit of life in Christ 
Jesus” —is that which unites men to Christ, and through 
Him to God, and so makes them members of the family 
of God. It was the purpose of God before the be- 
ginning of the ages to adopt as His children those who 
should believe on His Son. The term ‘‘adoption” 
implies the transfer of children from one family into 
another; hence if believers in Christ are adopted by 
God it follows that they are not His children naturally ; 
for He does not adopt His own children. 

The foregoing quotations from Paul clearly prove: 
(1) that God’s children are begotten by Christ, and not 
by Adam; (2) that God adopts only those who belong 
to Christ; (3) that they only are Christ’s who have His 
Spirit; (4) that to receive adoption into God’s family 
one must be redeemed from the law (‘the law of sin 
and death”) ; (5) that only by the Holy Spirit can men 
call God Father ; (6) that those whom God receives as 
His sons and daughters are separate from the world. 
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God, then, is not the Father of the whole human race; 
therefore the theory of the universal Fatherhood of God 
is not true. 

But God has one Son — His only begotten — Jesus 
Christ. Through Him He purposes to beget other sons 
by imparting to them ‘‘the Spirit of life in Christ 
Jesus,” and so unite them to Himself. Though Adam 
was the son of God by creation he was not His begotten 
son, and cannot therefore be the father of God’s family. 

Paul says: ‘‘*God hath made of one blood all 
nations of men, for to dwell on all the face of the 
earth” (Acts xvii, 26); and the sole purpose for which 
He has made them is that they should ‘‘seek the Lord” 
and rise to a higher plane of existence. There is there- 
fore a universal brotherhood of blood —a brotherhood 
of the flesh; but these are not sons of God. They are 
the family of Adam, ‘‘the vine of the earth’’—the 
*¢ wild olive tree.” Out of this earthy vine, or family, 
branches can be taken and grafted upon Christ, the root 
of the ‘‘true vine,” the vine of heaven —the family of 
God. Christ is the Begettor of the sons of God. He 
was planted in the ground to raise from the grave other 
sons; He went through death to bring ‘*‘ many sons 
unto glory:” Heb. ii, 10, 14, 15. The earthy family 
is the brotherhood of blood; but the heavenly family is 
the brotherhood of the Spirit. ‘' The life” of the 
earthy family is ‘‘in the blood;” but the life of the 
sons of God is in the Spirit. The former is ‘the life 
that now is,” which is mortal; the latter is ‘‘the life 
which is to come,” which is immortal. There is no 
kinship between the natural man and God; for man is 
human; God is divine: man is earthy; God is spirit; 
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and unless man is made a partaker of divine nature he 
can have no relationship with God. Man must become 
spiritual to become related to God; therefore it is by the 
Spirit that men are made partakers of the divine nature. 

Christ was both Son of God and Son of man — 
‘¢made of a woman,” but begotten by God, and hence 
related to both God and man, a partaker of divine as 
well as human nature. He is therefore the connecting 
medium between God and man—the Mediator, or 
middle-man. Through Him God comes to man, and 
through Him man has access to God. God sent Him 
into the world to redeem men from the bondage of ‘‘ the 
law of sin and death,” that they might receive adoption 
as His sons; and to those who receive Christ He gives 
power to become His sons. Christ was in the world, 
but ‘*the world knew him not. He came to His own 
[the seed of Abraham], and His own received Him not. 
But as many as received Him, to them gave He power 
to become the sons of God, even to them that believe on 
His name: which were born [begotten] not of blood, 
nor of the will of man, but of God:” John i, 10-13. 
The ‘* power” by which men are enabled to become 
sons of God—i. e. by which they are begotten into the 
family of God—is the ‘Spirit of adoption” —the 
Holy Spirit— which is given to believers in Christ in 
this life as the surety that the ‘‘ adoption” itself will be 
accomplished by ‘*the redemption of the body”? when 
‘‘the day of redemption” comes. By this ‘* Spirit of 
adoption” believers in Christ are ‘‘sealed unto the 
day of redemption,” when they will be manifested as 
God’s sons by a resurrection from the dead, just as Jesus 
Himself was. The world knew not Christ, and by the 
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world the sons of God are not known; but God made 
public declaration of Christ as His Son by raising Him 
from the dead ; He was ‘‘ declared to be the Son of God 
with power, according to the Spirit of holiness, by a 
resurrection from the dead;” and God will manifest 
His adopted sons in the same way. Therefore ‘the 
earnest expectation of the creature [the new creature in 
Christ Jesus] waiteth for the manifestation of the sons 
of God,” when they ‘shall be delivered from the 
bondage of corruption into the glorious liberty of the 
children of God.” This is Paul’s testimony in Rom. 
vili, 19, 21; and he adds: ‘* Ourselves also, who have 
the firstfruits of the Spirit, even we ourselves groan 
within ourselves, waiting for the adoption, to wit, the 
redemption of cur body.” The ‘‘redemption of our 
body” is the manifestation of our adoption into the 
family of God; and this transpires on the “day of 
redemption’’—the ‘last day”—the day which is 
appointed of God for the release of pardoned, redeemed 
prisoners from the bondage of death. MNHear Christ: 
‘*And this is the will of Him that sent me, that every 
one which seeth the Son, and believeth on Him, may 
have everlasting life: and I will raise him up at the last 
day:” John vi, 40. And Paul says: ‘Our citizenship 
is in heaven; from whence also we look for the Saviour, 
the Lord Jesus Christ: who shall change our vile body, 
that it may be fashioned like unto His glorious body ; 
according to the working whereby He is able even to 
subdue all things unto Himself :” Phil. iii, 20, 21. 


TWO FAMILIES CONTRASTED 


OD has revealed a truth in His Word too 
(5 plainly for any believer of the Bible to dispute ; 

viz. that He is the Creator of two representa- 

tive men of the human race, whom He has 
called, by the mouth of Paul, ‘‘the first man Adam” 
and ‘‘the last man Adam.” 

These two men are fathers. The first is the father 
of the human race as we see it — natural, sinful, dying. 
The second is ‘‘ The Everlasting Father,” or the Father 
of a race that will live forever. The first, by reason of 
sin, was the author of death (Rom, v, 18); the second, 
by reason of obedience, became a ‘‘ quickening Spirit” 
to make alive again from the dead, hence the Author of 
eternal life (Heb. v,9). The first was the door or way 
into the grave; the second is the door or way out of the 
grave. The first was the source of ‘‘the life that now 
is; ”’ the second is the source of ‘‘ that which is to come.” 
The first was fleshly, or natural, and hence the father of 
a fleshly, or natural posterity; the second is spiritual, 
and is the Father of a spiritual seed. 

As God has designated two fathers in His Word, 
so has He also mentioned two mothers. Paul in his 
epistle to the Galatians (chap. iv, 23-31) refers to the 
two sons of Abraham, the one by a bondmaid, the other 
by a free woman, as representing the ‘‘ children of 
flesh” and the ‘‘ children of promise ;”’ their mothers — 
Agar and Sarai—typifying God’s two covenants — i. e. 
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His covenant of wrath and His covenant of promise; 
the first a death covenant; the second a life covenant. 
The first of these covenants was ‘‘the law of sin and 
death”? made with Adam, and reiterated at Sinai. It is 
called by Paul, in his allegorical representation, the 
‘+ mother” of the ‘‘children of the flesh;” hence the 
mother of all the children begotten by Adam. When 
Adam was put on trial he represented the whole human 
race; for all were in him; hence he was.tried, sinned, 
and was sentenced for-the race. In this condition of 
condemnation he could only beget children into a like 
condition of condemnation, the sure outcome and prom- 
ise of which was death. Begotten by Adam is to be 
born to death. 

The second, or life covenant, was made with Christ 
and is a promise of life from the dead, Paul calls it the 
‘¢mother ” of the ‘‘ children of promise.” When Christ 
was put on trial He represented all who were in Him. 
He was tried and found sinless. He developed right- 
eousness not for Himself alone, but for all whom He 
represented; hence all who are begotten by Christ are 
begotten into a condition of righteousness, the sure out- 
come and promise of which is life from the grave — 
life everlasting. Begotten by Christ is to be born from 


the grave. 
The first covenant gendereth to bondage, and is 


represented by the bondwoman whose children are 
necessarily born into bondage. The bondage of this 
covenant is the bondage of ‘‘the law of sin and death.” 
The second covenant is represented by the freewoman, 
whose children will be born into freedom; it is ‘the law 
of the Spirit of life in Christ Jesus” which makes ‘free 
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from the law of sin and death.” The children of Adam 
are the children of the first covenant, or bondwoman; 
the children of Christ are children of the second cove- 
nant, or freewoman. 

These two families are distinctly traced in God’s 
Word. Adam’s children are called ‘‘children of dis- 
obedience ;” ‘‘children of wrath;” ‘‘children of the 
bondwoman;” ‘‘children of the flesh;” ‘children of 
this world;” ‘‘children of darkness and night,” etc. 
Christ’s children are called ‘‘ obedient children;” ‘‘sons 
of God;” ‘children of God;” ‘children of the High- 
est;” ‘‘children of promise,” ‘‘children of the free- 
woman ;” ‘‘heirs of God;” ‘‘children of light and of 
the day,”’ etc. 

Each individual of the human race is by nature a 
child of wrath, because he is a child of Adam; and 
*¢except a man be born again he cannot see the kingdom 
of God;” for ‘*that which is born of flesh is flesh,” 
and flesh only; it has but a limited existence, and ends 
in death, or corruption. We are all ‘‘in Adam” by 
nature, and were in him when he sinned and was sen- 
tenced to death; hence upon us all is the wrath of the 
old covenant. We were begotten in the bondwoman, 
and our heritage is the bondage of sin and death. Is 
there any way out of it? Listen: ‘‘ There is therefore 
now no condemnation to them that are zz Christ Jesus, 
who walk not after the flesh, but after the Spirit:” 
Rom. viii, 1. 

How plain! In order to be out of condemnation 
one must be ‘‘in Christ.” If we are ever freed from 
the bondage which is our heritage in Adam and the 
old covenant —the bondage of sin and death — we must 
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be in Christ and in the new covenant; then ‘‘ the law 
of the Spirit of life in Christ Jesus” will make us 
‘¢free from the law of sin and death.” This ‘‘ Spirit 
of life in Christ Jesus” is a ‘‘ quickening Spirit” (‘‘ the 
last Adam was made a quickening Spirit ”)—a Spirit to 
make alive again from death; and the only way that 
this ‘‘law of the Spirit of life” can operate in us is 
for us to become connected with its source — Christ 
Jesus, the Life-Giver. By becoming connected with 
Christ we receive this life-giving Spirit in ourselves; 
and if the Spirit of God dwells in us, then we are no 
longer ‘‘in the flesh”? (in Adam), but ‘‘in the Spirit” 
(in Christ). Rom. viii, 9. 

Out of Adam into Christ! How can it be accom- 
plished? Listen: ‘* Put off, concerning the former 
conversation, the old man, which is corrupt according to 
deceitful lusts; and be renewed in the spirit of your 
mind;” and ‘‘ put on the new man, which after God is 
created in righteousness and true holiness:” Eph. iv, 
22-24. ‘*Put off the old man with his deeds” and 
‘put on the new man:” Col. iii, 9, 10. Put off Adam 
and put on Christ. In this way you will be transferred 
from the family of Adam into the family of Christ, and 
become children of God by adoption; for God sent His 
Son into the world to accomplish this very purpose, viz., 
to redeem men from the bondage of the old covenant of 
sin and death, and adopt them into His family. ‘* And 
because ye are sons, God hath sent forth the Spirit of 
His Son into your hearts, crying, Abba, Father: ” Gal. 
iv, 4-6. 

When we receive the Spirit of God’s dear Son, we 
do not ‘‘ receive the spirit of bondage again to fear.” 
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It is not a repetition of the spirit we received in Adam, 
but the ‘‘ Spirit of adoption,” which will eventually 
deliver those who receive it from ‘‘the bondage of corrup- 
tion into the glorious liberty of the children of God:” 
Rom. viii, 15-22. The Spirit emancipates us from sin, 
frees us from condemnation, and thus, delivering us 
from the causes of death, it necessarily becomes our 
deliverer from death itself; hence it is written: ‘‘ If the 
Spirit of Him that raised up Jesus from the dead dwell 
in you, He that raised up Christ from the dead shali also 
quicken your mortal bodies by His Spirit that dwelleth 
in you:” Rom. vili, 11. 

The plain teaching of God’s Word thus far, as we 
have traced it, is that all the human race are by birth in 
Adam, and thus ‘‘by nature are children of wrath,” 
and ‘+ dead by reason of trespasses and sins.” Some of 
this family of Adam, however, ‘‘ who were dead by 
reason of trespasses and sins,” and who were ‘‘ by 
nature the children of wrath the same as others” (Eph. 
ii, 3), by putting off the ‘‘old man with his deeds” 
(crucifying the flesh with its affections and lusts), and 
putting on the ‘‘new man,” Christ Jesus, have been 
transferred from the family of Adam into the family of 
Christ, and hence are no longer ‘‘ children of wrath,” 
but ‘‘children of promise.” They have received the 
life-giving Spirit of Christ which takes them out of 
bondage into liberty, out of wrath into promise, out of 
death into life. 

What wrath is referred to? Surely the wrath of 
that old covenant — ‘‘the law of sin and death”? — which 
is the ‘‘mother” of the ‘‘children of the flesh.” 
There is no wrath in the new covenant; there is no 
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wrath in God’s promise; there is no wrath ‘‘in Christ.” 
Christ was not sent to condemn the world, ‘‘ but that © 
the world through Him might be saved:” John iii, 17, 
18. The world was ‘‘already condemned” before He 
came, by ‘‘the law of sin and death,” and His mission 
was to free men from condemnation. Death does not 
come to the world through Adam and through Christ 
too. The wrath belongs with the old covenant and the 
‘¢old man,” and he who will not ‘‘ put off the old man 
with his deeds”? will never put off from himself the 
wrath threatened in the old covenant, but must forever 
abide under its ban. ‘* He that believeth not the Son 
shall not see life; but the wrath of God abideth on him:” 
John ii, 36. The children of Adam will receive the 
inheritance Adam had to bestow — nothing more, noth- 
ing less. The ‘‘children of the flesh ’?— Adam’s child- 
ren—‘‘ mind the things of the flesh;” and, said Paul, 
‘tif ye live after the flesh, ye shall die.” This is the 
ultimatum. It is all the heritage that remains to those 
who ‘‘mind the things of the flesh;” for ‘‘he that 
soweth to his flesh shall of the flesh reap corruption :” 
Gal. vi, 8. 

Yes, ‘‘ of the flesh” death will come. It is all the 
flesh has to give. No other harvest but death can be 
reaped by sowing to the flesh. The children of the flesh 
have death for their mother. ‘‘ But if ye through the 
Spirit do mortify the deeds of the body, ye shall live: ” 
Rom. viii, 13. ‘* He that soweth to the Spirit shall of 
the Spirit reap life everlasting: ” Gal. vi, 8. There is 
no way to live again but by the Spirit of God. There 
is no way to quicken mortal bodies into everlasting life 
but by the Spirit of God. It is by ‘*the Holy Spirit of 
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promise” that we are sealed ‘‘in Christ;” and by 
receiving the Spirit of the Son in our hearts, we become 
sons of God; ‘for as many as are led by the Spirit of 
God, they are the sons of God.” If we are sons, then 
are we ‘heirs of God, and joint heirs with Christ ;” 
His inheritance will be our inheritance, and the same 
Spirit that raised Him from the dead will also quicken 
our mortal bodies; and thus a complete liberation from 
‘*the law of sin and death” will be realized to us by 
“*the Spirit of life in Christ Jesus.” 

‘* The law of the Spirit of life in Christ Jesus” can 
only operate on those who are zz Christ. Who are in 
Him? Hear Paul: ‘*As many of you as have been 
baptized into Christ [planted with him] have put on 
Christ :” Gal. iii, 27. Hear Jesus: ‘*He that eateth 
My flesh, and drinketh My blood, dwelleth zz Me, and 
lin Him. As the living Father hath sent Me, and I live 
by the Father, so he that eateth Me, even he shall live 
by Me. It isthe Spirit that quickeneth; the flesh profit- 
eth nothing: the words that I speak unto you, they are 
Spirit, and they are life:” John vi, 56, 57, 63. 

How plain! Jesus says ‘‘the flesh profiteth noth- 
ing;” it ends in death; for all in Adam die; but who- 
soever partakes of Christ, by hearing and believing his 
words, is ‘‘in Him,” and receives from Him the Spirit - 
that quickeneth, or maketh alive. All in Christ will be 
made alive. These are Jesus’ words: ‘‘ This is the will 
of Him that sent me, that every one that seeth the Son, 
and believeth on Him, may have everlasting life; and I 
will raise him up at the last day:” John vi, 4o. 

‘¢Tt is the Spirit that quickeneth.” Was not Jesus 
talking of being raised from the grave at the last day? 
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Certainly. Then there is no escape from the conclusion 
that the dead are raised by the power of the indwelling 
Spirit of God. If you have not been transferred from 
the family of Adam into the family of Christ, you are a 
child of the flesh destitute of the Spirit of God. The 
flesh will profit you nothing in that day; only the Spirit 
can make alive again from the dead, and the Spirit is 
given only to those who have received the words of 
Christ (which are Spirit and life) into good and honest 
hearts, and have brought forth fruit unto life eternal. 
‘Except ye eat the flesh of the Son of man, and drink 
His blood, ye have xo Zéfe in you.” It is impossible for 
you to live again. You ‘‘shall not see life, but the 
wrath of God abideth on you.” You have never put 
off the wrath of God by putting off ‘‘the old man with 
his deeds,” and hence you have submitted yourselves to 
remain under it forever. You are not only ‘‘ by nature 
children of wrath,” but also by choice, and the death of 
the first covenant, in which you were born, is both in- 
herited and merited. 

Adam’s children, who refuse to be adopted into the 
family of Christ, have no other heritage but that they 
receive in Adam, viz., the death of that old covenant 
which is theirs by birth; but the children of Christ — 
‘*The Everlasting Father ’”’ — inherit a resurrection-life 
that will be eternal. 

To recapitulate the foregoing briefly: There are 
two fathers mentioned in God’s Word, viz., Adam and 
Christ; and there are two ‘‘mothers” —the bondmaid 
and the freewoman — which represent God’s two cove- 
nants — the first, a covenant of wrath made with Adam, 
and expressed in these words: ‘‘In the day thou eatest 
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thereof dying thou shalt die;” the second, a covenant 
of promise made with Christ, expressed by him thus: 
‘* Whosoever drinketh the water that I shall give him 
shall never thirst; but the water that I shall give him 
shall be in him a well of water, springing up into ever- 
lasting life.” 

The children of Adam are children of the old cove- 
nant, which is athreat of death. The children of Christ 
are children of the new covenant, which is a promise of 
life. 

The whole human race are children of Adam by 
birth ; but because they are born so they need not neces- 
sarily remain so; they can be born again. By repudi- 
ating the sins of Adam —crucifying the flesh with its 
affections and lusts —they may ‘‘ put off the old man 
with his deeds,” and by believing ‘‘on Christ as the 
Scripture hath said” they may ‘‘ put on the new man, 
which is created in righteousness and true holiness ;” 
and thus they may be transferred from Adam to Christ, 
from the old covenant into the new covenant, from sin 
into holiness, from bondage into liberty, from wrath into 
promise, from death into life. 

These two families are distinct. They live different 
lives; they walk different roads; they are governed by 
different laws; they have different natures; they are in 
different conditions, and they realize different destinies. 


Two Livzs 


The family of Adam are disobedient and unholy; 
they repeat in their own lives the story of Adam, and 
satisfy the lusts of the flesh regardless of the law of God. 
They ‘‘ sow to the flesh;” that is, they do the bidding 
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of a fleshly mind, and as a result, their lives are 
characterized by ‘‘adultery, fornication, uncleanness, 
lasciviousness, idolatry, witchcraft, hatred, variance, 
emulations, wrath, strife, seditions, heresies, envyings, 
murders, drunkenness, revelings, and such like.” 

The family of Christ are not so; they repeat in 
their lives the story of Christ; they deny themselves. 
Instead of doing the bidding of their fleshly instincts, 
they crucify the flesh with its affections and lusts by 
self-denial, and resist temptation, as did Christ, their 
Head and Father. They are obedient and holy; they 
‘¢sow to the Spirit ;” that is, they do the bidding of the 
Spirit of God instead of their own fleshly minds, and 
therefore their lives are characterized by ‘‘ love, joy, 
peace, long-suffering, gentleness, goodness, faith, meek- 
ness and temperance.” 


Two Laws 


Adam’s family are governed by ‘‘the law of sin 
and death;” Christ’s family by ‘‘the law of the Spirit 
of life.”” It is God’s law that death shall follow sin, and 
it is God’s law that life shall follow the Spirit. ‘* To 
be carnally minded ”’ —to be ruled by the fleshly, sinful 
mind — ‘‘is death;” but ‘‘to be spiritually minded” 
—to be ruled by the Spirit of God—‘‘is life and 
peace.” 


Two NATURES 


Adam’s nature was human; hence all the family of 
Adam, because they have been begotten by him, partake 
of his nature. Christ’s nature is divine; and all his 
children ‘‘are made partakers of the divine nature” 
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because they have been begotten by the ‘‘ Spirit of life” 
which is in Christ Jesus. 


Two Roaps 


The family of Adam and the family of Christ can 
never walk together, for they are going in different 
directions, on different roads. Adam’s family are on the 
road to destruction; Christ’s family are on the road to 
life. The road is ‘‘broad” on which the family of 
Adam travel, for it is the road of self-indulgence, and 
‘*many ” walk therein. You can carry with you on this 
road to its terminus all the accumulations of fleshly 
desire, and can indulge to their fill ‘‘ the lust of the eye” 
and ‘‘the pride of life.” All who walk this way walk 
with Adam; they ‘‘ walk after the flesh;” they ‘‘mind 
the things of the flesh; ” and as a result they repeat in 
their own lives the story of Adam to its bitter end — 
death. 

The whole human family were born on this road, 
but God made a way out of it. ‘‘I am the door,” said 
Christ ; ‘‘ by me if any man enter in he shall be saved” 
(shall have life). It is a ‘‘ narrow way,” for he who 
follows Jesus must ‘‘deny himself, and take up his 
cross.” He who enters the ‘‘ narrow way” 
with Christ ;’”’ he will ‘‘ mind the things of the Spirit,” 
and, by the aid of the Spirit, he will mortify (kill or 
crucify) ‘‘the deeds of the body,” and as a result, he 
will repeat in his own life the story of Christ even to its 
blissful exit from the grave into life everlasting. It is a 
‘‘narrow way,” because is the way of the cross, the way 
of self-denial and self-crucifixion, and does not allow its 
travelers to be burdened in any way with the things of 


will ‘* wall 
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the world; but it is the only way of life eternal. But 
‘‘few find” this ‘‘ narrow way,” for but few will deny 
themselves, and take up their cross and follow Jesus. 


Two ConpDITIONS 


These two families, walking different roads, are in 
different conditions. Adam’s children are ‘‘lost;” 
Christ’s children are ‘* saved.” Adam’s children were 
born into a lost condition; they are not fo de lost, but 
are so already. They are ‘‘dead by reason of trespasses 
and sins,” because of the wrath of the old covenant 
which condemns them to death. All, however, who by 
faith have been transferred from Adam to Christ, are 
taken out of wrath into promise, and hence are ‘‘ saved,” 
because of the promise of life contained in God’s new 
covenant. 


Two DESTINIES 


Adam’s children follow him into the grave; death 
is their end. Christ’s children follow him through the 
grave into life everlasting. 

Here are the two families contrasted, with their 
characteristics, conditions and prospects : — 

Adam and God’s covenant of Christ and God’s covenant 
death. of life. 


Children of flesh. Children of promise. 


Sinful. 
Under condemnation. 
Carnally minded. 


Governed by the law of sin 
and death. 


Partakers of human nature. 


Holy. 
Without condemnation. 
Spiritually minded. 


Governed by the law of the 
Spirit of life. 


Partakers of divine nature. 
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On the broad road to destruc- 
tion. 


Lost. 


Born of the flesh to death 
and the grave, which is 
their end. 


Confined to this present evil 
world. 


Corruption. 


On the narrow way of life. 


Saved. 


Born again of the Spirit from 
the grave to everlasting 
life, which has no end. 


A home in the world to come. 


Immortality. 


Reader, where are you—‘‘in Adam” or ‘in 
Christ?” Eternity hangs on your answer ; for ‘‘ except 
a man be born again, he cannot see the kingdom of 


God.” 


ree 


THE SECOND BIRTH 


EN come into this mortal existence by being 

born of the flesh. They are first begotten, 

and in an embryonic condition exist and grow 

as subjects of faith and hope, until such time 
as Nature demands their deliverance ; then they are born 
into-the independent exercise of mortal life. They are 
thus born to all the heritage of mortality— sin, sorrow, 
sickness and death. This is not the ideal condition that 
was in the plan and purpose of God from the foundation 
of the world. In His purpose from the beginning was 
a kingdom where sin and all its attendant evils —sor- 
row, pain and death—would be unknown. Such a 
kingdom was ‘‘ prepared from the foundation of the 
world” in His plan, but the way into it is by a second 
birth. Jesus said to Nicodemus: ‘‘ Except a man be 
born again, he cannot see the kingdom of God.” 
‘*Except a man be born of water and of the Spirit he 
cannot enter into the kingdom of God:” John iii, 3, 5. 
And Paul but echoes the foregoing statement when he’ 
says: ‘¢Flesh and blood cannot inherit the kingdom of 
God; neither doth corruption inherit incorruption :” 
I Cor. 15-50. 

‘‘Flesh and blood” is a Hebraism for mortal man, 
or mortality. Paul uses the same expression in 
Heb. 2-14, in a way to make it impossible to misunder- 
stand his meaning. ‘‘Forasmuch then,” says he, ‘‘as 
the children are partakers of flesh and blood, He also 
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Himself likewise took part of the same; that through 
death He might destroy him that had the power of 
death, that is, the devil; and delzver them who through 
fear of death were all their lifetime subject to bondage.” 
‘*Flesh and blood” cannot imply carnality, for Jesus 
never partook of carnality ; but He did partake of mor- 
tality, and for this reason, that He might give to His 
people an immortal birth—i. e., a deliverance from 
death. 

Jesus says: ‘‘That which is born of the flesh is 
flesh.” This also agrees with Paul’s statement: ‘As 
is the earthy such are they also which are earthy.” 
Adam was the earthy man, the begettor of fleshly, mor- 
tal man, in whom were only fleshly tendencies to sin 
and death. The law of the natural man is ‘the law of 
sin and death;” and ‘fexcept a man be born again he 
cannot see the kingdom of God.” Nicodemus, like 
others in Jerusalem, was looking for the re-establish. 
ment among the children of Israel of the kingdom of 
God as it had previously existed among them. Their 
thought of a Messiah was that He would be an earthly, 
mortal prince, Who would lead fleshly Israel to the pin- 
nacle of power among the nations of earth; but Jesus 
shatters that expectation, and shows that the kingdom 
promised is not in mortal conditions, by His declaration 
that a man must be born again to enter it; and not born 
of the flesh either, but of the Spirit. 

The context of Jesus’ words in regard to being 
‘*born again” should show what He meant; therefore 
what follows this declaration to Nicodemus, if it has any 
connection with it (and there was no change in the topic 
of conversation), is explanatory, and clearly indicates 
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that to be born again is not to perish in death, but to 
have everlasting life; for, said Jesus, ‘‘God so loved 
the world, that he gave His only begotten Son, that 
whosoever believeth in Him should not perish, but have 
everlasting life:” John iii, 16. 

Something can be learned from the expression, 
‘‘born again.” Everyone knows that to be born is to 
come into an existence, where the life by which the 
child exists is exercised independently of the father who 
begat and the mother who bore him. Previous to birth 
the child in a begotten condition had life, but for it he 
was dependent on the mother by whom he was sustained 
and nourished until such time as his growth would per- 
mit of the independent exercise of the life which he had 
in her by promise. To be born then consists of be- 
gettal and deliverance. 

To be born agazn is to come into existence again, 
where the man, thus born, will possess the new life in 
himself and be able to exercise it independently of the 
Father who begat and the mother who bore him. To 
be born again also implies that the man thus born was 
first begotten, and had the new life in an embryonic 
condition, not independently, but by reason of the 
promise of a future independent life contained in the 
mother who was bearing and nourishing him until such 
time as his growth and development would permit of 
the independent exercise of that life. Then he would 
be ‘‘ delivered from the bondage of corruption into the 
glorious liberty of the children of God:” Rom. viii, 21. 
The new birth, therefore, also consists of begettal and 
deliverance. 

There is one birth of the flesh and another of the 
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Spirit. The first is generation; the second is regenera- 
tion. The same man who has been born of the flesh 
must be re-born of the Spirit, if he would enter the 
kingdom of God. When he was born of the flesh he 
had a fleshly mind and a fleshly body; when he shall 
be born of the Spirit he will have a spiritual mind and 
a spiritual body. He must be re-born mind and body. 

How can this second birth be accomplished? There 
is no power in the flesh to beget itself anew; from 
whence, then, cometh this power? It comes from above, 
and is sent to us by God in His Son, Whom He gave 
‘* not to condemn the world, but that the world through 
Him might be saved” —i. e., might be begotten to a 
new life: John iii, 17. The first Adam condemned 
the world and entailed death on the human race; the 
second Adam is not sent to do this work over again, but 
to become, as the Begettor of a resurrection life, the way 
through Whom those already condemned might be de- 
livered from condemnation, and so be released from 
death. 

‘‘He that believeth in Christ is not condemned 
[‘ There is therefore now no condemnation to them that 
are in Christ Jesus, who walk not after the flesh, but 
after the Spirit |], but he that believeth not is condemned 
already :” John iii, 18. To be << condemned already ” 
is to be already under the condemnation of death. Christ 
did not come to bring this condemnation, or to impose 
anew death sentence, but to make a way of escape to 
those who were already under God’s sentence of death. 
‘* He that believeth on the Son hath everlasting life: and 
he that believeth not the Son shall not see life, but the 
wrath of God [to which he was already condemned] 
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abideth on him:” John iii, 36. Not to see life again 
from the dead is not to be born again. 

Christ, as the Word of God, is the Begettor of the 
new creation. Peter says to the ‘‘elect:” ‘Seeing ye 
have purified your souls in obeying the truth through 
the Spirit unto unfeigned love of the brethren, see that 
ye love one another with a pure heart fervently: being 
born [begotten] again, not of corruptible seed, but of 
incorruptible, dy the Word of God, which liveth and 
abideth forever.” The Greek word genvao is translated 
both begotten and born in the Scriptures, and for this 
reason there has been some difficulty in understanding 
the subject of the second birth; but the confusion result- 
ing from the interchangeable use of this word might be 
avoided if the student would remember that children are 
begotten by fathers, and born of mothers. Whenever, 
therefore, gexzao is coupled with God, the great Heav- 
enly Father, it must always mean begotten. ‘‘ Whoso- 
ever is born of God” is more properly rendered: ‘* Who- 
soever is begotten of God.” Every man who is ‘‘born 
again,” must first be begotten by God, through Jesus 
Christ, in God’s new covenant —that covenant (or 
promise) of a new life which Paul says is ‘‘ the mother 


> 


of us all’? —there to be nourished and developed until 
the ‘‘ due time” when the promise of life contained in 
the mother is realized to the children. And this beget- 
ting is done by the entrance of the Word of God into the 
hearts and lives of men; or as Paul puts it, ‘¢ Christ in 
you the hope of glory.” Whenaman believes God His 
Word is in him by the Holy Spirit as the power of 
another life—a new life principle.. This is called 


conversion. 
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Adam the first was only flesh; and flesh unaided 
by the Spirit of God could not resist sin. The second 
Adam was born of the flesh, but begotten by the Spirit. 
He had all the tendencies of the flesh by birth, but being 
begotten by God, He had also the Spirit of God without 
measure to enable Him to overcome temptation. Born 
of the flesh to mortality, like other children of the flesh, 
He, too, must be born again to live again. 

Christ had not been born the second time when He 
gave up His mortal life on Calvary. He had only been 
begotten by God and was perfecting a character in har- 
mony with the will of God—meeting and resisting 
temptation, obedient in all things, even to the death of 
the cross; drawing all the power of His existence from 
God Himself; and then, when He had yielded up His 
life in obedience to God’s will, God raised Him from the 
dead — gave Him a new birth to immortal life by the 
power of the Spirit with which He had been begotten, 
and He became ‘‘ the firstborn from the dead” — ** the 
firstborn among many brethren” —the ‘‘ beginning” of 
the new creation who should be born again from the 
dead by the power of the Holy Spirit. 

Before His death Christ was ‘‘spiritually-minded ;” 
after His resurrection He was spiritually bodied also. 
Begotten of the Spirit is to have a spiritual mind; but 
born of the Spirit is to have a spiritual body as well; 
and thus is verified the statement of Christ that ‘‘ that 
which is born of the Spirit is Spirit.” 

How can a man be born again? The whole ques- 
tion of life in the future hangs upon the second birth, 
hence this becomes an intensely practical question. Its 
answer is simple: In order to be born of the Spirit one 
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must first be begotten by the Spirit, through faith in 
God’s Word, that a character may be developed in har- 
mony with the will of God. The flesh is unable to 
resist sin, and it becomes necessary that the Spirit of 
God be imparted to man to enable him to be obedient; 
and the gift of the Spirit is through repentance, faith, 
and obedience to the Word of God. ‘‘ Repent,” says 
Peter, ‘‘and be baptized every one of you in the name of 
Jesus Christ for the remission of sins, and ye shall receive 
the gift of the Holy Ghost:” Acts ii, 38. 

By the impartation of the Holy Spirit the believer 
is renewed in the spirit of his mind, thus becoming 
‘¢ spiritually-minded ; ” and ‘‘to be spiritually-minded,” 
says Paul, ‘‘is life and peace” (Rom. viii, 6); there- 
fore, though his ‘‘ body is dead because of sin, the Spirit 
is life because of righteousness:” Rom. viii, 10. | 

What does this mean? Simply this: that the Spirit 
is in the believer a promise of life because of righteous- 
ness, just as begetting is a promise of birth. He is not 
yet born to life — his body is yet dead because of sin — 
but he is begotten in God’s life covenant—the gospel — 
which is his ‘‘ mother.” He has the life of the future 
just as a begotten child has life, not independently, but 
because of the promise of life contained in its mother. 
God’s children are ‘children of Dromzse”’ now; they 
are not yet manzfested as His children; but when the 
promise of life in the new covenant, or the gospel, 
which is their ‘‘ mother,” is fulfilled — when the cove- 
nant of the gospel brings its children to the birth — then 
shall they be ‘‘ delivered from the bondage of corrup- 
tion into the glorious liberty of the children of God,” 
and the nation of the saved shall be born in a day to 
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life everlasting. This promise will be realized when 
‘¢He, Who is our life [He Who begat us], shall 
appear;” then ‘¢ we shall see Him as He is”—born 
from the dead in His likeness. Paul was suffered to see 
Jesus as one born out of due time, but the rest of the 
church will see Him when, born in due time, they come 
from death in the full possession and exercise of the life 
Jesus came to. impart. 

It is true that a converted person enters upon a new 
spiritual life dating from conversion, but it is a depen- 
dent life; it-is a life ‘‘in Christ.” Of this life all can 
say, as did Paul, ‘‘ The life I now live in the flesh, I live 
by facth of the Son of God;” showing that the new 
life which we possess by conversion is ours, not indepen- 
dently, but by reason of being in covenant relation with 
God; hence it is a begotten, embryonic condition of the 
life which is to come. Not the mind of man only is to 
be born again, but the man himself; and it is only by 
resurrection that the entire man is re-born; hence, 
though conversion is the beginning, resurrection is the 
completion of the second birth. 


UN ErHRISt’ 


HE promise of God to Eve, that the seed of 

the woman should crush the serpent’s head, 

was the seed-promise of redemption; it was 

the promise of Christ, the Deliverer. But to 
Abraham God made a much fuller revelation of the 
coming Redeemer. Paul says: ‘‘ The Scripture, fore- 
seeing that God would justify the heathen through faith, 
preached before the gospel unto Abraham, saying, In 
thee shall all nations be blessed: ” Gal. iii, 8. 

The gospel was preached to Abraham before the 
law of Moses was given. God made choice of Abraham 
as one who would be obedient to His word; so He 
separated him from his father’s house and his kindred 
and brought him into a land which he knew not, there 
to reveal to him His purpose of redemption through 
Christ. And this purpose was comprehended in the 
statement: ‘In thee shall all nations be blessed.” 
The blessing that was to come to the nations through 
Abraham was to be through the son which God promised 
should be born to him; for in Gen. xxii, 18, God said, 
because Abraham had not withheld his only son from 
Him, but had been willing to sacrifice him at His com- 
mand: ‘‘In thy seed shall all the nations of the earth 
be blessed.” Nor was this ‘‘seed” of blessing to the 
nations Isaac, though Isaac typified him, Abraham hav- 
ing ‘received him back from death ina figure;”’ for 
God said: ‘¢In Isaac shall thy seed be called.” This 
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promise of God pointed forward to that ‘+ Seed” of 
Abraham Who should also be the seed of Isaac, and 
Jacob, and Judah, and David — Jesus, the Messiah. 

This is Paul’s interpretation of God’s promise to 
Abraham : 

‘‘Christ hath redeemed us from the curse of the 
law, being made a curse for us: for it is written, Cursed 
is everyone that hangeth on a tree: that the blessing of 
Abraham might come on the Gentiles [the nations] 
through Christ; that we might receive the promise of 
the Spirit through faith . . . Now to Abraham and his 
seed were the promises made. He saith not, And to 
seeds, as of many; but as of one, And to thy seed, 
which ts Christ. . . . Wherefore then serveth the law? 
It was added because of transgressions till the seed 
[Christ] should come to whom the promise was made 

- . The Scripture hath concluded all under sin, that 
the promise by faith of Jesus Christ might be given [to 
everybody? No] to them ¢hat believe . . . The law 
was our schoolmaster to bring us to Christ, that we 
might be justified by faith . . . Ye are all the children 
of God by faith in Christ Jesus. For as many of you as 
have been baptized zz¢o Christ have put on Christ. 447 
And if ye be Christ’s, then are ye Abraham’s seed, and 
heirs according to the promise:” Gal. iii, 13-29. 

Christ is the promised “Seed” zn Whom the 
nations are to be ‘‘ blessed.” To Aim the promises of 
God are made, and through Him they flow to those of 
the nations who come into Him by faith. Those who 
believe in Christ are God’s children and Abraham’s seed, 
and heirs according to the promise. Though the bless- 
ing is in Abraham as well as in Christ, it isin Abraham 
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because it is in Christ; for Christ comes before Abra- 
ham in the Divine plan. He Himself says: ‘‘ Before 
Abraham was I am;” therefore to be in Christ is to be 
in Abraham; or in other words, Christ is the ‘‘ door” 
through which all must pass to get into the family of 
Abraham. 

Without considering in this chapter the nature of 
the promised ‘blessing of Abraham ” attention will be 
given to the meaning of the expression, ‘‘ In thy seed.” 

The meaning of ‘‘in thy seed,” in God’s promise 
to Abraham, and “in Christ”? must be identical, for the 
‘¢seed” referred to zs Christ; and every observing stu- 
dent of the New Testament must have been impressed 
with the frequent occurrence in the writings of the 
apostles of the latter expression. A few references only 
can be given. Paul addresses the Ephesians as ‘‘ the 
faithful in Christ Jesus ;” the Philippians as ‘‘the saints in 
Christ Jesus ;” the Colossians as ‘‘ the faithful brethren 
in Christ ;” the Thessalonians as ‘‘ the church which is 
in God the Father and in the Lord Jesus Christ ;” Jude’s 
epistle is addressed ‘* to them that are sanctified by God 
the Father, and preserved in Jesus Christ.” Many more 
instances of the use of this expression might be cited, 
but these will suffice for the present. 

Christ is the Blesser of the nations; but it does not 
follow therefore that every individual of the nations will 
realize the blessing in Him; for it is manifest from the 
harmonious teaching of the Word of God that the blessing 
in Christ extends to those only who have faith in Him. 
The meaning of ‘‘in Christ” and ‘in thy seed” is, that 
God has chosen His children in or through Christ, the 
promised seed of Abraham ; that He is the way to God 
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and ‘‘no one cometh to the Father” but by Him. He 
as God’s only begotten Son represents the rest of the 
family of God; therefore all whom God accepts as His 
children must be ‘‘in Christ” by representation; for 
they are only ‘‘ accepted in the Beloved: ” Eph. i, 6. 
God meets the sinner only ‘‘in Christ.” He is the 
sanctuary where sinful man and an insulted God can 
meet in reconciliation. It follows therefore, that though 
Christ is freely offered to all nations as an opportunity 
of blessing, only those who come into Him by faith can 
realize the blessing. 

Christ was sent first to the Jews —the literal de- 
scendants of Abraham —his natural brethren. Peter 
said to this people: ‘* Ye are the sons of the prophets, 
and of the covenant which God ratified with our fathers, 
saying to Abraham, And in thy seed shall all the fami- 
lies of the earth be blessed. God, having raised up His 
servant, sent Him first to you, to d/ess each one who 
shall turn from his evil ways.” Acts iii, 25, 26 —Em- 
phatic Diaglott. Here the blessing in Christ is plainly 
made conditional. Christ came first to His own natural 
brethren; ‘‘but his own received him not;” and Christ’s 
messengers then turned to the Gentiles, and preached the 
gospel to the nations, giving them the opportunity of 
being blessed in Christ, if they would. The disciples 
were commissioned to preach the gospel to all nations, 
beginning at Jerusalem; but the blessing of that gospel 
— the blessing that was deposited in Christ — was to 
come to those only, whether Jews or Gentiles, who turned 
from their evil ways and came into Christ by faith. 
‘* In Christ” shall the families of earth be blessed, and 
not out of Him. He represents in Himself all the saved 
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of the nations of earth, and He said: ‘He that eateth 
My flesh, and drinketh My blood, dwelleth zz Me, and 
Tin Him.” There is only one way to be in the *‘ seed” 
and receive the ‘‘ blessing of Abraham,” and that is to 
partake of Christ by holding the beginning of our confi- 
dence in Him steadfast unto the end. Heb. ill, 14. 

Believers in Christ are members of the body of 
Christ. The Christ in God’s plan comprehends all who 
accept Him by faith. ‘‘ Ye,” said Paul, speaking to the 
church, ‘‘ are the body of Christ, and members in par- 
ticular:”’ I Cor. xii, 27. ‘* We are members of His 
body, of His flesh, and of His bones.” Eph. v, 20. 
‘*We being many are one bodyin Christ :” Rom. xii, Av fe 
‘‘ When He [Christ] ascended on high, He led captivity 
captive, and gave gifts unto men. And He gave some, 
apostles; and some, prophets; and some, evangelists ; 
and some, pastors and teachers ; for the perfecting of the 
saints, for the work of the ministry, for the edifying 
[building] of the body of Christ, till we all come in the 
unity of the faith, and of the knowledge of the Son of 
God, unto the measure of the stature of the fullness of 
Christ :” Eph. iv, 8-13. 

The plan of God from the beginning of the ages 
was to build up this ‘* body of Christ.” In this gospel 
dispensation, especially, apostles, prophets, evangelists, 
pastors and teachers have been engaged in the work of 
gathering men into Christ, and ‘‘the measure of the 
stature of the fullness of Christ”? will be reached when 
all who will accept Him have come into Him by faith. 

Christ is the Head of a body of believers who bear 
His name. ‘‘ He is the Head of the body, the church: ” 
Col. i, 18. ‘And hath given Him Who is high over 
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all, to be the Head of the church; which is His body, 
and the fullness of Him Who filleth all inall:”? Eph. 1, 
22, 23 Syriac Version. ‘‘ For the husband is head of 
the wife, even as Christ is Head of the church:” Eph. 
v, 23. The evidence is overwhelming that those ‘‘in 
Christ ”’ —the ‘* body of Christ””—are Jews and Gentiles 
who have believed on Him, and thus have been gathered 
into Him by-faith. Christ is not, and, in the very nature 
of things, cannot be, the Head of any people who are 
not controlled by Him; for the Head controls every 
other member of the body. Christ, then, is not the 
Head of all men, but of those only who become mem- 
bers of His body by faith. 

‘¢In Christ shall all the families of the earth be 
blessed; ” ‘‘in Christ shall all be made alive.” Yes, zz 
Him, not out of Him. There is no way to realize the 
blessing in Christ (which is for everybody —for all 
nations — if they will accept it) but by being a member 
of His body; and this is the secret of Paul’s absorbing 
desire to be found ‘*in Christ.” Hear him: ‘‘I have 
suffered the loss of all things, and do count them but 
dung, that I may win Christ, and be found zz Azim 

. . if by any means I might attain unto the resurrec- 
tion of the dead:” Phil. iii, 8-11. 

Mighty consequences are involved in being a mem- 
ber of the body of Christ—in being ‘‘in the seed” 
through Whom the nations of the earth are to be blessed. 
Jesus said, speaking of His own death, ‘‘ Except a corn 
of wheat fall into the ground and die, it abideth alone; 
but if it die, it bringeth forth much fruit.” He is the 
‘‘corn of wheat”—the ‘‘ wholly right seed” of God’s 
planting —that falls into the ground and dies to bring 
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forth the harvest of much fruit; but He will bring forth 
from the ground only those who are zz Him. ‘If we 
believe that Jesus died and rose again, even so them also 
which sleep zz Jesus will God bring with Him:” 
I Thess. iv, 14. The members of Christ’s body were in 
the ‘* seed” — Christ Jesus — when He was planted, by 
representation, and hence will partake of the resurrec- 
tion-life in Him. His resurrection is the pledge of their 
resurrection — ‘‘Christ, the firstfruits; afterward they 
that are Christ’s at His coming:” I Cor. KV 22.,° Had 
He not been raised from the dead, there would be no 
virtue in being ‘‘in Him;” for ‘‘if Christ be not 
raised, your faith is vain; ye are yet in your sins. Then 
they also which are fallen asleep in Christ are perished : ” 
I Cor. xv, 17, 18. But being raised from the dead, it is 
certain that all who are ‘‘in Him” will also be raised 
from the dead. 

How wonderful, then, is the lesson of the oneness 
of Christ and His church! What a bearing it has on 
the subject of redemption! The ‘ body,” by reason of 
sin, has dragged down the ‘‘ Head” into the grave; and 
the ‘* Head,” because of righteousness, will lift again 
the ‘“‘body” out of the grave. It was impossible for 
Christ, the sinless One, to be holden of death; therefore 
by His rising again from the grave He brings with Him 
those with whom He is connected. 

Shall we not therefore crucify the flesh, with its 
affections and lusts, that we may die with Christ, and 
say, with Paul: ‘‘I have suffered the loss of all things, 
and do count them but dung, that I may win Christ, and 
be found in Him; . . . that I may know Him, and the 
power of His resurrection, and the fellowship of His 


So REDEMPTION 


sufferings, being made conformable unto His death, if by 
any means I might attain unto the resurrection of the 


dead” (out of dead ones) ? 
Reader, are you ‘‘in the seed” that was planted? 


Are you ‘in Christ?” 


“THE BLESSING OF ABRAHAM” 


HE gospel was preached to Abraham in this 

promise of God: ‘In thee shall all nations be 

blessed.” This promised blessing to the 

nations, as shown in the preceding chapter, is 
realized to them ‘in Christ,” Abraham’s seed, of whom 
God said: ‘‘In thy seed shall all the nations of the 
earth be blessed.” Christ is ‘‘the seed to whom the 
promise was made.” 

But what is the ‘‘blessing?” Paul answers in 
these words: ‘‘ Christ hath redeemed us from the curse 
of the law . . . that the blessing of Abraham might 
come on the Gentiles [nations] through Jesus Christ; 
that we might receive the promise of the Spirit through 
fatth:” Gal. iii, 13, 14. This answer is explicit. 
Christ is the Blesser of the nations, and the ‘blessing ” 
in Him—the ‘blessing of Abraham ”—is the Holy 
Spirit, which is to be realized, not unconditionally, but 
by faith. Paul calls the Holy Spirit ‘the Holy Spirit 
_of promise,” because it is the ‘‘ blessing” given to 
Abraham and his seed by ‘‘ the promise of the Father.” 

When Jesus had finished His ministry on earth, 
when He had performed His mighty miracles, had 
preached His wonderful sermons, had given His life on 
Calvary, had triumphed over death by rising from the 
grave; when He had expounded to His followers those 
things in Moses and the prophets concerning Himself, 
opening their minds to understand what was written in 
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the Scriptures concerning His sufferings, death and 
resurrection, and that remission of sins should be preached 
in His name, even then the education of His disciples 
was incomplete. They must be endued with Divine 
Power — ‘‘ Power from on high”—before they were 
prepared to be witnesses of the things which Christ had 
revealed to them, which had been enacted before their 
eyes. So Jesus said to them: ‘‘ Behold, I send the 
promise of my Father upon you: but tarry ye in the city 
of Jerusalem, until ye be endued with power from on 
high: ” Luke xxiv, 49. 

‘¢The promise of the Father” is again referred to 
in Acts i, 4-8. In this chapter is depicted Christ’s fare- 
well as He was parted from His disciples and ascended 
to heaven. The inspired writer says: ‘*And being 
assembled together with them [Christ ] commanded them 
that they should not depart from Jerusalem, but wait for 
the promise of the Father, which, saith He, ye have 
heard of Me. For John truly baptized with water, but 
ye shall be baptized with the Holy Ghost not many days 
hence.” And when asked by the disciples if at that 
time He would restore the kingdom to Israel He replied : 
‘¢It is not for you to know the times or the seasons 
which the Father hath put in His own power. But ye 
shall receive the power of the Holy Ghost coming upon 
you, and ye shall be witnesses unto Me both in Jerusa- 
lem, and in all Judea, and in Samaria, and unto the 
uttermost part of the earth.” (Margin) 

‘¢The promise of the Father” is the promise of the 
Holy Spirit—the promise that was given to Abraham 
when God said to him: ‘‘In thy seed shall all the nations 
of the earth be blessed.” The Holy Spirit is therefore 
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the ‘‘blessiug of Abraham,” that was to come to the 
nations ‘‘in Jesus Christ,” but which must be appropri- 
ated by faith to be realized. 

Christ reminds His disciples, as He commands 
them to wait for ‘‘the promise of the Father,” that He 
had told them of its coming before; and we find the 
record of His prediction of the Spirit in John xiv, 
16, 17. He says: ‘*I will pray the Father, and He 
shall send you another Comforter, that He may abide 
with you forever; even the Spirit of truth, which the 
world cannot receive, because it seeth Him not, neither 
knoweth Him: but ye know Him; for He dwelleth with 
you, and shall be in you.” See also John xiv, 26; xv, 
267 Xvi, 7 

(Mark! the Holy Spirit is not received by ‘‘the 
world,” and yet God’s promise declares that ‘¢in Christ” 
all the nations of earth are to be blessed. This shows 
that though an offer of the Spirit is made to all nations, 
it is not unconditional. ) 

The disciples tarried at Jerusalem, at Jesus’ com- 
mand, to receive ‘‘the promise of the Father,” and on 
the day of Pentecost, in that upper room where they 
were sitting, ‘‘there came a sound from heaven as of a 
rushing mighty wind, and it filled all the house, and 
they were all filled with the Holy Ghost,” and began 
immediately to witness to the truth. Peter declares: 
‘“«This is that which was spoken by the prophet Joel; 
And it shall come to pass in the last days, saith the 
Lord, I will pour out of My Spirit upon all flesh.” 
Here is ‘‘the blessing of Abraham” come upon the 
nations. ‘Go ye therefore,” said Jesus, ‘‘and teach all 
nations, baptizing them in the name of the Father, and 
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of the Son, and of the Holy Ghost:” Matt. xxviii, 19. 
‘* He that believeth and is baptized shall be saved [shall 
have life]; but he that believeth not shall be damned :” 
Mark xvi, 16. 

‘¢ He that believeth and is baptized shall be saved.” 
Put chis with Paul’s statement—‘‘As many of you as 
have oeen baptized zzto Christ have put on Christ”— 
and the conclusion is inevitable that the blessing of the 
gospel (which is the ‘‘blessing of Abraham”) is offered 
to the nations conditionally, and the necessity of being 
‘¢in Christ” to receive it is emphasized. 

‘If I go away, I will send the Comforter,” said 
Jesus. He could not impart the Comforter to His dis- 
ciples until, enthroned at His Father’s right hand, all 
power was given into His hands. Then, ‘‘being by the 
right hand of God exalted, and having received of the 
Father the promise of the Holy Ghost,” He ‘‘shed forth” 
on the day of Pentecost that baptism of the Holy Spirit — 
that ‘‘ promise of the Father’? — which He commanded 
them to wait at Jerusalem to receive and declared should 
come upon them ‘‘not many days hence.” 

Other predictions of God’s purpose to bestow His 
Spirit upon men through Jesus Christ are found in the 
writings of the prophets, notably Isa. xliv, 3, Ssieher 
XXx1, 33; Ezek. xi, 19 and xxxvi, 25-27; Zech. xii, 10. 
Their fulfillment is in the gospel dispensation; for John 
declares : ‘‘ Ye have an unction from the Holy One, and 
ye know all things . . . Let that therefore abide in 
you, which ye have heard from the beginning. If that 
which ye have heard from the beginning shall remain 
in you, ye also shall continue zz the Som and in the 
Father. And this is the promise that He has prom- 
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ised us, even eternal life . .. But the anointing 
which ye have received of Him abideth in you, and ye 
need not that any man teach you: but as the same 
anointing teacheth you of all things, and is truth, and is 
no lie, and even as it hath taught you, ye shall abide zz 
flim :” J John ii, 20-27. 

The Spirit of God was referred to in the ‘‘ blessing” 
which Isaac gave to Jacob when he said: ‘‘ Therefore 
God give thee of the dew of heaven.’’ Moses blessed 
Israel, saying: ‘‘His heavens shall drop down dew.” 
The Psalmist says of Christ: ‘‘ More than the womb of 
the morning thou shalt have the dew of thy youth” (Ps. 
cx, 3—margin) ; and he also speaks of ‘‘the dew of 
Hermon”’—the dew of Mount Zion—‘‘for there God 
commanded the dlessing, even life for evermore.” 
God says by the mouth of Hosea: ‘‘I will be as the 
dew unto Israel; he shall grow as the lily, and cast forth 
his roots as Lebanon;” and Isaiah declares that God’s 
‘* dead men shall live” again, because their ‘‘ dew zs as 
the dew of herbs.” 

When the manna fell in the wilderness, it came 
with the dew. That manna was typical of Christ, the 
‘*bread of life’? —-‘* He which cometh down from heaven 
and giveth life tothe world.” Christ said: ‘I am the 
bread of life: he that cometh to Me shall never hunger ; 
and he that believeth on Me shall never thirst.” To the 
woman of Samaria He said: ‘‘ Whosoever drinketh of 
the water that I shall give him shall never thirst; but 
the water that I shall give him shall be in him a well of 
water springing up into everlasting life;” and on that 
last great day of the feast He stood and cried: ‘‘ If any 
man thirst, let him come unto Me and drink; He that 
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believeth on Me, as the Scripture hath said, out of his 
belly shall flow rivers of living water:” John vii, 37, 
38. ‘+ And this,” says the apostle who records the state- 
ment, ‘‘ spake He of the Spirit, which they that believe 
[not everybody ] should receive: for the Holy Ghost was 
not yet given: because that Jesus was not yet glorified.” 
But now Christ zs glorified; now He gives the Holy 
Spirit — ‘‘the promise of the Father ” — ‘‘ the blessing 
of Abraham ”’ —to all who believe on Him. 

This promise of the Father to Abraham to give 
through Christ the ‘‘ blessing ” of His Holy Spirit is the 
fundamental promise of redemption; on it rests the ful- 
fillment of every other promise in the Bible. Without 
it the hope of the Christian can never be realized. Paul 
makes the ‘‘ blessing of Abraham ” ‘* redemption” from 
‘*the curse of the law,” which is death; it follows, 
therefore, that by the Holy Spérzt is redemption from 
death. This is in perfect accord with Paul, who says: 
‘¢Tf the Spirit of Him that raised up Jesus from the 
dead dwell in you, He that raised up Christ from the 
dead shall also quicken your mortal bodies dy As Spzrzt 
that dwelleth in you.” And also with Christ who 
declares: ‘‘It is the Spirit that quickeneth” (maketh 
alive). The Holy Spirit, Christ says, is not received 
by ‘‘the world,” therefore ‘‘the world” can never be 
redeemed from death; only those who receive the Holy 
Spirit can be raised from the dead by the Spirit. 

The gospel and ‘‘the promise of the Father” are 
identical, and both are the promise of ‘‘ the Spirit of life 
in Christ Jesus.” This is God’s ‘‘ free gift” that is come 
upon ‘‘all flesh ;” that is, it is freely offered to all men, 
but must be accepted to be of any benefit; and ‘‘the gift 
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of God is eternal life.” The gospel, then, is summed 
up in the expression: ‘‘ Christ our life.” ‘*Thou hast 
the words of eternal life,” said Peter, speaking to Jesus: 
John vi, 68. Not words of eternal happiness, but words 
of eternal /zfe — eternal conscious existence. And life 
is the great need of humanity. There is nothing so 
absolutely sure in this world as death. The grave with 
its yawning portal is the inevitable goal of the race. 
Man’s life is as the vapor, which appeareth for a moment 
and then vanishes away. 

The mythical theory that there is an immortal soul 
in man, that is impalpable, invisible, inconceivable, and 
yet is the man himself, who can never die, is nowhere 
taught in the Bible. ‘* Thou shalt surely die;” ‘the 
soul that sinneth, it shall die’””—express the doom of 
man; and ‘* Dust thou art, and to dust shalt thou return,” 
is the God-revealed decree that disorganizes and resolves 
him into his primal elements, And surely no other 
decree of God has had more abundant fulfillment. 
Generation after generation have lived out their brief 
lives and have passed away, since man was first created, 
vanishing from human sight, leaving no trace. The 
works of their hands have vanished with them. The 
centuries of time have been one ceaseless round of 
change and decay and death; and from nature has not 
been revealed one gieam of light to warrant the hope of 
a resurrection from the dead. The ancients looked for 
a fountain of eternal youth, and searched in vain for the 
tree of life. All kinds of strange devices have been 
sought out by man for the prolongation of human life, 
but all in vain; they have failed utterly to alter the 
truthfulness of the solemn assertion: ‘‘ Man that is 
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born of woman, is of few days, and is full of trouble.” 

But life and immortality have been brought to light 
through the gospel—through ‘‘the promise of the 
Father” to give men His Holy Spirit ‘‘in Christ ”” — 
and have been exemplified in Christ’s resurrection. 
The fountain of eternal life is ‘*the Spirit of life in 
Christ Jesus.” He is the ‘‘bread of life” and the 
‘* water of life.” There is no need to cross unknown 
seas and search unknown worlds to find this fountain of 
life, for it is nigh thee, and can be had for the asking. 
Christ has the words of eternal life. ‘* He that hath the 
Son hath life; and he that hath not the Son of God hath 
not life;” I John v, 12. All who are connected to 
Christ by faith are heirs of the resurrection life in Him. 

How is it that so many turn away from Him when 
He is the only source of a future life? Because it is 
hard for human nature to recognize its own littleness 
and weakness, and it is gratifying to human pride to 
believe that eternal life is inherent in man, and that he 
must forever live on in happiness or misery. To believe 
the Divine Record that man is but dust, and to dust he 
must return, and that the only way out of oblivion is to 
lay hold of Christ the Life-Giver, is too humbling for 
the masses. 

Christ is the life-fountain, because through him flows 
the Spirit of life from God the Father. He is your only 
chance of life in the future; ‘‘there is none other name 
under heaven given among men, whereby we must be 
saved.” Do you say ‘‘it is a hard saying,” and turn 
away? Why will ye die? Christ alone hast the words 
of eternal life. ‘* Wonderful words of life ! ” Why not 
love them and live them, through reproach, contempt, 
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ertion, crucifixion, and by them have exit from the 
e into life eternal? ‘+The Spirit and the bride 
Come. And let him that heareth say, Come. And 
im that is athirst come: and whosoever will, let 
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PRESENT CONSEQUENCES OF 
PEEING “<IN° CHRIST” 


HE great and mighty consequence of being 

‘¢in Christ ” is to be redeemed from death, but 

there is a present condition of redemption 

which is of immeasurable importance, as the 
essential preliminary of resurrection. It is redemption 
from sin. ‘‘In Christ” we are ‘‘ blessed with all spirit- 
ual blessings in heavenly places.” 

He who is ‘*‘in Christ” is ‘‘ risen with him” now 
spiritually. There is: a resurrection with Christ that 
men feel in their moral nature, by the witness of the 
Spirit. Paul says: ‘* You, who were dead in your 
sins, and in your offenses in the which ye before walked, 
according to the worldliness of this world, and according 
to the pleasure of the prince potentate of the air, that 
spirit which is active in the children of disobedience ; 
in which deeds we also, formerly, were conversant, in 
the cravings of our flesh, and of our mind, and were 
altogether the children of wrath like the rest. But God, 
Who is rich in His mercies, because of the great love 
with which He loved us, when we were dead in our 
sins, quickened us wzth the Messiah, and rescued us by 
His grace, and resuscitated us wth A/im, and seated us 
with Him in heaven, zz Jesws the Messiah:” Eph. ii, 
1-6 — Syriac. 

All who are ‘*‘in Christ ”’ by faith fee/ their relation 
to Him; they recognize the fact that as He —their High 
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Priest — has gone into the presence of God and still 
lives, so they zz A/im have gone into the presence of 
God and live. They have been represented in His death 
by voluntarily crucifying the flesh with its affections and 
lusts, and are now alive in Him also by representation. 
This is what Paul refers to in Rom. vi, 10, 11. He 
says: ‘For inthat He [Christ] died, He died unto sin 
once: but in that He liveth, He liveth unto God. Like- 
wise reckon ye also yourselves to be dead indeed unto sin, 
but alive unto God through Jesus Christ our Lord.” 
Not literally-alive ; that will not come until the resur- 
rection; but a ‘‘resurrection of life’? within by the 
presence of the Holy Spirit. The ‘‘ old man” having 
died to self and sin, is revived by the Spirit into a new 
experience, and rises with Christ to walk in newness of 
life. This is symbolized in the ordinance of baptism. 
The sinner is accounted dead while he is alive, 
because his life is forfeited to ‘‘the law of sin and 
death ;” but the believer in Christ is accounted ‘alive 
unto God” while he is dead, because of his connection 
to Christ the Life-Giver, which insures to him a resur- 
rection from the dead. Jesus said: ‘* Now that the dead 
are raised, even Moses showed at the bush, when he 
calleth the Lord, the God of Abraham, and the God of 
Isaac, and the God of Jacob. For He is not a God of 
the dead, but of the living: for all live unto Him:” 
Luke xx, 37, 38. Now, as a matter of fact, Abraham, 
Isaac and Jacob are dead, but not in the absolute and 
irrecoverable sense of the word. By their faith in the 
coming Redeemer they fell ‘ asleep in Jesus,” and 
though in the cave of Machpelah they ‘‘ live unto God.” 
They are ‘‘alive unto God through Jesus Christ our 
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Lord,” He being their living representative. So all 
who have faith in Christ have in the present time 
“passed from death unto life.” This is what Jesus 
referred to in John v, 24-29. ‘He that heareth My 
word,” said He, ‘‘ and believeth on Him that sent Me, 
hath everlasting life, and shall not come into condemna- 
tion; but is passed from death unto life. The hour is 
coming, and now is, when the dead shall hear the voice 
of the Son of God; and they that hear shall live.” The 
dead referred to are ‘‘the dead in trespasses and sins,” 
who are accounted dead while they are alive, because 
their life is forfeited to sin. They listened to the voice 
of Jesus, and some believed unto life, while others were 
condemned; for only those who believed received the 
Spirit of life in themselves that made them ‘alive unto 
God.” And then, in verses 28, 29, Jesus refers to the 
time when the Spirit is poured out upon ‘all flesh,” 
and says: ‘All that are in the graves shall hear His 
voice, and shall come forth; they that have done good, 
unto the resurrection of life; and they that have done 
evil, unto the resurrection of damnation” (condemna- 
tion). This has no reference to literal resurrection, but 
to ‘*the resurrection of life” or ‘* condemnation” to the 
man in the present life. He that believes in Christ 
‘* passes from death unto life” by being renewed in the 
spirit of his mind; by receiving the germ of a new life 
and thus rising with Christ to walk with Him ‘in new- 
ness of life,” He has a ‘‘ resurrection of life”? in himself 
by the reception of the Spirit, which is in him ‘‘a well 
of water springing up into everlasting life.” But to the 
unbeliever the condemnation, which was already against 
him because of sin, is renewed because of his rejection 
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of the way out of sin; he has a ‘‘ resurrection of con- 
demnation.” 

‘*Tf ye be risen with Christ,” said Paul, ‘‘ seek 
those things which are above, where Christ sitteth on 
the right hand of God. . . . For ye are dead, and your 
life is hid with Christ in God. When Christ, Who is 
our life, shall appear, then shall ye also appear with 
Him in glory:” Col. iii, 1-4. The life of believers is 
preserved to them in Jesus Christ, Who will restore it 
to them when He ‘‘ comes the second time without a sin 
offering unto salvation” (life). Because He lives they 
shall live also. It is the privilege of every believer to 
look to Him Who has won the victory over death, not 
only for Himself, but for all who are the ‘‘ members of 
His body,” and feel within themselves the triumphs of 
the victory in anticipation. They can say: ‘* Now are 
we the sons of God, and it doth not yet appear [it is not 
yet made manifest] what we shall be: but we know 
that, when He shall appear, we shall be like Him; for 
we shall see Him as He is:” I John iii, 2. 

The believer in Christ is enthroned with Him at 
the right hand of God, living and reigning with Him 
even while suffering here as His representative; and 
therefore it is said of the martyrs, who were ‘‘ beheaded 
for the witness of Jesus, and for the Word of God,” 
during the ‘* thousand years” that the papal power held 
sway over the pagan, or dragonic Roman Empire (Rey. 
20), that ‘‘they lived and reigned with Christ.” Mar- 
tyred though they were, they were victors zx Him Who 
was enthroned ‘far above all principality, and power, 
and might, and dominion, and every name that is 
named.” Depriving them of mortal life could not sever 
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their connection with Jesus, nor destroy the life they 
had hidden with Him in God; and following Him, the 
‘* Captain of their salvation,” in the experience of suffer- 
ing, they were assured of partaking with Him in the 
triumphs of final victory. 

A blessed result of being ‘‘in Christ” is to be 
clothed with His righteousness. The believer does not 
stand by his own merit, but by that of Jesus, his repre- 
sentative, ‘* Who of God is made unto us wisdom, and 
righteousness, and sanctification, and redemption :” 
I Cor. i, 30. The peace, and joy, and love of Jesus are 
also imparted to those who are in Him. See John xiv, 
Sak, G1 ;: Rom. v, 5. 

The man ‘‘in Christ” is a ‘‘new creature” (II 
Cor. v, 17); he has begun a new life—a higher, a 
“trisen” life. The ‘‘ power” or life principle, ‘¢ which 
wrought in Christ when God raised Him from the 
dead” —the Holy Spirit—is in him and has changed 
his affections and his course of conduct. The things he 
once loved he now hates, and the things he once hated 
he now loves; ‘‘old things are passed away; behold all 
things are become new.” Instead of being ‘‘carnally 
minded,” which is to be under the condemnation of 
death, he is ‘‘ spiritually minded,” which is ‘‘ justification 
to life,” or a pledge of a future existence. He is no 
longer under condemnation, because he is ‘‘in Christ,” 
the uncondemned, the sinless One, and ‘‘the law of the 
Spirit of life in Christ Jesus” has made him free from 
‘*the law of sin and death.”” Heisafree man in Christ 
Jesus. He has overcome the world and risen above it 
‘in Christ,” and he will manifest this victory by coming 
out from the world, and being separate from it. ‘+ And 
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this is the victory that overcometh the world, even our 
faith.” He has the ‘‘ peace” of mind that is a foretaste 
of the peace of the eternal future; the ‘‘joy” which fore- 
tokens the ‘‘joy” that ‘‘cometh in the morning ;” and 
‘*rest” which is but the earnest of ‘‘a rest that remaineth 
for the people of God.” ‘*Risen with Christ,” he lives 
the life of Christ here. He must be conformed to the 
image of Christ mentally, by becoming ‘spiritually 
minded,” if his body is ever to feel the touch Divine 
which will change it ‘‘in a moment, in the twinkling of 
an eye,” and fashion it ‘‘in the likeness of Christ’s 
glorious body.” The likeness to Christ must be mani- 
fested here, in thoughts and words and deeds, if we hope 
to ‘*awake in his likeness” and be ‘‘satisfied’”? when the 
day of redemption comes 

Now is the time to receive the germ of a new life, 
by being begotten with the Holy Spirit of promise. 
‘‘Awake thou that sleepest, and arise from the dead, 
and Christ shall give thee light:” Eph. v, 14. 


“THE HOPE OF THE PROMISE” 


HE promise of the Holy Spirit to Abraham 

and his seed was to them the promise of liber- 

ation from sin and death. It meant resurrec- 

tion. Hence the hope that grows out of 
God’s promise to the fathers is the hope of the resurrec- 
tion of the dead—the hope of redemption. When Paul 
was brought before King Agrippa, having been accused 
of the Jews ‘‘touching the resurrection of the dead” he 
said: ‘* And now J stand and am judged for the hope of 
the promise made of God unto our fathers : unto which 
promise our twelve tribes, instantly serving God day 
and night, hope to come. For which hope’s_ sake, 
King Agrippa, I am accused of the Jews. Why should 
it be thought a thing incredible with you that God 
should raise the dead?” Acts xxvi, 6-8. Paul was 
‘taccused of the Jews,” he says, ‘‘for the hope’s sake ;” 
and he also says: ‘‘Touching the resurrection from the 
dead I am called in question.” Acts XXIV, 21. These 
two statements infallibly prove that the resurrection of 
the dead is ‘‘the hope of the promise made of God unto 
the fathers.” 

The fundamental promise of redemption made of 
God to Abraham, as clearly shown in preceding chap- 
ters, is ‘‘the gift of the Holy Ghost” — ‘‘the Spirit of 
life in Christ Jesus” (which is the germ of a future life) 
to all who through faith repent of their sins, and are 
baptized into Christ. Hence the realization of the hope 
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of the promise (which is the resurrection from the 
dead) depends upon the possession of the Holy Spirit 
as an indwelling principle, just as Paul asserts in Rom. 
viii, 11. This promise of the Spirit was not only to 
Jews, but also to Gentiles. Hear Peter, on the day of 
Pentecost : ‘‘Repent, and be baptized every one of you 
in the name of Jesus Christ for the remission of sins, 
and ye shall receive the gift of the Holy Ghost. For 
the promise [the promise of the Father—the blessing of 
Abraham] is unto you, and to your children, and to all 
that are afar off, even as many as the Lord our God 
shall call.” 

Mark that word ‘‘call”. There is a particular 
sense in which it is used in the Scriptures. Paul says 
to the Ephesian church (who were Gentiles): ‘‘I 
beseech you that ye walk worthy of the vocation where- 
with ye are called, with all lowliness and meekness, 
with longsuffering, forbearing one another in love; 
endeavoring to keep the unity of the Spirit in the bond 
of peace. There is one body, and one Spirit, even as 
ye are called in one hope of your calling.” The call 
of God to Jews and Gentiles is the same, viz., to come 
out and be separate from the world; to come into Christ 
by faith and baptism, and so become members of His 
body by being ‘‘ sealed in Him by the Holy Spirit of 
promise.” ‘There is neither Jew nor Greek; there is 
neither bond nor free; there is neither male nor female; 
for ye are all one [one body] in Christ Jesus. And if 
ye be Christ’s [mark that zf], then are ye Abraham’s 
seed, and heirs according to the promise” —i. e. ‘‘the 
promise made of God unto the fathers.” ‘* The hope of 
God’s calling” is the hope that grows out of this prom- 
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ise of God to Abraham, viz., the hope of a resurrection 
from the dead. 

Since this hope of the resurrection from the dead is 
the hope of a special calling of God, it follows necessa- 
rily that it can be realized by those only who obey the 
call, as did Abraham to whom the promise was made. 
‘*By faith Abraham, when he was cad/ed to go intoa 
place which he should after receive for an inheritance, 
obeyed ; and he went out not knowing whither he went.” 
Abraham, ‘‘the father of the faithful” who will realize 
‘*the hope of the promise,” walked by faith ; he obeyed 
God. All his true seed (those who are Christ’s) will 
do the same. A few texts of Scripture will determine 
what the calling of God means: 

‘* Be thou partaker of the afflictions of the gospel 
according to the power of God; Who hath saved us and 
called us with an holy calling, not according to our 
works, but according to His own purpose and grace, 
which was given us zz Christ Jesus before the world 
began:” II Tim. i, 8, 9. 

‘* Wherefore, oly brethren, partakers of the 
heavenly calling, consider the Apostle and High Priest 
of our profession, Christ Jesus. . . . For we are made 
partakers of Christ, if we hold the beginning of our 
confidence steadfast unto the end:” Heb. ii, 1, ray 

‘¢T press toward the mark for the prize of the high 
calling of God in Christ Jesus:” Phil. 3, 14. 

‘Unto the church of God which is at Corinth, to 
them that are sanctified in Christ Jesus, called to be 
saints . . . God is faithful, by Whom ye were called 
unto the fellowship of His Son Jesus Christ our 
Herd "1 Cor: 13/25 9; : 
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‘¢To them that are sanctified [set apart] by God 
the Father, and preserved zn Jesus Christ, and called :” 
Jude i. 

From the foregoing Scripture it clearly appears that 
‘¢the calling” of God is a ‘‘ holy,” ‘‘ heavenly,” ‘* high 
calling in Christ Jesus;” hence those who ere the 
‘¢called” of God will be ‘‘holy,” ‘* heavenly” and 
‘¢in Christ Jesus.” They are ‘‘ sanctified” by God ‘‘ in 
Christ Jesus.” Sanctified means set apart, separated ; 
the ‘‘ called” of God are separated from the world; and 
‘Paul tells, in II Thess. ii, 13, how this separation is 
brought about. ‘‘ We are bound to give thanks alway 
to God for you, brethren beloved of the Lord, because 
God hath from the beginning chosen you to salvation 
through saxctijication of the Spirtt and belief of the 
truth.” It is by faith in the truth, and by receiving the 
‘* gift of the Holy Spirit,” that men are set apart from 
the world in Christ Jesus. Paul expresses it in a nut- 
shell when he says: ‘¢In Whom [in Christ] also, after 
that ye believed, ye were sealed by that Holy Spirit of 
promise.” To be made a ‘partaker of the heavenly 
calling” is to be made a ‘*partaker of Christ,” by 
‘*tasting of the heavenly gift” and being ‘‘ made a 
partaker of the Holy Ghost: ” Heb. vi, 4. 

Unbelievers are not included in this company; the 
most of the wise and mighty and noble of this world 
(I Cor. i, 26), as well as many of the humbler people, 
refuse to be obedient to the heavenly call, and therefore 
are not among those who are set apart in Christ Jesus — 
those who are cleansed and made holy by being washed 
in His blood. The ‘‘called” of God are ‘called unto 
the fellowship of His Son Jesus Christ”? —a fellowship 
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which Paul calls ‘‘the fellowship of His sufferings ” 
and which Peter describes thus : 

‘* But if, when ye do well, and suffer for it, ye take 
it patiently, this is acceptable with God. For even here- 
unto were ye called: because Christ also suffered for us, 
leaving us an example, that ye should Sollow in His 
steps, Who did no sin, neither was guile found in His 
mouth: Who when He was reviled, reviled not again ; 
when He suffered He threatened not; but committed 
Himself to Him that judgeth righteously : Who His own 
self bare our sins in His own body on the tree, that we, 
being dead to sin, should live unto righteousness: ” 
I Pet. ii, 20-24. 

This is precisely the same lesson of redemption 
which Paul gives in Rom. vi, which has been referred 
to at length in preceding chapters. It is the reiteration 
of the truth, so often repeated in the Scriptures, that 
men must die with Christ while they are alive, if they 
would live again with Him from the dead. 

Life and immortality are brought to light through 
the gospel — the same gospel that was preached to Abra- 
ham in ‘‘the promise of the Father” to give the Holy 
Spirit to Abraham and his seed. Life and immortality 
are not inherent in man; they are the gift of God in 
Jesus Christ, and were manifested in Him by His resur- 
rection from the dead: II Tim. i, 8-10. Peter exclaims: 
‘* Blessed be the God and Father of our Lord Jesus 
Christ, which according to His abundant mercy, hath 
begotten ws [the class who are set apart by the Holy 
Spirit to be followers in the steps of Christ] again unto 
a lively hope [hope of life] by the resurrection of Jesus 
Christ from the dead.” The ‘hope of life” is the 
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hope of the ‘‘ called” of God. ‘‘ Fight the good fight 
of faith, lay hold on eternal life, whereunto thou art also 
called:” I Tim. vi, 12. 

Some other statements of Paul should be quoted 
here to show all that is involved in the hope of God’s 
calling. To the Hebrews he said: 

‘¢ How much more shall the blood of Christ, who 
through the eternal Spirit offered Himself without spot 
to God, purge your conscience from dead works to serve 
the living God? And for this cause He is the Mediator 
of the new testament, that by means of death, for the 
redemption of the transgressions that were under the 
first testament, they which are cadled might receive the 
promise of eternal inheritance:” Heb. ix, 14, 15. 

To the Thessalonians he writes: ‘‘ So that we our- 
selves glory in you in the churches of God for your 
patience and faith in all your persecutions and tribula- 
tions that ye endure: which is a manifest token of the 
righteous judgment of God, that ye may be counted 
worthy of the kzzgdom of God, for which ye also 
suffer. . . . Wherefore also we pray always for you, 
that our God would count you worthy of this cadling, 
and fulfill all the good pleasure of His goodness, and 
the work of faith with power:” II Thess. i, 4, 5, 11. 

Paul tells the Philippians that he ‘* pressed toward 
the mark for the prize of the high calling of God in 
Christ Jesus.” The ‘‘ mark” toward which he pressed 
is expressed in these words: ‘¢That I may know Him, 
and the power of His resurrection, and the fellowship 
of His sufferings, being made comformable unto His 
death ;”” while the ‘‘prize” to be attained is: ‘If by 


any means I might attain unto the resurrection from the 
dead.” 
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The hope of God’s calling—‘‘the hope of the 
promise made of God unto the fathers”? —is first of all 
resurrection from the dead, but it also comprehends an 
eternal inheritance in the kingdom of God. The 
‘‘called” are the church. The meaning of the word 
church is ‘‘that which is called out,” being translated 
from the Greek ek&lesta. The church, and not the 
world, are to realize the hope of the promise; they alone 
are built upon the Rock, Christ Jesus, against whom 
the gates of the grave will not prevail: Matt. xvi., 18. 
They follow in Christ’s steps and will be raised from the 
dead as He was. Of this company Jesus said: ‘If the 
world hate you, you know it hated Me before it hated 
you. If ye were of the world, the world would love his 
own; but because ye are not of the world, but I have 
chosen you out of the world, therefore the world hateth 
The ‘‘calling” of God and ‘‘the hope of. the 
promise” are inseparably linked together, the latter 
being ‘‘the hope of God’s calling” and dependent for 
its realization on obedience to this call of God, which 
will bring an individual out of the world into a holy, 
consecrated life in the likeness of Christ’s life, Who, 
as ‘**Captain of our salvation,” was made ‘perfect 
through suffering” —‘‘holy, harmless, undefiled, sepa- 
rate from sinners.” Abraham was the first to receive 
this call, and to him the promise not only of the ‘*‘ bless- 
ing” of the Holy Spirit in Christ was given, but also 
the promise of an ‘‘ eternal inheritance.” In Gen. xiii, 
14, we find the record: ‘* And the Lord said unto 
Abram . . . Lift up now thine eyes, and look from the 
place where thou art northward, and southward, and 


you. 
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eastward, and westward; for all the land which thou 
seest, to thee will I give it, and to thy seed forever.” 
This promise comprehended the whole earth, for Paul 
referring to it says: ‘* The promise, that he should be 
heir of the world, was not to Abraham, or to his seed, 
through the law, but through the righteousness of faith :” 
Rom. iv, 13. The immensity of this promise made 
Abraham inquire, ‘‘ Whereby shall I know that I shall 
inherit it?” and he received the assurance he desired in 
the oath of God recorded in Gen. xv, 9-17; but in this 
assurance Abraham was also informed that he himself 
would die and be buried in a good old age; therefore 
in order to the fulfillment of this promise to him he 
must be raised from the dead. The hope of the resur- 
rection of the dead is therefore the hope also of this 
promise. This is the hope Paul calls, ‘‘the hope set 
before us;”’ for he refers to this oath of God to Abra- 
ham and says: ‘‘ Wherein God, willing more abun- 
dantly to show unto the heirs of promise the immutability 
of His counsel, confirmed it by an oath; that by two 
immutable things, in which it was impossible for God 
to lie, we might have strong consolation, who have fled 
for refuge to lay hold upon the hope set before us:” 
Heb..vis 17 a8: 

Paul calls this hope ‘‘the hope of Israel.” Having 
been condemned for ‘‘the hope of the promise made 
of God unto the fathers’? and sent to Rome in chains, he 
said to his brethren: ‘‘ For the hope of Israel I am 
bound with this chain:” Acts xxviii, 20. The hope of 
the resurrection of the dead is therefore Israel’s hope; 
but who are Israel? Not all who bear the name, for 
Paul says: ‘¢ They are not all Israel, who are of Israel; 
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"neither because they are the seed [fleshly seed] of Abra- 
ham are they all children; but in Isaac [the son who 
was received back from death in type of Christ] shall 
thy seed be called. That is, They which are the chil- 
dren of the flesh, these are not the children of God, 
but the children of promise are counted for the seed [the 
children who receive the promise of the Spirit]:” 
Rom. ix, 7, 8. See also Rom. ii, 28, 29; Gal. iii, 7, 26-29. 

‘‘Behold an Israelite indeed,” said Jesus of 
Nathaniel, whose faith—the faith that made him a 
child of Abraham and a child of God—was expressed 
in these words spoken to Jesus: ‘‘ Rabbi, Thou art the 
Son of God; Thou art the King of Israel.” The 
Israel who are to inherit ‘‘the promise made of God 
unto the fathers” are they who have faith in Christ as 
the Son of God and the King of Israel, and they alone. 
All who are not comprehended in this company ‘‘ have 
no hope and are without God in the world.” 

‘¢Whom say ye that I am?” said Christ to His dis- 
ciples. ‘‘Thou art the Christ,’’ answered Peter, ‘‘the 
Son of the living God.” ‘*Blessed art thou, Simon 
Barjona,” said Christ; ‘‘upon this rock [Christ, the 
Son of God] I will build My church [called out ones], 
and the gates of hell [the grave] shall not prevail 
against it.” All who believe in Christ, all who have a 
practical faith in Him as the Son of God and the King 
of Israel, will rise from the dead, for the grave cannot 
prevail against them any more than it could against the 
Rock on which they are built. The resurrection of 
Christ is the surety of their resurrection. 

‘¢The church in the wilderness” and the church 
under the gospel are ‘‘one body,” and all are Israel; all 
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are the children of Abraham because they are the chil- 
dren of faith. As*Abraham ‘‘believed God, and it was 
accounted unto him for righteousness,” so do they. As 
he was called out of his father’s house and kindred, so 
are they; and as he considered himself a stranger and 
pilgrim on the earth, looking for a better country, so do 
they. He was ‘‘the father of the faithful,” and only 
those who have faith are his children. ‘* Know ye that 
they which are of faith, the same are the children of 
Abraham :” Gal. iii, 7. 

‘* Ye see your calling, brethren, how that not many 
wise men after the flesh, not many mighty, not many 
noble are called.”” The masses of humanity do not walk 
the narrow way that leads to life, but the broad road to 
destruction. Only a few in every generation have suffi- 
cient ‘‘respect unto the recompense of reward” to 
esteem ‘‘the reproaches of Christ greater riches than 
the treasures” of this world; very few who ‘ choose 
rather to suffer affliction with the people of God, than 
to enjoy the pleasures of sin for a season.” But to then, 
and to them alone, belongs ‘‘ the hope set before us” — 
‘*the hope of the promise made of God unto the 
fathers the hope of the resurrection of the dead. 

O resurrection! Foretold in Eden. Longingly 
desired by patient Job in the far away land of Uz, whose 
prayer is uttered with a faith that annihilates time, and is 
full of pathetic pleading — ‘*O that Thou wouldest hide 
me in the grave, that Thou wouldest appoint mea set 
time and remember me!” Seen afar off by the patri- 
archs, Abraham, Isaac and Jacob, to whom it is assured 
by the everlasting, unbreakable covenant of Jehovah. 
Sung by the royal lips of David the king in ancient 
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Jerusalem, who triumphantly declares: ‘‘God will 
redeem my soul from the power of the grave; for he 
will receive me.” Anticipated by Isaiah the prophet, 
whose spiritual vision is transfixed by that triumphant 
issue from death, and whose cry still echoes down the 
ages with power to thrill our very heart-strings: ‘* Thy 
dead men shall live! Awake.and sing, ye that dwell in 
dust!” Foretold by Daniel who longingly inquires, 
How long, O Lord, ‘*how long to the end of the 
wonders?”? Unmistakably enunciated by Christ, our 
Prince and Life-Giver, Whose sublime utterances glorify 
the pages of Inspiration — ‘‘ He that believeth in Me, 
though he were dead, yet shall he live.” Gloriously 
demonstrated in Himself when He rose from the tomb 
and was ‘‘ declared to be the Son of God with power, 
by a resurrection from the dead.” Bequeathed a sublime 
hope to the early church, whose earnest exhortations 
provoked the sneers of unbelievers ; for when they spake 
of the resurrection some mocked; others said, ‘‘I will 
hear thee again of this matter.” Made grandly promi- 
nent in the masterly teachings of that chosen vessel unto 
the Lord, the Apostle Paul—O resurrection! hope of 
all hopes! ravishing theme of all ages! flaming out of 
the pages of Revelation in letters of living light! thou 
art still the hope of the church and the object of her 
anticipation, and will continue to be the inspiration of 
prayer and song and sermon until anticipation is swal- 
lowed up of realization, and death is swallowed up of 
life. 


“THE FAITH WHICH WAS ONCE 
DELIVERED TO THE SAINTS” 


Father, and preserved in Jesus Christ, and called,” 

to ‘‘ earnestly contend for the faith which was once 

delivered to the saints.” When was this faith 
delivered? and who are the ‘‘ saints” to whom it was 
committed? These are questions to which attention will 
be given in this chapter. 

First, who are ‘‘the saints?” Naturally we should 
conclude that those whom Jude called upon to contend 
for the faith must be of the number of the saints, viz., 
‘¢them that are sanctified by God the Father, and pre- 
served in Jesus Christ, and called;” and that this is 
the correct conclusion is easily demonstrated. Paul 
addresses believers at Corinth thus: ‘¢ Unto the church 
of God which is at Corinth, to them that are sanctified 
in Christ Jesus, called to be saints.” God’s church — 
His called-out ones — are His saints; they are the people 
who are set apart by God the Father, and preserved in 
Jesus Christ. The Greek word from which saint is 
translated means ‘‘set apart, separate, holy.” ‘‘ The 
faith,” then, ‘‘ which was once delivered to the saints” 
must have been committed to some person, or persons, 
whom God called out, set apart, or made separate from 
the world. 

Paul, in his letter to the Ephesians, gives a clue by 
which we may understand who are meant by ‘*the 
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saints” to whom ‘‘ the faith” was once delivered. The 
Ephesians were Gentile Christians, and Paul writes to 
them thus: ‘‘ Wherefore remember, that ye being in 
time past Gentiles in the flesh, who are called Uncircum- 
cision by that which is called the Circumcision in the 
flesh made by hands; that at that time ye were without 
Christ, being aliens from the commonwealth of Israel, 
and strangers from the covenants of promise, having no 
hope, and without God in the world: ” Eph. ii, 11, 12. 

Mark what Paul says! Before the Ephesians 
received Christ they were ‘‘aliens from the common- 
wealth of Israel, and strangers from the covenants of 
promise,” and in this condition they had ‘no hope ” 
and were ‘‘ without God.” But he adds: ‘‘ But now, 
zn Christ Jesus, ye who sometime were far off are 
made nigh by the blood of Christ.” ‘* In Christ Jesus” 
they were brought into the commonwealth of Israel and 
into the covenants of promise, and were therefore no 
longer aliens and strangers; and being thus ‘made 
nigh” they had a right to the hope which the covenants 
of promise offered —‘‘the hope of Israel.” And so 
Paul, later in this second chapter of Ephesians, as he 
sums up the matter, says: ‘* Now therefore ye are no 
more strangers and foreigners [no more aliens from 
Israel, and strangers from the covenants of promise], 
but fellowcitizens with the sazz¢s, and of the household 
of God.” The Israel of God are ‘‘the saints.” This 
is proven by Paul’s language. Moreover, the way into 
Israel is through Christ; for by being ‘¢in Christ” Gen- 
tiles, who were not of Abrahams fleshly seed, were 
made Israel, and given a right to ‘the hope of Israel.” 

This argument of Paul proves conclusively that 
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Christ is the ‘‘seed” to whom God’s promises were 
given, and through Him only are they to be realized; 
hence those only are the true seed of Abraham in the 
gospel sense who are ‘‘in Christ,” whether they are 
Jews or Gentiles, Circumcision or Uncircumcision. 
Both Jews and Gentiles become ‘‘ one body” by faith 
in Christ, and all are Israel. And since ‘‘ without 
Christ” all Gentiles have ‘‘no hope and are without 
God in the world,” it follows that all the hope there is 
for anybody, whether Jew or Gentile, is in Christ Jesus. 
Only the Israel of God can entertain this hope in Christ ; 
for those only are Israel, or Abraham’s seed, who belong 
to Christ by faith. ‘If ye be Christ’s,” said Paul, 
‘*then are ye Abraham’s seed, and heirs according to 
the promise.” And furthermore, Israel or Abraham’s 
seed, are the ‘‘ household,” or ‘‘ house of God,” which 
is another name for the family of God. ‘* For yeareall 
the children of God by faith in Christ Jesus.” Gal. iii, 
26. These are ‘‘ the saints.” 

When it is clearly understood that the fleshly 
descendants of Abraham, as well as the Gentiles, must 
come into Christ, by faith, to realize ‘*the hope of the 
promise made of God unto the fathers,” 
hard to understand why Paul was ‘‘ accused of the Jews 
for the hope’s sake,” or ‘‘touching the resurrection of 
the dead;”’ and how to them he was a heretic: Acts 
xxiv, 14,15. The Jews supposed, because they were of 
the fleshly seed of Abraham, that they alone had a right 
to entertain ‘‘ the hope of the promise made of God unto 
the fathers,” and that, therefore, all fleshly Israel, 
whether just or unjust, would be raised from the dead. 
(The Jews did not believe that Gentiles, or even incorri- 
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gibly wicked Jews, would be raised from the dead.) 
But Paul taught a different gospel. He and the rest of 
the aspostles ‘‘ preached through Christ the resurrec- 
tion of the dead” (Acts iv, 1, 2), and greatly grieved 
the rulers of the Jewish nation, who opposed them bit- 
terly, and persecuted them to death. Both Jews and 
Christians built their faith on ‘‘the promise made of 
God unto the fathers,” but the Christians, by claiming 
the resurrection through Christ, denied it to everybody 
who was not ‘‘in Christ;” while the Jews, claiming 
it through Abraham, believed that Jews only, both just 
and unjust, would be resurrected. Paul ‘*had hope 
toward God” of a resurrection of the righteous only; 
but the Jews allowed a resurrection to just and unjust 
Jews; and this difference between them condemned 
Paul to exile, and sent him to Rome in chains for ‘the 
hope of Israel ’’—the true Israel. 

But to return to ‘‘the faith which was once deliv- 
ered to the saints.” Evidently this ‘‘faith” is ‘the 
faith of the gospel,” for Paul gives the Philippians, 
without doubt, the same exhortation that Jude gives 
when he urges them to ‘stand fast in one Spirit, with 
one mind striving together for the fazth of the gospel.” 
Phil. i, 27. 

When was this ‘faith of the gospel” delivered to 
Israel — ‘‘ the saints?’ Paul answers in Gal. iii, 8, 16: 
‘* And the Scripture, foreseeing that God would justify 
the heathen [Gentiles] through faith, preached before 
the gospel unto Abraham, saying, In thee shall all 
nations be blessed. Now to Abraham and his seed were 
the promises made. He saith not, And to seeds, as of 
many; but as of one, And to thy seed, which is Christ.” 
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The ‘‘covenants of promise” — ‘the faith of the gos- 
pel” —were delivered to Abraham when God preached 
the gospel to him and promised that in his seed all the 
nations of the earth should be blessed. To Abraham, 
as ‘‘the father of all them that believe,” must be com- 
mitted the promises which constitute the gospel which 
is to be believed; and faith in these promises is evi- 
dently ‘‘the faith which was once delivered to the 
saints.” 

The Lord said to Abram: ‘Get thee out of thy 
country, and from thy kindred, and from thy father’s 
house, unto a land that I will show thee.” Abraham, 
as ‘‘the father of all them that believe” is thus ‘‘ called” 
out from the world, and ‘‘sanctified,” or set apart unto 
God for the reception of the promises; and it is here, in 
God’s dealings with him, that we have ‘‘the faith” as it 
**was once delivered to the saints,” or sanctified ones; 
and here we must go to study it. In the teachings of 
the New Testament, respecting God’s plan for the 
redemption of fallen man, we are referred for instruction 
concerning it to God’s promises to Abraham; and Paul 
is especially particular in all his epistles to magnify the 
importance of the ‘‘ covenants of promise” made with 
the fathers of Israel— Abraham, Isaac and Jacob—as 
the foundation of all faith and hope. Whatever God 
revealed of the hope of life to Abraham is the gospel, 
and it will not be contradicted by anything elsewhere 
recorded in the Word of God. 

It has already been remarked that Paul, having been 
tried and judged before King Agrippa for ‘+ the hope of | 
the promise made of God unto the fathers’”—the same 
‘*covenants of promise” which constitute ‘‘the gospel,” 


114 REDEMPTION 


or ‘‘the faith which was once delivered to the saints” — 
was sent a prisoner to Rome, as he says, for ‘‘the hope 
of Israel.” When he wrote to the Galatians from Rome 
he said he was ‘‘in bonds” for the sake of ‘‘the gospel.” 
See Eph. vi, 19, 20; Col. iv, 3. And in Acts xxiii, 6, 
Paul declares that it was ‘‘of the hope and resurrection 
of the dead” that he was called in question when he was 
undergoing the trial and judgment that sent him in bonds 
to Rome for ‘‘the hope of Israel,” or ‘‘the gospel.” 
Evidently these terms—‘‘the hope of the promise,” 
‘‘the hope of Israel,” ‘*the hope and resurrection of the 
dead” and ‘‘ the gospel,” all express the same thing. 
But Paul in his letter to Timothy connects Christ 
with this hope for which he is bound in a very signifi- 
cant way, making A/zm that for which he is in bonds; 
thus showing that the hope is to be realized through 
Him. Hesays: ‘‘ Be not thou therefore ashamed of 
the testimony of our Lord, nor of me zs prisoner: but 
be thou partaker of the afflictions of the gospel accord- 
ing to the power of God; who hath saved us, and called 
us with a holy calling, not according to our works, but 
according to His own purpose and grace, which was 
given us ¢z Christ Jesus before the world began [or 
before the ages began]; but is now made manifest by 
the appearing of our Saviour Jesus Christ, Who hath 
abolished death, and hath brought life and immortality 
to light through the gospel; whereunto I am appointed 
a preacher, and an apostle, and a teacher of the Gentiles. 
For the which cause I also suffer these things:” II Tim. 
i, 8-12. ‘‘Remember that Jesus Christ of the seed of 
David was raised from the dead according to my 
gospel: wherein I suffer trouble as an evil doer, even 
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unto bonds; but the word of Godisnot bound. There- 
fore I endure all things for the elect’s sake, that they 
may also obtain the salvation [life] which is zz Christ 
jesus with eternal glory. It is a faithful saying: For 
if [mark that if] we be dead with Him, we shall also 
live with Him:” II Tim. ii, 8-11. 

The ‘‘hope,” or ‘* gospel,” for which Paul was ‘‘in 
bonds,” is inseparably connected with Christ. It is ‘*the 
hope of Israel,” the hope of a resurrection of the dead 
founded on the ‘‘ covenants of promise” which God 
made with Abraham—the gospel hope—which was 
given ‘‘in Christ Jesus” before the beginning of the 
ages, and was exemplified in Christ’s resurrection from 
the dead, and is to be realized by those only who are 
** dead with Him,” or ‘‘ dead in Christ.” 

That the foregoing is true is proven by Paul’s 
declaration to the Ephesians, that when they were 
‘¢ without Christ” they were ‘‘aliens” from Israel and 
‘*strangers from the covenants of promise,” having ‘no 
hope.” No hope of what ? No hope of a resurrection 
from the dead, of course, which was Israel’s hope. 
How were the Gentile Ephesians made partakers of this 
‘*hope of Israel’? —the hope of a resurrection of the 
dead ? By being made ‘‘ partakers of Christ” by faith. 
‘“But now,” says Paul, ‘‘zz Christ Jesus, ye who 
sometime were far’off are made nigh by the blood of 
Christ.” By being ‘‘ made nigh ” to Israel, they became 
‘¢fellowheirs, and of the same body, and partakers of 
His [God’s] promise 7 Chrzst by the gospel:” Eph. 
ili, 6. 

The same truth is repeated by Paul in his letter to 
the Thessalonians, when he was so solicitous that they 
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should not ‘‘be ignorant concerning them which are 
asleep [asleep in Jesus], that ye sorrow not, even as 
others which have zo hope [no hope of a resurrection, 
of course]. For if we believe that Jesus died and rose 
again, even so them also which sleep 2 Jesus [no others } 
will God bring with Him.” Paul makes no mention in 
all his epistles of the resurrection of anybody who is not 
‘¢in Christ.”” He could not, and base his faith on the 
‘‘covenants of promise” which God made with Abra- 
ham; for they were given ‘‘ zz Christ Jesus,” as was 
typified in the sacrifice Abraham made, and God’s oath 
of confirmation. 

But to make assurance doubly sure that ‘‘ the gos- 
pel” Paul preached comprehends the resurrection of 
and to put the 
fact beyond the possibility of cavil, let the reader give 
particular attention to his words in Phil. iii. He com- 


> 


those only who are ‘‘in Christ Jesus,’ 


mences this chapter by showing that a fleshly connection 
with Abraham will avail nothing for the realization of 
this hope of a resurrection ‘‘ out of the dead ones;” for 
if there was to be any reliance on the flesh, he, ‘‘as a 
Hebrew of the Hebrews,” could rest in that more than 
they all; but knowing that the flesh could avail nothing, 
he said: ‘1 count it all loss for the excellency of the 
knowledge of Christ Jesus my Lord: for Whom I have 
suffered the loss of all things, and. do count them but 
dung, that I may win Christ, and be found zz Aim.’ 
Why is this extreme solicitude on Paul’s part to be found 
‘in Christ?” He answers this question himself, and 
his answer is in harmony with all he has said elsewhere 
concerning God’s promise and the hope that grows out 
of it. Hear him: ‘+ That I may know Him [Christ], 
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and the power of His resurrection, and the fellowship 
of His sufferings, being made conformable unto His 
death; if by any means I might attain unto the resur- 
rection of the dead” (‘‘ out of dead ones” — Emphatic 
Diaglott). 

Paul knew and had constantly taught that the 
‘*covenants of promise’’—the gospel—were given 
‘in Christ Jesus” before the beginning of the ages, and 
could never be realized by any one out of him; hence 
he counted all that was gain to him in this world loss for 
Christ, that he might be found ‘‘in Him,” for in no 
other way could he realize ‘‘ the hope of the promises ” 
and ‘‘attain unto the resurrection of the dead.’ Paul 
not only shows infallibly here that a resurrection from 
death is realized by those only who are ‘‘in Christ,” 
but he teaches unmistakably also, by the expression ‘out 
of dead ones,” that some of the dead are not raised. 

And there is another expression in this connection 
which is full of significance, which we will allude to 
briefly here and notice particularly in a subseqnent 
chapter. The Syriac version of verse 12 reads thus: 
‘¢ Not as though I had already taken [the prize] or were 
already complete; but I run [in the race], if so I may 
take that, for which Jesus the Messiah took me.” The 
Emphatic Diaglott renders the last clause of this verse : 
‘if indeed I may lay hold on that for which also I was 
laid hold on by Christ.” Paul wanted to be ‘‘in Christ,” 
that he might ‘‘take hold” on the resurrection (‘‘attain 
unto the resurrection”), which was the purpose for 
which Christ ‘took hold” on him. The whole pur- 
pose of Christ’s mission into this world is to redeem from 
death—resurrect—all whom He takes hold upon. Who 
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are they? They are those only who take hold upon 
Him by faith; and all such are Abraham’s seed and 
children of God. ‘* Know ye therefore that they which 
are of faith, the same are the children of Abraham.” 
‘““Ye are all the children of God by faith in Jesus 
Christ:” Gal. iii, 7, 26. This is what Jesus meant 
when he said (and this is ‘*the gospel”): ‘*lam the 
resurrection, and the life: he that believeth in me [mark 
the condition!], though he were dead, yet shall he 
live.” There would be no sense in Paul’s extreme 
anxiety to be found ‘‘in Christ,” that he might ‘* take” 
the resurrection, for which Christ ‘‘took” him, if the 
resurrection is common to the whole family of Adam. 
This supreme boon of resurrection belongs only to ‘‘the 
seed of Abraham;” and ‘‘the seed of Abraham” are all 
that Christ took on himself to deliver from death. Hear 
Paul: ‘*Forasmuch then as the children are partakers 
of flesh and blood, He also Himself likewise took part 
of the same; that through death He might destroy him 
that had the power of death, that is, the devil; and 
deliver them [the children], who through fear of death 
were all their lifetime subject to bondage. For verily 
He took not on Him angels; but he took on Him the 
seed of Abraham:” Heb. ii, 14-16. See margin. 

But to be absolutely sure that the wicked dead have 
no part whatever in ‘*the gospel,”’ which ‘‘ was preached 
before of God to Abraham,” we have only to read Paul’s 
declaration of ‘*the gospel” in I Cor. 15. He says: 
‘*T declare unto you the gospel ;”” and in his declaration 
of ‘‘the gospel” the resurrection of the wicked is not 
once mentioned, but, on the contrary, they are recog- 
nized as already ‘‘ perished” beyond the hope of resur- 
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rection ; and on the supposition that Christ is not raised, 
the righteous will be found in the same condition. ‘¢ If 
the dead rise not,” said Paul, ‘‘ then is Christ not raised : 
and if Christ be not raised, your faith [in a resurrection 
from the dead, of course] is vain: ye are yet in your 
sins. Then they also which are fallen asleep zz Christ 
are Pertshed’’ —just as all the dead out of Christ are 
already perished. The only resurrection Paul speaks of 
(in his declaration of the gospel, mark you!) is an 
incorruptible, glorious resurrection ; and this is the only 
resurrection which Christ as the representation of the 
gospel exemplified. 

This gospel of resurrection, or redemption, is ‘‘ the 
faith which was once delivered to the saints;” and it 
was delivered to them when it was preached to Abraham. 
Now let us see how this faith was delivered to Abraham. 

God separated him from his country, and his kin- 
dred, and his father’s house, to adopt him as His child 
and make him His heir; but He did not do this uncon- 
ditionally ; for no one supposes for an instant that God 
would have made any promise whatever to Abraham if 
he had not been obedient. He first told him of the in- 
heritance He would give him (Gen. xiii, 14, 15): ‘‘ Lift 
up now thine eyes, and look from the place where thou 
art northward, and southward, and eastward, and west- 
ward: for all the land which thou seest, to thee will I 
give it, and to thy seed forever.’’ Please mark! this 
promise of an endless inheritance is to Abraham and his 
seed, and therefore neither the promise, nor the hope 
that grows out of this promise, can be appropriated by 
any who are not his seed. The inheritance compre- 
hends the entire world, as Paul declares in Rom. iv, 


120 REDEMPTION 


13, 14, where he reiterates again the statement, many 
times repeated in his epistles, that only those who have 
the faith of Abraham can inherit it. And because this 
promise is of an eternal inheritance it necessarily involves 
the promise of eternal life to those who inherit it; and 
being given to Abraham and his seed — members of a 
mortal race — it meant to them either endless life with- 
out dying, or a resurrection from the dead. That it 
meant the latter has already been clearly demonstrated. 

This promise was given to Abraham on conditions, 
and he understood it, for he asks, ‘¢ Whereby shall I 
know that I shall inherit it?” and he received for an 
answer the command to take certain animals and, divid- 
ing them in the midst, to lay each piece one against 
another. God and Abraham were about to enter into a 
solemn covenant by sacrifice — a mutual covenant — and 
in this covenant Abraham represented all those whom 
God accounted his true seed. ‘‘Gather my sazzts 
together unto me,” says God by the mouth of David; 
‘* those that have made a covenant with Me by sacrifice.” 
The fulfillment of God’s promise to Abraham depended 
upon his keeping his promise to God. The ancient 
custom of entering into solemn covenant relationship 
was to make a sacrifice and, dividing it in the midst, the 
covenanting parties were to pass between the parts 
thereof, thus identifying themselves with the sacrifice, 
and so pledging themselves to keep the covenant they 
had made with their lives. God said by the mouth of 
Jeremiah to Israel: ‘+I will give the men that have 
transgressed My covenant, which have not performed 
the words of the covenant which they have made before 
Me, when they cut the calf in twain, and passed between 
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the parts thereof . . . I will even give them into the 
hands of their enemies, and into the hands of them that 
seek their life, and their dead bodies shall be meat unto 
the fowls of heaven, and to the beasts of the earth.” 
This shows that God keeps His covenant with those 
only who keep their covenant with Him. ‘+ Know 
therefore,” said Moses to Israel, ‘‘that the Lord, thy 
God, He is God, the faithful God, which keepeth cove- 
nant and mercy with them that love Him and keep His 
commandments.” 

The covenant of God was given in the sacrifice 
Abraham made, and here ‘the gospel” was preached 
to him — ‘‘ the gospel ” which Paul says ‘ was given in 
Christ Jesus before the beginning of the ages.” The 
sacrifice, therefore, typified Christ. God by meeting 
Abraham —the ‘ father” and representative ‘‘of all 
them that believe’ — in this sacrifice, in solemn cove- 
nant to give him an eternal inheritance, represented ‘‘the 
gospel” — the glad tidings that ‘*in Jesus Christ” God 
will meet all believers in a solemn covenant to give them 
an endless inheritance, and hence an endless life. The 
lesson is plain—-God meets man in reconciliation only 
in the true Sacrifice, Jesus Christ; only by coming into 
_ Christ can man be reconciled to God. It was a mutual 
covenant, and a mutual sacrifice. ‘*God so loved the 
world, that He gave His only begotten Son, that who- 
soever believeth in Him should not perish, but have 
everlasting life ;” and man must so love God as to eve 
his body a living sacrifice to His service, holy, accepta- 
ble unto God. And only by keeping his part of this 
covenant by sacrifice can man ever hope to receive from 
God an eternal inheritance and an endless life. 
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‘¢ We are made partakers of Christ, if we hold the 
beginning of our confidence steadfast unto the end.” 
Abraham kept ‘‘the fowls” from taking away his sacri- 
fice until the sun went down. This was evidently a 
representation of his lifetime, during which he must 
keep his sacrifice upon the altar undiminished ; for when 
the sun was going down a deep sleep and the horror of 
a great darkness fell upon Abraham, which doubtless 
represented his death, for.God plainly told him: ‘*Thou 
shalt die, and be buried in a good old age.”” And when 
the sun had gone down God, in a ‘‘ smoking furnace” 
and a ‘‘ burning lamp,” passed between the parts of the 
sacrifice, and by this made oath to Abraham that, in 
spite of death, he should yet receive the land for an 
everlasting inheritance. Therefore in this covenant was 
involved the resurrection of Abraham and his seed. 

This is *¢the faith which was once delivered to the 
saints.” There is no mention in it of a sinner, his res- 
urrection, or future punishment; it is the revelation 
merely of the way of deliverance from death in Jesus 
Christ to all who ‘tin Him” enter into a solemn cove- 
nant with God by sacrifice—a covenant which identifies 
those who are comprehended in it with Christ, and 
makes them know ‘‘the fellowship of His sufferings,” 
and conformity to His death, giving assurance thereby 
of a deliverance from death in the likeness of his resur- 
rection. The gospel, then, is God’s covenant of life from 
the dead in Jesus Christ to Abraham and his seed. No 
wonder that Jesus said: ‘* Now that the dead are raised 
even Moses showed at the bush, when he calleth the 
Lord the God of Abraham, and the God of Isaac, and 
the God of Jacob;” for it was only Abraham and his 
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seed that God ever had in mind to raise from the dead ; 

they are the only ones who have entered into covenant 
relation with Him for resurrection. And no wonder 
that Jesus connected the world to come and the resur- 
rection together when He said: ‘*They which shall be 
accounted worthy to obtain that world, and the resur- 
rection from the dead [‘out of dead ones *)] neither marry, 
nor are given in marriage; neither can they die any 
more; for they are equal unto the angels; and are the 
Silden of God, being the children of the resurrec- 
¢con;” for an eternal inheritance and the resurrection 
are the gospel which was preached to Abraham, and is 
to be realized in Jesus Christ, and in Him alone. 

This is ‘‘the faith which was once delivered to the 
saints,” which Jude exhorted ‘‘them that are sanctified 
by God the Father, and preserved in Jesus Christ, and 
called,” to ‘‘earnestly contend for.” ‘+Preserved in 
Jesus Christ!” How expressive! All who are not ‘in 
Christ” are not preserved in death, but are perished for- 
ever. But ‘‘the Lord forsaketh not his saznts ; they are 
preserved forever; but the seed of the wicked shall He 
cut off:” Ps. xxxvii, 28. The Lord preserveth the 
souls [lives] of His saznts... How? They are *¢ pre- 
served in Jesus Christ.” Hear Paul: ‘Ye are dead, 
and your /zfe is hid with Christ in God. When Christ, 
Who is our life, shall appear, then shall ye also appear 
with Him in glory.” 

O ‘*beloved of God, called to be saints,” be not 
afraid to ‘‘earnestly contend” for this ‘‘faith.” I£ it 
means sacrifice to you, remember that you are not in 
Gods covenant of life without sacrifice, and only by 
*‘fellowship with Christ’s sufferings” and ‘*being made 
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conformable unto His death” can you hope to ‘‘attain 
unto a resurrection of the dead.’”» Some day—‘‘some 
sweet day”—the command will go forth from the great 
white throne of the Eternal One—‘‘Gather my saints 
together unto Me; those that have madea covenant with 
Me by sacrifice.” Then in the deluge-washed grave of 
Abel, in the quiet tomb of Machpelah, in the sepulchre 
of David, in the catacombs of Rome, in valley and in 
mountain-top, in rivers and oceans, wherever may lie 
the Heaven. remembered dust of God’s saints, there will 
be a stir, as bone comes to its bone, and sinews and flesh 
and skin come upon them, and the sleepers, awakened 
from their long slumber, shall spring into life, freed for- 
ever from the bondage of corruption. Someone, in that 
supreme day, will feel the thrill of a new life, and it will 
be those, and those only, who have made a covenant 
with God by sacrifice—those who have been identified 
with the truth that represents Christ, our Sacrifice, and 
thus have shared in the reproaches which He suffered 
for our sake. ‘‘Stand fast,” then, ‘‘in one Spirit, with 
one mind, striving together for the faith of the gospel.” 


THE “COVENANTS OF PROMISE” 


HERE were two ‘‘covenants of promise” 

made with Abraham—one which contem- 

plated redemption from Egyptian bondage and 

a temporal possession of the land of Canaan; 
the other contemplating ‘eternal redemption” and an 
‘* eternal inheritance.” Both these covenants were made 
with Abraham for Israel; for to the Israelites (and not 
to the world) ‘‘pertaineth the adoption, and the glory, 
and the covenants, and the giving of the law, and the 
service of God, and the promises:” Rom. ix, 4. An 
‘¢ Israelite indeed” believes God as Abraham did. 

‘The first covenant that was fulfilled to Israel was 
temporal because it was broken by the people with 
whom it was made. God keeps covenant with those 
only who keep covenant with Him. 

The everlasting covenant was the first made with 
Abraham, but it was not the first to be fulfilled; for 
there was another promise to his literal seed, given as 
the surety and type of the everlasting covenant, which 
must take precedence in the order of fulfillment. 

In the promises made to Abraham, as will be seen 
by careful scrutiny, was one to Wm and his seed of an 
everlasting inheritance, and one to his seed in the fourth 
generation, in which Abraham himself had no part. 
The latter reads thus: 

‘ Know of a surety that thy seed shall be a stranger 
in a land that is not theirs, and shall serve them; and 
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they shall afflict them four hundred years ; and also that 
nation whom they shall serve will I judge; and after- 
ward shall they come out with great substance. And 
thou shalt go to thy fathers in peace; thou shalt be 
burted in a good oldage. But in the fourth generation 
they [Abraham’s seed referred to] shall come hither 
again: for the iniquity of the Amorites is not yet full. 

. . In the same day, the Lord made a covenant with 
Abram, saying, Unto thy seed have I given the land, 
from the river of Egypt unto the great river, the river 
Euphrates :” Gen. xv, 3-18. 

It is certain that in the fulfillment of this covenant 
neither Abraham, Isaac, nor Jacob, had any part, for 
they had died and were buried, not having received any 
of the inheritance God had promised them. (For God 
gave to Isaac and Jacob the same promise of an endless 
inheritance that he gave to Abraham.) Stephen said, 
at the time of his martyrdom (Acts vii, 5), speaking of 
this promise of God to Abraham: ‘*And He [God] 
gave him none inheritance in it [the land promised], no, 
not so much as to set his foot on: yet He promised that 
He would give it to him for a possession, and ‘to -his 
seed after him, when as yet he had no child.” And 
Paul, enumerating many of the saints of past ages, 
among whom were Abraham, Isaac and Jacob, says: 
‘6 These all died in faith, zo¢ having received the prom- 
ises, but having seen them afar off, and were persuaded 
of them, and embraced them, and confessed that they 
were strangers and pilgrims on the earth”? —the land 
promised to Abraham and his seed for an everlasting 
inheritance. See Rom. iv, 13, God’s promise to Abra- 
ham has not failed; it is yet to be fulfilled. God is 
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waiting till the full number of His redeemed people 
shall be made up, and then He will give them the eternal 
inheritance. The earth must be redeemed from the 
curse, which came upon it for man’s sin, before it can 
become the eternal abode of the saints. Abraham and 
his children—the children of faith—will enter the land 
together. When ‘‘the day of redemption ” comes they 
will come out of their graves in immortal glory, Christ 
having said to them: ‘* Come, ye blessed of my Father 
[blessed with the ‘blessing of Abraham’ — ‘the promise 
of the Father’], inherit the kingdom prepared for you 
from the foundation of the world.” The earth is man’s 
home, and in a redeemed condition it will be the eternal 
home of His redeemed people. ‘+ Blessed [with the 
‘blessing of Abraham’] are the meek,” said Christ, 
‘for they shall inherit the earth;” and David says: 
‘* Evil doers shall be cut off; but those that wait upon 
the Lord, they shall inherit the earth. Wait on the 
Lord and keep His way, and He shall exalt thee to 
inherit the land: when the wicked are cut off thou shalt 
see it” (the land): Ps. xxxvii. 9, 34. 

Of the two covenants made with Israel, Jeremiah 
says: ‘‘ Behold the days come, saith the Lord, that I 
will make a new covenant with the house of Israel, and 
with the house of Judah; not according to the covenant 
that I made with the fathers in the day that I took them 
by the hand to bring them out of the land of Egypt; 
(which My covenant they brake, although I was an 
husband unto them, saith the Lord), but this shall be 
the covenant that I will make with the house of Israel ; 
After those days, saith the Lord, I will put my law in 
their inward parts, and write it in their hearts; and I 
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will be their God, and they shall be my people. And 
they shall teach no more every man his brother, say- 
ing, Know the Lord; for they shall all know Me, 
from the least of them, unto the greatest of them, saith 
the Lord; for I will forgive their iniquity, and I will 
remember their sins no more:” Jer. xxxi, 31-34. 

The first of these covenants, to which Jeremiah 
refers, is the law written on tables of stone, by which 
Israel was led out of Egypt through the wilderness and 
established in the land of Canaan. The second is God’s 
law written by the Holy Spirit on men’s hearts, 
by which the Israel of God are led out of the 
bondage of sin and death to the everlasting inheritance. 
The first is connected with Mount Sinai; the second 
with Mount Zion. The first was ‘‘the law of sin and 
death;” the second is ‘‘the law of the Spirit of life.” 
Mount Zion is where God ‘‘commanded the blessing, 
- even life for evermore ;” while at Mount Sinai the people 
said: ‘* Let not God speak with us, lest we die.” 

To the Hebrews, who had received the law at 
Sinai, but who had now come to the gospel, Paul 
writes: ‘*Ye are not come unto the mount that 
might be touched [Sinai], and that burned with fire, 
nor unto blackness, and darkness, and tempest, and the 
sound of a trumpet, and the voice of words; which 
voice they that heard intreated that the word should not 
be spoken to them any more; .. . but ye are come 
unto Mount Zion, and unto the city of the living God, 
the heavenly Jerusalem, and to an innumerable company 
of angels, to the general assembly and church of the 
firstborn, which are written in heaven, and to God, the 
Judge of all, and to the spirits of just men made perfect, 


REDEMPTION 129 


and to Jesus, the Mediator of the new covenant, and to 
the blood of sprinkling, that speaketh better things than 
that of Abel:* Heb. xii, 18-24. 

The old covenant, given at Sinai, was done away 
when Christ came, and with His coming was inaugu- 
rated the new covenant, The old covenant was a cove- 
nant of death; but the new covenant is a covenant of 
life. ‘The Spirit of life in Christ Jesus” is the law of 
this dispensation of grace; for this is the dispensation 
of the Holy Spirit. Now the law of God js written on 
the believer’s heart by the Spirit, and he does not need 
that another should teach him, and say, ‘* Know the 
Lord,” for he knows the Lord for himself. John says: 
‘* The anointing which ye have received of Him abideth 
in you, and ye need not that any man teach you: but 
as the same anointing teacheth you of all things, and is 
truth, and is no lie, and even as it hath taught you, ye 
shall abide in Him:” I John ii, 27. 

The promises contained in the old covenant were 
temporal; but those of the second were eternal. The 
first was a covenant of works, which could never make 
the comers thereunto perfect; while the second is a 
covenant of grace, which by reason of faith, makes the 
comers thereunto perfect zz the perfect One—Christ 
Jesus. The last is the ‘better covenant,” established 
upon ‘‘ better promises,” because they areeternal. Paul 
says: ‘*For the law made nothing perfect, but the 
bringing in of a better hope did; by the which we draw 
nigh to God. And inasmuch as not without an oath He 
[Christ] was made priest; for those priests [under the 
first covenant] were made without an oath; but this 
[Christ] with an oath by Him that said unto Him, The 


130 REDEMPTION 


Lord sware and will not repent, Thou art a priest for- 
ever after the order of Melchisedec: by so much was 
Jesus made the surety of a better testament” (covenant) : 
Heb. vii, 19-22. 

The fulfillment of the first of these covenants was 
the pledge or surety of the fulfillment of the second ; 
and the liberation from the bondage of Egypt, with the 
temptations and deliverances of the wilderness journey 
to Canaan, were a type of the liberation from sin and 
death and the temptations and deliverances of the 
Christian’s journey through the wilderness of this world 
to the eternal inheritance. Before going out of Egypt 
the blood of the lamb offered in sacrifice must be applied 
to Israel, and in obedience to God’s command they 
sprinkled the blood upon the lintels and door posts of 
their houses, eating the flesh of the lamb while girded 
for their journey. In the antitype the Israel of God 
must be washed from their sins in the blood of the true 
Sacrifice, Jesus Christ, and ‘* eat His flesh,” before they 
can be emancipated from the bondage of ‘‘the law of sin 
and death.” See John vi, 53,54. God appointed a 
leader to go before the people and lead them out of 
Egypt; and this leader was the mediator of the old 
covenant—Moses. In the antitype there is a God- 
appointed Leader to go before the people and lead them 
out of bondage; and this Leader is the Mediator of the 
new covenant — Jesus. Moses was a type of Christ. 
God said to him: ‘‘1 will raise them up a Prophet from 
among their brethren like unto thee, and will put My 
words in His mouth; and He shall speak unto them all 
that I shall command Him. And it shall come to pass, 
that whosoever will not hearken unto My words, which 
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He shall speak in My name, I will require it of him: ” 
Deut. xviii, 18, 19. Peter applies this prophecy to 
Christ in Acts iii, 22.26. Moses renounced the riches 
of the house of Pharaoh to have part with his brethren 
in bondage, and so deliver them; and Christ, being rich, 
became poor for man’s sake, and laid down His life to 
enter the grave and deliver His brethren from death. 
Paul makes the fulfillment of the covenant to the 
literal seed of Abraham, and the law given through 
Moses, with its system of works and sacrifices, only a 
system of education by which the people were to be 
instructed concerning the ‘‘ better covenant,” the ‘‘ better 
promises” and the better Mediator ; it was the ‘‘ shadow 
only of good things to come, not the very image of the 
things:” Heb. x, 1. Though the covenant, or prom- 
ise, which gave to Abraham an everlasting inheritance 
was the one first given, it was not the first to be fulfilled, 
as has been said, for the leading of Abram’s descend- 
ants out of Egypt by the hand of Moses into the land 
of promise must first be fulfilled as the pledge or surety 
of the fulfillment of the everlasting promise. So 
Paul writes: ‘‘And this I say, that the covenant, that 
was confirmed before of God [in type] in Christ [the 
everlasting covenant —the gospel], the law, which was 
four hundred years after, cannot disannul, that it should 
make the promise of no effect. For if the inheritance be 
of the law, it is no more of promise: but God gave it to 
Abraham by promise. Wherefore then serveth the 
law? It was added because of transgressions, till the 
seed [Christ] should come to whom the promise was 
made. . . . Wherefore the law was our schoolmaster 
to bring us to Christ, that we might be justified by 
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faith. But after that faith is come we are no longer 
under a schoolmaster :” Gal. ili, 17-24. 

The law, writen on tables of stone, was typical of 
the law of God which should be written on the fleshly 
tables of the heart; the circumcision, which was out- 
ward in the flesh, was a type of the circumcision of the 
heart ; the land they were to enter prefigured the greater 
and eternal inheritance ; the gathering of the people out 
of Egypt (which means ‘‘that which binds or oppresses’’) 
to the land of Canaan was but the foreshadowing of the 
gathering of God’s people from the bondage of sin and 
death into their eternal home—the redemption from 
Egyptian bondage being the type of eternal redemption ; 
and the nations who were driven out before them were 
typical of the nations of earth which will become like 
the chaff of the summer threshing floor before the incom- 
ing host of the redeemed, when they take the kingdom 
under the whole heavens and possess it forever and ever. 
Dan. vii, 27; ii, 35. Paul says of these two covenants : 

‘Tf the first covenant had been faultless, then 
should no place have been sought for the second. For 
finding fault with them he saith, Behold, the days come, 
saith the Lord, when I will make a new covenant with 
the house of Israel and the house of Judah: not accord- 
ing to the covenant that I made with their fathers, in the 
day when I took them by the hand to lead them out of 
the land of Egypt; because, they continued not in My 
covenant, and I regarded them not, saith the Lord. 
For this is the covenant that I will make with the house 
of Israel after those days, saith the Lord; I will put My 
laws in their mind and write them in their hearts: and I 
will be to them a God, and they shall be to Mea people : 
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and they shall not teach every man his neighbor, and 
every man his brother, saying, Know the Lord, for all 
shall know Me from the least to the greatest. For I will 
be merciful to their unrighteousness, and their sins and 
iniquities will I remember no more. In that He saith, 
A new covenant, He hath made the first old. Now that 
which decayeth and waxeth old is ready to vanish away 
- - . But Christ being comea High Priest of good things 
to come, by a greater and more perfect tabernacle, not 
made with hands, that is to say, not of this building; 
neither by the blood of goats and calves, but by His own 
blood He entered into the holy place, having obtained 
eternal redemption for us . . . And for this cause He 
is the Mediator of the new testament [covenant], that 
by means of death, for the redemption of the transgres- 
sions that were under the first testament [covenant], they 
which are called might receive the promise of eternal 
enherttance :”” Heb. viii, F-13324, VIsEs: 

Under the new covenant—the ‘testament” of 
which Christ is now the Mediator—God ‘sets His 
hand the second time” to gather His people to the land 
of promise, but not in the same way in which He led 
them out of Egypt. Now the law of God is written on 
their hearts and they are moved on their journey from 
within, and not from without; now they are to be 
circumcised with the circumcision which is not outward 
in the flesh, but inward in the heart. Now the Israel 
of God are to exferzence the truth, instead of its being 
written on tables of stone, or kept in the holy of holies ; 
and only such as have the law of God in their hearts as 
the motive power of their lives, separating them from 
the world and things worldly, are recognized by God as 
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His Israel, whether they be Jews or Gentiles; for He 
says: ‘*] will put my law in their inward parts, and 
write it in their hearts, and I will be their God, and they 
shall be ry people.” Each one of the Israel of God 
now knows the Lord for himself by experimental knowl- 
edge; and his sins are not now remembered, as they 
were under the old covenant, ‘‘ once every year,” but 
{on OnMOLe sc 

It must be plainly discernible to all who read the 
Epistle to the Hebrews, that Paul is contrasting the 
** house ” of Moses and the ‘‘house” of Christ. The 
former is identified with the covenant, or promise, ful- 
filled to the literal seed of Abraham in their liberation 
from Egyptian bondage and their gathering into the land 
which they were to possess for a limited time; and the 
latter —the ‘‘house” of Christ —is connected with the 
second covenant, the ‘‘better promise,” in that it con- 
templates ‘‘ eternal redemption” from the bondage of 
sin and death and a gathering into an ‘‘ eternal inheri- 
tance.” The first was a gathering after the ‘‘ natural” 
order of things, while the latter is ‘‘ spiritual; ”” making 
true, in the matter of the two gatherings to the land of 
promise, the statement of Paul: ‘‘ Howbeit that was 
not first which is spiritual, but that which is natural; 
and afterward that which is spiritual.” 


fy 


aih. GATHERING_OF-THE PEOPLE 
BENDER? THEONEW COVENANT 


HE gathering of the children of Israel from 
Egypt to Canaan, under Moses, is the type of 
the gathering of God’s people from sin and 
death to the eternal inheritance, under Christ. 
When the wilderness journey of the Israelites was at 
an end, on the borders of Canaan, as they were about to 
enter the land of promise, Moses predicted another 
gathering of the people to ‘‘the land which the Lord 
sware unto the fathers, to Abraham, to Isaac, and to 
Jacob, to give them.” He first tells the people of the 
blessings which will come upon them for obedience, and 
the curses that will attend their disobedience. The cul- 
mination of the curses is the complete overthrow of their 
nation in a distressing siege and the scattering of the 
people ‘‘from one end of the earth even to the other.” 
See Deut. xxviii. This curse was visited upon the 
Jewish nation in the siege of Jerusalem by the Romans, 
which resulted, in A. D. 70, in the downfall of their city, 
the overthrow of their nation, and the scattering of the 
people among all nations. The people were disobedient 
and forsook God’s covenant, and therefore merited the 
curses instead of the blessings. Moses’ prediction of a 
future gathering of Israel is as follows: 
‘¢ And it shall come to pass when all these things 
are come upon thee, the blessing and the curse, which I 
have set before thee, and thou shalt call them to mind 
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among all the nations whither the Lord thy God hath 
driven thee, and shalt return unto the Lord thy God, and 
shalt obey His voice according to all that I command 
thee this day, thou and thy children, with all thine heart 
and with all thy soul; that then the Lord thy God will 
turn thy captivity, aud have compassion upon thee, and 
will return and gather thee from all the nations, whither 
the Lord thy God hath scattered thee. If any of thine 
be driven out unto the utmost parts of heaven, from 
thence will the Lord thy God gather thee, and from 
thence will He fetch thee . . . if thou shalt hearken 
unto the voice of the Lord thy God, to keep His com- 
mandments and His statutes, which are written in this 
book of the law, and if thou turn unto the Lord thy 
God, with all thine heart, and with all thy soul:” Deut. 
XXX, $1-5, 010: 

This is not the gathering of the circumcised in flesh, 
for Moses says (verse 6): ‘‘And the Lord thy God will 
circumcise thine heart, and the heart of thy seed, to love 
the Lord thy God with all thine heart and with all thy 
soul, that thou mayest live.” This shows that the 
gathering predicted is not under the old covenant, but 
under the new; for the circumcision of the heart is under 
the gospel, and not under the law. Paul says: ‘* Hor 
we are the circumcision, which worship God in the 
Spirit, and rejoice in Christ Jesus, and have no confi- 
dence in the flesh:” Phil) in,<3- ““In: whem [in 
Christ] also ye are circumcised with the circumcision 
made without hands, in putting off the body of the sins 
of the flesh by the circumcision of Christ :” Col. ii, 11. 
‘‘For he is not a Jew, which is one outwardly; neither 
is that circumcision which is outward in the flesh: but 
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he is a Jew, which is one inwardly; and circumcision 
is that of tke heart, in the spirit, and not in the letter ; 
whose praise is not of men, but of God:” Rom. ii, 
28, 29. 

Paul also quotes other words of Moses in this 
prediction and applies them in the gospel dispensation. 
Moses said: ‘*For this commandment which I com- 
mand thee this day, it is not hidden from thee, neither 
is itfar off. It is not in heaven, that thou shouldest say, 
Who shall go up for us to heaven, and bring it unto us 
that we may hear it and do it? Neither is it beyond the 
sea that thou shouldest say, Who shall go over the sea 
for us, and bring it unto us, that we may hear it and do 
it? But the word is very nigh unto thee, in thy mouth, 
and in thy heart, that thou mayest do it:” Deut. xxx, 
11-14. Paul quotes these same words in substance, and 
adds: ‘‘ That is, the word of faith which we preach; 
that if thou shalt confess with thy mouth the Lord Jesus, 
and shalt believe in thine heart that God hath raised Him 
from the dead, thou shalt be saved:” Rom. x, 6-9. 
If Paul is an inspired commentator, then it must be 
admitted that the second gathering to the land of prom- 
ise is now, and Jesus is the Leader. 

In harmony with this is Isaiah’s prophecy: ‘* And 
it shall come to pass in that day, that the Lord shall set 
His hand again the second time to recover the remnant 
of His people, which shall be left from Assyria, and 
from Egypt, and from Pathros, and from Cush, and 
from Elam, and from Shinar, and from Hamath, and 
from the islands of the sea. And He shall set up an 
ensign for the nations, and shall assemble the outcasts of 
Israel, and gather together the dispersed of Judah from 
the four corners of the earth:” Isa. xi, 11, 12. 
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The connection of this prophecy determines the 
time of its fulfillment. The ‘‘day” referred to is the 
day of Christ’s ministry. The chapter begins with a 
prediction of Christ, in the words: ‘‘ And there shall 
come forth a rod out of the stem of Jesse, and a Branch 
shall grow out of his roots: and the Spirit of-the Lord 
shall rest upon Him,” etc. Paul shows, in Rom. xv, 12, 
that Isaiah in this prophecy is referring to Christ. 

Christ is the ‘‘ root of Jesse, which shall stand as 
an ensign of the people.” To Aizm ‘shall the Gentiles 
seek, and His rest shall be glorious; ”’ and God “shall 
assemble to Him the outcasts of Israel and gather to- 
gether the dispersed of Judah from the four corners of 
the earth.” He is the ‘‘ Shiloh” predicted by Jacob: 
‘* The sceptre shall not depart from Judah, nor a law- 
giver from between his feet, till Shiloh come; and to 
Him shall the gathering of the people be.” Christ is 
the ‘* Shiloh,” ‘‘ the Ensign,” to Whom the people are 
to gather. We know that the sceptre is not now with 
literal Judah, and therefore, if God’s promise has not 
failed, Christ is the ‘‘ Shiloh” zz Whom Judah and 
Israel are perpetuated, and to Him —into Him —the 
‘‘remnant” of the dispersed of Judah and Israel were to 
be gathered, by repentance and faith —the conditions on 
which God announced that He would gather them in 
Deut. xxx. All who become Christ’s become Judah — 
become Israel; and so all the people who are gathered 
into Christ, whether from Gentiles or from fleshly Israel, 
are the Israel of God, because Christ was the represent- 
ative of Israel and Judah to perpetuate the family. 

This gathering is particularly referred to by Paul in 
his letter to the Ephesians. He says, in Eph. i,. 9, 10, 
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that the ‘‘ mystery of His [God’s] will” (which is vari- 
ously called the ‘‘ mystery of Christ,” the ‘‘ mystery of 
faith,” or the ‘‘ mystery of the gospel,”’) is this: ‘* That 
in the dispensation of the fullness of times He might 
gather together in one all things in Christ, both which 
are in heaven, and which are on earth, even in Him.” 
He further defines the ‘‘ mystery of Christ’ as the pur- 
pose of God to make the Gentiles of the same body with 
Israel, and partakers of God’s promise in Christ by the 
gospel (Eph. iii, 4-6) ; and declares that the revelation 
of this mystery is in this dispensation of the grace of 
God in which he was constituted a preacher to the Gen- 
tiles: Eph. iii, 1-4. This dispensation of grace in 
which we now live must therefore be ‘‘ the dispensation 
of the fullness of times.” An attempt has been made 
by some expositors to make ‘‘the dispensation of the 
fullness of times” the future age; but this is not borne 
out by the Word of God. As special attention will be 
given to the consideration of this subject in another 
chapter, we leave it now and inquire: Is not the work 
of this gospel dispensation the very work to which Paul 
refers, viz., that of gathering Jews and Gentiles into one 
body (the ‘‘ body of Christ”’) ? Did not God at Christ’s 
first advent ‘‘set His hand the second time” to gather 
the remnant of His people from all nations? Hear the 
commission of Christ to His disciples: ‘‘ Go ye into all 
the world, and preach the gospel to every creature: he 
that believeth and is baptized shall be saved; but he that 
believeth not shall be damned.” And this preach- 
ing of the gospel was to begin at Jerusalem. 

On the day of Pentecost the disciples set up Christ 
as ‘‘the Ensign” and called all the people to rally to 
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this standard, saying, ‘* Whosoever shall call upon the 
name of the Lord shall be saved.” And there were at 
Jerusalem ‘‘ Jews, devout men, out of every nation 
under heaven ”— Parthians, Medes, Elamites, dwellers 
in Mesopotamia, in Judea, Cappadocia, Pontus, Asia, 
Phrygia, Pamphylia, Egypt, Libya, strangers of Rome, 
Jews and proselytes, Cretes and Arabians — and they 
all heard the gospel in their own tongue. Here is the 
beginning of the gathering of the ‘‘ remnant” of Israel 
from all nations to their eternal inheritance — the “‘ rem- 
nant” to which Paul refers when he says: ‘Even so 
then at this present time also there is a remnant accord- 
ing to the election of grace:”” Rom. xi, 5. 

Here, in the beginning of the gospel dispensation, 
God ‘‘set His hand again the second time” to gather 
the remnant of His people (all He promised to gather) 
to the land of promise. ‘+ Last of all” His messengers, 
He sent to them His Son, saying, ‘* They will reverence 
My Son:” Matt. xxi, 37- Surely this must be the last 
time He sets His hand to gather that people. Having 
made the effort to gather them as a nation, and failed, 
Christ said: “© O Jerusalem, Jerusalem, thou that killest 
the prophets, and stonest them which are sent unto thee, 
how often would I have gathered thy children together, 
even as a hen gathereth her chickens under her wings, 
and ye would not! Behold, your house is left unto you 
desolate.” 

The preaching of the gospel began at Jerusalem. 
The work of gathering the people of God began with 
nominal Israel; and after the exclusive work with nom- 
inal Israel was finished, they having, as Paul said, con- 
sidered themselves ‘+ unworthy of eternal life,” the dis- 
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ciples turned to the Gentiles and gave them the oppor- 
tunity of salvation. Since then fleshly Israel has the 
same opportunity that Gentiles have — no more, no less. 
mee Rom. xi, 23. 

The prophecy of Caiaphas, which the record says 
‘*he spake not of himself,” was evidently inspired of 
God, as he was the high priest ; and it is in confirmation 
of the fact, which all the Scripture quoted makes so 
manifest, that the work of gathering God’s people began 
at Christ’s first advent with nominal Israel. ‘* He 
prophesied that Jesus should die for that nation; and 
not for that nation only, but that He should gather zx 
one the children of God that were scattered abroad :” 
John xi, 51, 52. 

The work of gathering God’s people ‘‘in one” 
began with the beginning of the gospel, and has been 
going on ever since. Christ was God’s chosen repre- 
sentative of those whom He would accept as His people, 
and ‘¢in Him” the family of Abraham, Isaac and Jacob 
are continued into the gospel dispensation. All who 
choose Him and ‘‘ follow in His steps” are by Him 
constituted members of the family to whom God’s 
promises are made, and they are therefore God’s elect. 
To Him, as Shiloh, ‘‘ shall the gathering of the people 
bev 

Of Christ God said, by the mouth of Isaiah: ‘* Be- 
hold, I have given Him for a witness to the people, a 
leader and commander tothe people. Seek ye the Lord 
while He may be found, call upon Him while He is 
near: let the wicked forsake His way, and the unright- 
eous man his thoughts: and let him return unto the 
Lord, and He will have mercy upon him; and to our 
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God, for He will abundantly pardon”: Isa. liv, 43 Oy tie 
Christ is the ‘* Captain of our salvation.” He has gone 
before us and bids us follow Him. He has taken the 
lead of the grand procession of those who from the 
beginning have obeyed the voice of God and kept His 
covenant, and under the blood of the sacrifice have been 
‘*marching to Canaan with banner and song.” He 
called the fishermen from their nets; the tax-gatherer 
from the receipt of custom; the lawyer from the feet of 
Gamaliel; the centurion from his band of soldiers ; 
men, women and children from every walk of life, say- 
ing to all: ‘‘Come, follow Me”; ‘*Come unto Me all 
ye that labor and are heavy laden, and I will give you 
rest”; ‘¢If any man will come after Me, let him deny 
himself, and take up his cross, and follow Me.”’ He is 
the Good Shepherd, and He laid down His life for the 
sheep. He went through the grave to make a way out 
for His people. ‘* He calleth His own sheep by name, 
and leadeth them out.”? ‘* My sheep hear My voice,” 
said He, ‘¢and I know them, and they follow Me. 
And I give unto them eternal life; and they shall never 
. perish, neither shall any man pluck them out of My 
hand.” He is leading His people through the grave to 
the eternal inheritance. See the long train of faithful 
followers from the beginning of the ages — Abel, Noah, 
Abraham, Isaac, Jacob, Moses, David, with innumera- 
ble worthies of the old dispensation, ‘* who wandered 
about in sheepskins and goatskins, afflicted, tormented, 
of whom the world was not worthy.” And innumera- 
ble more in this gospel dispensation have followed in 
in His steps, esteeming the reproach of Christ greater 
riches than the treasures of this world, among whom 
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are millions of martyrs who ‘loved not their lives to 
the death” for the truth’s sake. ‘‘ These all died in 
faith, not having received the promise ” of eternal inher- 
itance, but having believed in Christ, and followed Him 
through good and evil report, they will finally enter 
with Him into the land which God promised to Abraham 
and his seed for an everlasting inheritance. Though 
they sleep in the grave, yet, like the body of Joseph in 
the typical journey through the wilderness, they are just 
as surely going up with the procession to the promised 
land as are the living followers. When Christ comes to 
raise the righteous dead and change the righteous living 
He will take them home to dwell with Him forever. 
‘¢ The Lord Himself shall descend from heaven with a 
shout, with the voice of the archangel, and with the 
trump of God: and the dead in Christ shall rise first : 
then we which are alive and remain shall be caught up 
together with them in the clouds, to meet the Lord in 
the air: and so shall we ever be with the Lord”: I 
Thess. iv, 16, 17 

Then shall the gathering of God’s people be con- 
summated. ‘‘He shall send forth His angels with a 
great sound of a trumpet, and they shall gather together 
His elect from the four winds, from one end of heaven 
to the other:”? Matt. xxiv, 31. Hear what God says to 
His people Israel: ‘‘ Fear not: for I have redeemed 
thee, I have called thee by thy name; thou art Mine. 
When thou passest through the waters, I will be with 
thee; and through the rivers, they shall not overflow 
thee: when thou walkest through the fire thou shalt not 
be burned; neither shall the flame kindle upon thee 
. . . Fear not: for I am with thee: I will bring thy 


144 REDEMPTION 


seed from the east, and gather thee from the west ; I will 
say to the north, Give up; and to the south, Keep not 
back: bring My sons from far and My daughters from 
the ends of the earth; even every one that ts called by 
my name:” Isa. xliii, 1-6. In that day will be the glad 
home-coming of all the saints —all the Israel of God — 
from their weary exile in this world of sin and death. 
Then it will be said to them: ‘*Come, ye blessed of My 
Father, inherit the kingdom prepared for you from the 
foundation of the world.” 


a 


eee MYSTERY OF CHRIST” 


B EFORE giving attention to the subject of ‘‘ the 
dispensation of the fullness of the times,” it is 
necessary first to know what the ‘*mystery of 

Christ,” or the ‘‘ mystery of His [God's] will,” 
signifies; for this ‘+ mystery” is unfolded in ‘‘the 
dispensation of the fullness of times,” and is therefore 
ended with that dispensation. 

Paul understood this <‘ mystery;” it had been 
revealed to him, and he has revealed it to us. It was for 
the purpose of declaring this « mystery” that he was 
made a preacher ; therefore itis a mystery nolonger. To 
the Romans he wrote: ‘‘ Now to Him that is of power 
to stablish you according to my gospel, and the preach- 
ing of Jesus Christ according to the revelation of the 
mystery, which was kept secret since the world began, 
but zow ¢s made manifest, and by the Scriptures of the 
prophets, according to the commandment of the ever- 
lasting God, [is] made known to all nations for the 
obedience of faith:” Rom. xvi, 25. He asks the 
Colossians to pray that God would open to him ‘a door 
of utterance to speak the mystery of Christ;” and the 
Ephesians, ‘‘that utterance may be given unto him 
boldly to make known the mystery of the gospel.” The 
‘*mystery of Christ” and the ‘+ mystery of the gos- 
pel” are therefore identical. He also says to the Cor- 
inthians: ‘‘We speak the wisdom of God which was 
hidden in a mystery, and which God previously designed 
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before the ages for our glory.” Emphatic Diaglott. 
This defines the ‘‘mystery ”’ as God’s will, or purpose, 
from the beginning of the ages; and as that will or pur- 
pose was ‘‘in Christ Jesus,” we know that the ‘‘ mystery 
of Christ,” or the ‘‘ mystery of God,” or the ‘* mystery 
of the gospel,” is the eternal purpose of God in Christ 
Jesus. 

Paul also calls this ‘‘ mystery” the ‘* mystery of 
faith.” WHecounsels the deacons of the church, through 
Timothy (I Tim. iii, 9), to hold ‘*the mystery of the 
faith in a pure conscience; ” and in verse 3 of the same 
chapter he calls it the ‘‘ mystery of godliness.” ‘* With- 
out controversy,” says he, ‘‘great is the mystery of 
godliness ; God was manifest in the flesh, justified in the 
Spirit, seen of angels, preached unto the Gentiles, 
believed on in the world, received up into glory.” The 
‘¢mystery ” then, is Christ as the way through Whom, 
by ‘‘ the obedience of faith,” man can become like God ; 
and the announcement of this way of life, and God- 
likeness is ‘‘ glad tidings” or ‘‘ the gospel.” 

But Paul defines this ‘‘ mystery” particularly. 
In Eph. iii, 1-6 he declares it to be: ‘‘ that the Gentiles 
should be fellowheirs, and of the same body, and par- 
takers of His [God’s] promise in Christ by the gospel.” 
In Col. i, 26-28, it is: ‘‘ Christ in you, the hope io: 
glory ;” and he declares that he preaches Christ that he 
may ‘‘present every man perfect in Christ Jesus.” 
In Eph. i, 9, the ‘‘ mystery” is the gathering ‘‘ together 
in one all things in Christ.” In Eph. v, 29-32, it is 
the union of the church with Christ as a wife is joined 
to her husband. Manifestly, the mystery pertains to 
Christ and the church, not to everybody. It means that 
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Gentiles as well as Jews are to be gathered into Christ, 
and must be represented by Him if they would be saved; 
and that the gathering will take place in ‘‘ the dispensa- 
tion of the fullness of times.” 

To the Romans Paul says: ‘‘I would not, brethren, 
that ye should be ignorant of this mystery . . . that 
blindness in part is happened to Israel [or a part of 
Israel is blinded] until the fullness of the Gentiles be 
come in;”’ or until the full number of Gentiles who will 
accept of Christ are gathered into His body. The 
‘*mystery ” is simply this: that Gentiles are to be gath- 
ered into the body of Christ — they are made ‘‘ fellow- 
heirs, and of the same body, and partakers of God’s 
promise in Christ by the gospel ; ” and while this ‘‘ mys- 
tery” is being wrought out to its ‘‘ fullness,” or full 
completeness, a part of fleshly Israel will be blinded, 
and will remain so until ‘‘the mystery of God is 
finished.” In the days of the voice of the seventh angel, 
when he shall begin [or prolong] his sound, the mystery 
of God shall be finished, as He hath declared unto His 
servants the prophets:’’ Rev. x, 7. 

The ‘‘ mystery of God” is finished, according to 
Paul, by the incorruptible resurrection of the dead, and 
the change to immortality of the living saints — the com- 
pany who have been gathered into Christ by ‘‘ the 
obedience of faith.” ‘* Behold, I show you a mystery,” 
said he: ‘‘ We shall not all sleep, but we shall all be 
changed, in a moment, in the twinkling of an eye, a¢ 
the last trump [where the mystery of God ends, accord- 
ing to Rev, x, 7]; for the trumpet shall sound, and the 
dead shall be raised incorruptible, and we shall be 
changed :” I Cor. xv, 51, 52. ‘‘ For our polity begins 
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in the heavens, from whence also we are expecting a 
Saviour, the Lord Jesus Christ; Who shall transform 
the body of our humiliation into a conformity with His 
glorious body, according to the energy by which He is 
able even to subject all things to Himself :” Phil. iii, 20- 
21— Emphatic Diaglott. ; 

And thus shall the **‘ mystery of God’ —the ‘‘ mys- 
tery of God-likeness ”’—be finished when the church— 
the ‘‘ body of Christ”? — shall be fully changed by resur- 
rection or translation into the likeness of the glorified 
Christ at the last trump. 

The resurrection of the dead will take place at 
Christ’s second advent. ‘‘In Christ shall all [all in 
Him] be made alive. But every man in his own order: 
Christ the firstfruits; afterward they that are Christ’s 
at Eis coming :” 1 Cor. xv, 22,23. ‘*The Lord Him- 
self shall descend from heaven with a shout, with the 
voice of the archangel, and with the trump of God: 
and the dead in Christ shall rise first: then we which 
are alive and remain shall be caught up together with 
them in the clouds, to meet the Lord in the air: and so 
shall we ever be with the Lord:” I Thess. iv, 16, 17. 
‘¢Then cometh the end” (I Cor. xv, 24) —the end of 
the ‘‘ mystery of God,” the end of ‘‘ the dispensation of the 
fullness of times,” the end of the wicked nations of earth, 
the end of human probation, and the end of exile and 
sorrow and death to those who love and obey God and 
follow in the steps of Jesus, their ‘‘ Leader and Com- 
mander,” their Redeemer and Life-Giver. He will put 
down ‘‘all rule and authority and power,” in the earth, 
and destroy death, the last enemy, and take His follow- 
ers into their eternal inheritance. 
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The ‘‘ mystery of God” will be finished just as He 
‘*hath declared to His servants the prophets.” The 
end of this ‘‘ mystery” is foretold in Dan. pe Siang ay 
‘*And at that time shall Michael stand up, the great 
prince which standeth for the children of thy people : 
and there shall be a time of trouble, such as never was 
since there was a nation even to that same time: and at 
that time thy people shall be delivered, every one thut 
shall be found written in the book. And many of them 
that sleep in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting 
contempt.” 

‘* Many of” in the foregoing quotation is plainly 
restrictive, and cannot therefore include all the dead ; 
hence it follows from this rendering of the text that all 
the dead are not raised. But other translations are given 
more in harmony with the general testimony of Scrip- 
ture, and must therefore be accepted as more correctly 
conveying the meaning of the prophet’s language, Pro- 
fessor Bush translates thus: ‘*And many of the 
sleepers of the dust of the ground shall awake; these 
[the awakened] shall be to everlasting life, and those 
[the unawakened] shall be to shame and everlasting 
contempt.” Professor Whiting translates similarly, and 
many others might be quoted, who by translation or 
comment have conceded that Dan. xii, 2 refers only to the 
resurrection of the righteous dead. See Prof. Hudson’s 
comment in ‘* Debt and Grace,” p. 186; Tafel’s Inter- 
linear Translation of Daniel; Dr. M. E. Osborne, of 
the M. E. Church, in ‘‘ Daniel Verified in History and 
Chronology,” pp. 185, 186; Dr. Hody, in ‘ Treatise 
of the Resurrection of the Body,” p. 230; Judge O. S. 
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Halsted, in ‘‘ Theology of the Bible,” pp. 580, 581, and 
many others. 

Daniel’s prediction of the end of the ‘‘ mystery of 
God” is in perfect harmony with the events given by 
John, the Revelator, as gccurring under the sounding 
of the seventh and last trump, where the ‘‘ mystery of 
God,” according to Rev. , 7; is ‘¢finished:” ‘*And 
the seventh angel sounded; and there were great voices 
in heaven, saying, The kingdoms of this world are 
become the kingdoms of our Lord, and of His Christ ; 
and He shall reign forever and ever... . And the 
nations were angry, and Thy wrath is come, and the 
time of the dead, that they should be judged, and that 
Thou shouldest give reward unto Thy servants the 
prophets and shouldest destroy them which destroy the 
earth.” The Lord will come ‘in flaming fire, taking 
vengeance on them that know not God, and that obey 
not the gospel of our Lord Jesus Christ * (II Thesss4 
7-10) ; therefore at the same time the righteous dead and 
living are caught up to meet the Lord in the air, the 
wicked nations of earth are destroyed with an ‘‘ ever- 
lasting destruction,” and become, as Daniel has expressed 
it in his prophecy, as ‘‘the chaff of the summer threshing 
floor,” which the wind carries away, so that 7o place is 
found for them: Dan ii, 35. Then ‘‘the kingdom and 
dominion, and the greatness of the kingdom wnder the 
whole heaven [on the whole earth]shall be given to the 
saints [the Israel] of the most High, Whose kingdom 
is an everlasting kingdom, and all dominions shall serve 
and obey Him.” Then will the ‘‘ mystery of Christ ” 
be wrought out to its full completion. 

God’s purpose in Christ Jesus, but dimly shadowed 
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in past ages, is in this gospel dispensation plainly 
revealed. It was comprehended in the promises made 
to Adam, Abraham, Isaac, Jacob, Moses and David, 
shadowed forth in the tabernacle and sacrifices of the 
law dispensation, and vaguely predicted by the prophets, 
but not until the Holy Spirit was given did the meaning 
of promise, type and prophecy clearly appear. Paul, 
the apostle, fitted by special revelation for his office of 
apostle to the Gentiles, is the clearest expositor of Old 
Testament Scriptures, and to him we look for a plain 
revelation of the purpose of God in Christ Jesus. It 
will therefore elucidate the subject of the ‘‘ mystery of 
Christ’? to devote a chapter to the further consideration 
of Paul’s teachings concerning the purpose or will of 
God, even though it should be necessary to repeat ina 
measure what has already been said in preceding chapters. 
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THE PURPOSE OF GOD IN CHRIST 
JESUS 


the purpose of God in Christ Jesus. He says, in 

verse 3-6, ‘* Blessed be the God and Father of our 

Lord Jesus Christ, Who hath blessed us with all 
spiritual blessings in heavenly places in Christ: accord- 
ing as He hath chosen us zz Hm before the foundation 
of the world; . . . having predestinated us unto the 
adoption of children by Jesus Christ to Himself, 
according to the good pleasure of His will, to the praise 
of the glory of His grace, wherein He hath made us 
accepted in the beloved.” 

This epistle is addressed to the ‘‘ saints” at Ephesus. 
‘* Saints,” therefore, are those who are ‘‘ predestinated 
unto the adoption of children by Jesus Christ” to God. 
But predestination here does not imply the arbitrary 
election of a part of the human family to salvation, and 
the rest to damnation—nothing of the kind. The 


|: the first chapter of Ephesians Paul tells what is 


simple meaning of the apostle’s language is that God 
has elected, or predestinated, that Jesus Christ — His 
only begotten Son — shall be the ‘‘ Everlasting Father” 
of all His adopted children, none of the human family 
being received by God as His children who come to 
Him in any other name than that of Christ. And so he 
continues: ‘‘In Whom [in Christ] we have redemp- 
tion through His blood, the forgiveness of sins... . 
In Whom also we have obtained an inheritance, being 
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predestinated according to the purpose of Him Who 
worketh all things after the counsel of His own will. 

. In Whom ye also trusted, after that ye heard the 
word of truth, the gospel of your salvation: in Whom 
also, after that ye believed, ye were sealed with that 
Holy Spirit of promise, which is the earnest of our 
inheritance, until the redemption of the purchased 
possession :” Eph. i, 7, 11, 13, 14. 

The sum of this teaching is, that ‘‘ adoption,” 
‘¢redemption,” and ‘‘an inheritance” are not yet accom- 
plished facts, but are possessed prospectively by all who 
have accepted Christ as their Saviour, and have been 
sealed in Him by ‘‘the Holy Spirit of promise,”’ which 
is the ‘‘ earnest,” or pledge, to all who possess it, of 
their certain realization; for the Holy Spirit is the 
power by which God is working out their accomplish- 
ment—the same ‘‘mighty power which wrought in 
Christ when He raised Him from the dead,” and which 
will work in all believers to the same great result. 

In a word, God has called men in, or by, Christ to 
adoption into His family, to redemption from sin and 
death, and to the possession of an eternal inheritance, 
but at present this glorious prospect is a matter of hope, 
not having as yet been brought to fruition. ‘* Hope 
that is seen is not hope: for what a man seeth, why 
doth he yet hope for?”?: Rom. viii, 24. But the Spirit 
that insures the fruition of this hope has been given to 
those ‘‘ who believe””—‘‘ the Spirit of wisdom and reve- 
lation in the knowledge of” Christ—the ‘‘ Spirit of 
adoption” and redemption. Therefore ‘‘ grieve not the 
Holy Spirit, whereby ye are sealed unto the day of 
redemption.” 
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The ‘‘day of redemption” is the day of Christ’s 
appearing. See Luke xxi, 27, 28. And the day of 
Christ’s appearing is resurrection day—the ‘‘ last day” : 
John vi, 40. The purpose of God in Christ Jesus can 
be summed up in that one word, resurrection, for neither 


‘‘ adoption,” ‘‘redemption,” or ‘‘an inheritance’’ can 
be realized without a resurrection from the dead. Jesus 
said He came into the world to do God’s will, or pur- 
pose, ‘‘And,” said He, ‘this is the will of Him that 
sent Me, that every one that seeth the Son, and believeth 
on Him, may have everlasting life: and I well razse 
him up at the last day.” The will or purpose of God 
in Christ is the resurrection of believers in Him, and by 
resurrection to make them His children and heirs of the 
eternal inheritance; and the ‘‘ mighty power ” by which 
this resurrection will be brought about, ‘‘the Holy 
Spirit of promise,” has been given to them now as the 
pledge or assurance that the hope they entertain will yet 
be realized. By this Holy Spirit God wrought in Christ 
when He raised Him from the dead, and by it He will 
work the same result in all who believe in Him. 

In Rom. viii, 28, 29, Paul makes another declara- 
tion of the purpose of God. He says: ‘‘ And we know 
that ali things work together for good to them that love 
God, to them who are the called according to fis 
purpose. For whom He did foreknow, He also did 
predestinate to de conformed to the image of [His Son, 
that he might be the firstborn among many brethren.” 
Again, in Col. i, 18, he says: ‘* He [Christ] is the head 
of the body, the church: Who is the beginning, the first- 
born from the dead: that in all things He might have 
the pre-eminence.” God’s purpose, hidden in past ages 
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but now revealed, is that believers in Christ shall be 
‘* conformed to the image of His Son ’’—‘‘ the firstborn 
from the dead.” He is ‘‘the firstborn among many 
brethren” who shall be conformed to His image by 
being raised from the dead as He was. ‘‘ Christ was 
declared to be the Son of God with power, according to 
the Spirit of holiness, by the resurrection from the 
dead;” which means that God made Him manifest as 
His Son by the display of His ‘ mighty power,” His 
Holy Spirit, in His resurrection from the dead; and the 
resurrection of believers in Christ, by the same ‘*mighty 
power,” will be their manifestation as God’s adopted 
sons. 

Particular attention should be given to Paul’s argu- 
ment in this eighth chapter of Romans. He begins by 
saying: ‘‘ There is therefore now no condemnation to 
them which are in Christ Jesus, who walk not after the 
flesh, but after the Spirit; for the law of the Spirit of. 
life in Christ Jesus hath made me free from the law of 
sin and death.” Paul had received the ‘“ Spirit of life” 
—‘‘the Holy Spirit of promise””—the ‘‘earnest” of 
‘*adoption,” ‘‘redemption” and an ‘¢ inheritance ?— 
the pledge that he should ‘‘ be conformed to the image 
of God’s Son” —the ‘‘ mighty power” by which that 
result should be wrought out; and by the working of 
this ‘‘ mighty power” in him—the same which wrought 
in Christ when God raised Him from the dead (‘‘ the 
Power of Christ’s resurrection,” Phil., iii, 10)—Paul 
himself expected to ‘attain unto the resurrection of the 
dead.” This is the truth for which he is arguing in this 
chapter, as can be readily seen. Hear him: ‘+ Now if 
any man have not the Spirit of Christ, he is none of His 
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- +... But if the Spirit of Him that raised up Jesus 
from the dead dwell in you, He that raised up Christ 
from the dead shall also quicken your mortal bodies dy 
fits Spirct that dwelleth in you. . . . For as many as 
are led by the Spirit of God, they are the Sons of God.” 
But believers are not yet manifested as God’s sons; 
they have only ‘‘the Sfzrzt of adoption;” for Paul 
continues: ‘‘ Ye have received the Spirit of adoption, 
whereby we cry, Abba, Father;” and this Spirit wit- 
nesses with our spirit that God owns us as His children ; 
‘tand if children, then heirs; heirs of God, and joint 
heirs with Christ; if so be that we suffer with Him” 
now, in this present time, ‘‘that we may be glorified 
together” with Him when the time of glory comes. 
‘¢ For I reckon that the sufferings of this present time 
are not worthy to be compared with the glory which 


shall be revealed zz zs.’’ 


What is this glory that shall be revealed in us? 
It is ‘‘the glory of the only begotten of the Father ”— 
the glory of ‘‘the firstborn from the dead;” for it is 
God’s purpose that we shall be ‘‘ conformed to the image 
of His Son;” therefore ‘‘ the earnest expectation of the 
creature waiteth for the manifestation” of the glory of 
this transformation into the likeness of Christ, viz., 
‘‘the manifestation of the sons of God . . . Because 
the creature itself also shall be delivered from the bond- 
age of corruption into the glorzous liberty of the chil- 
dren of God” (‘‘liberty of the glory of the sons of 
God”—Syriac). This deliverance from corruption will 
be resurrection; and it is by resurrection that God’s 
adopted sons will be manifested—they ‘‘are the chil- 
dren of God, being children of the resurrection” (Luke 
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xx, 36). They go into the grave ‘‘in dishonor,” but 
are ‘‘raised in glory.” They are declared sons of God 
as Jesus, ‘‘the firstborn from the dead,’”’ was, ‘‘by a 
resurrection from the dead.” Then the ‘‘adoption” 
and ‘‘redemption,” contemplated in the eternal purpose 
of God, will be consummated; for they are identical. 
Hear Paul: ‘* Ourselves also, which have the firstfruits 
of the Spirit, even we ourselves groan within ourselves, 
waiting for the adoption, to wit, the redemption of our 
body.” The redemption of our body is our adoption 
into the family of God fully consummated. We have 
only the ‘‘Spirit of adoption” and redemption now, 
working out in us its ‘‘firstfruits,’’ which are ‘‘love, joy, 
peace, long-suffering, gentleness, goodness, faith, meek- 
ness, temperance,” etc.; but this ‘‘mighty power” has 
not yet wrought in us that ‘‘which God wrought in 
Christ when He raised Him from the dead; ” and since 
God has predestinated that we ‘‘shall be conformed to 
the image of His Son,” and that ‘‘the glory of the only 
begotten of the Father” —‘‘the firstborn from the 
dead” — ‘‘shall be revealed in us,” we wait longingly for 
our manifestation as the sons of God—our ‘‘ adoption, 
to wit, the redemption of our body,” when this ‘‘vile 
body” shall be changed and ‘‘ fashioned like unto Christ’s 
glorious body,” and we who ‘‘have borne the image of 
the earthy” shall at last ‘‘bear the image of the 
heavenly.” 

This conformation, or transformation, is now being 
wrought out in believers in Christ by the ‘‘ mighty 
power” of the Holy Spirit. The man in Christ Jesus 
is already ‘‘renewed in the spirit of his mind;” that is, 
by the power of the indwelling Spirit he is made 
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«spiritually minded ; ” but his body is yet to be renewed ; 
he is to be conformed to the image of Christ bodily, as 
well as mentally, by the working of the same indwelling 


‘mighty power.” The quickening is not to be confined 


to the mind, but is to extend to the body as well, and 
redemption is therefore not complete until the body is 
redeemed. Hence Paul declares that ‘‘ He that raised up 
Christ from the dead shall also quicken your mortal 
bodies by His Spirit that dwelleth in you.” When the 
body is redeemed then will the Christian be fully con- 
formed to the image of the resurrected, glorified Christ, 
and the glory of the ‘‘ firstborn from the dead” shall be 
revealed zz him. This will be accomplished when Christ 
comes, ‘‘ Who will change our vile body that it may be 
fashioned like unto His glorious body, according to the 
working whereby he is able even to subdue all things 
unto Himself:” Phil. iii, 20, 21. The purpose of God 
is therefore not wrought out until the second advent of 
Christ. John says: ‘‘We know that when He shall 
appear, we shall be /éke Him.” He comes to consum- 
mate the work of redemption already begun in the 
hearts and minds of believers by the working of the Holy 
Spirit, which is the ‘‘earnest” or pledge of ‘* adoption,” 
‘¢redemption”’ and ‘“‘an inheritance”’ yet to be realized. 

How are they realized? By aresurrection from the 
dead. Hear Paul again in I Cor. xv, 42-54. Speaking 
of the resurrection of the dead, he says: ‘‘ It [the dead 
body] is sown in dishonor; it is raised in glory; it is 
sown in weakness; it is raised in power; it is sown a 
natural Jody; it is raised a spiritual body.” The body is 
made spiritual by the act of resurrection. The indwell- 
ing Holy Spirit works out in the believer a resurrection 
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by which his body is made spiritual as well as 
his mind. 

Paul continues: ‘‘ There is a natural body [a mor- 
- tal body], and there is a spiritual body [an immortal 
body]. And so it is written, The first man Adam was 
made a living soul: the last Adam was made a quicken- 
ing spirit,” to ‘‘quicken your mortal bodies by His 
Spirit that dwelleth in you.” ‘*Howbeit that was not 
first which is spiritual, but that which is natural; and 
afterward that which is spiritual. The first man is of 
the earth earthy; the second man is the Lord from 
heaven.” God did not choose His children in the earthy 
man, but in the heavenly; therefore ‘‘as we have borne 
the image of the earthy” —1i. e., as we have been mor- 
tal beings—‘‘ we shall also bear the image of the 
heavenly ” — we shall be immortal beings. ‘‘ For flesh 
and blood [mortal beings] cannot inherit the kingdom of 
God.” Inherit? Yes, this is the ‘‘inheritance” of 
which ‘‘the Holy Spirit of promise ”’ is the earnest or 
pledge in this mortal condition. ‘‘ Flesh and blood 
[mortal beings] cannot inherit the kingdom of God; 
neither doth corruption inherit incorruption. Behold, 
I show you a mystery; we shall not all sleep, 
but we shall all be changed, in a moment, in the 
twinkling of an eye, at the last trump: for the 
trumpet shall sound, and the dead shall be raised incor- 
ruptible, and we shall be changed.” The dead are 
made incorruptible by the act of resurrection. Here 
‘the creature is delivered from the bondage of cor- 
ruption into the glorious liberty of the children of 
God;” here, by resurrection, is ‘*the manifestation 
of the sons of God;” and here, just as Jesus Him- 
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self said, ‘*They that shali be accounted worthy 
to obtain that world, and the resurrection from the 
dead . . . are the children of God being the chil- 
dren of the resurrection.” ‘*For this corruptible 
must fwt oz incorruption, and this mortal must pwz 
oz immortality. So when this corruptible shall have 
put on incorruption, and this mortal shall have put 
on immortality, then shall be brought to pass the saying 
that is written, Death is swallowed up in victory . 
Thanks be unto God, Who giveth us the victory through 
our Lord Jesus Christ.” Yes, this victory over death is 
the eternal purpose of God to be wrought out ‘‘ through 
Jesus Christ.” How harmonious is God’s wonderful 
‘¢ word of life!” 

That no mistake has been made in the foregoing 
exegesis is proven by Jesus’ instructions to His disciples 
in Luke xxi, 25-31. Giving the signs of His second 
advent, He said: ‘‘ And there shall be signs in the sun, 
and in the moon, and in the stars; and upon the earth 
distress of nations with perplexity; the sea and waves 
roaring; men’s hearts failing them for fear, and for 
looking after those things which are coming on the 
earth: for the powers of heaven shall be shaken. And 
then shall they see the Son of man coming in a cloud 
with power and great glory. And when ye see these 
things come to pass, then look up, and lift up your 
heads; for your redemption draweth nigh.” 

At Christ’s second coming is the redemption of 
God’s people. They have the Spirit of redemption 
now, but that Spirit has not yet completed in them the 
work of redemption. The redemption of the maz is 
not consummated until the redemption of his body, and 
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that event comes, by a resurrection, in connection with 
Christ’s coming. When you see the ‘‘signs” Christ 
has enumerated transpiring you may know that ‘‘re- 
demption draweth nigh;” and you may also know that 
‘*the kingdom of God is nigh at hand.” As we have 
the Spirit of redemption now, so we have also the Spirit 
of the kingdom; we are ‘‘ translated into the kingdom ” 
of Christ by being ‘‘ in the Spirit ” — by having the seal 
of the kingdom, or inheritance, upon us; but we shall 
enter it bodily when Christ comes. Then the ‘‘ inheri- 
tance” will be ours, and we shall enter into it with all 
the privileges of manifested sons of God; then we shall 
be ‘clothed upon with our house which is from heaven,” 
by bearing the image of the great Head of the house, 
and ‘‘ mortality shall be swallowed up of life.” 

‘*And this is the will [or purpose] of Him that 
sent me,” said Christ, ‘‘that every one that seeth the 
Son, and believeth on Him, may have everlasting life : 
and I will raise him up at the last day.” Only by the 
resurrection of the saints and the renewing of the earth 
—i.e. ‘*the redemption of the purchased possession ” 
—can ‘‘ adoption,” ‘¢redemption,” and ‘‘the kingdom 
of God” become accomplished facts. Then will the 
glory of ‘‘the firstborn from the dead” be revealed in 
the saints, and all the earth shall be filled with His glory 
— ‘‘an eternal weight of glory.”’ ‘* Then shall the right- 
eous shine forth as the sun in the kingdom of their 
Father.” 

It must be plain to the reader, from all the evidence 
that has been adduced, that the ‘mystery of Christ ” 
and the eternal purpose of God in Christ Jesus are one 
and identical. Both are the scheme of human redemp- 
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tion wrought out in this gospel dispensation, ending at 
the last trump with the coming of Christ, the resurrec- 
tion and glorification of the saints, and their entrance 
into their eternal home. God’s purpose from the begin- 
ning of the ages was to people this world with virtuous 
beings who would obey His righteous will; and through 
all the changing scenes of time He has been working 
out this holy and wise design. In every generation 
some faithful ones have rallied to Christ’s standard and 
have been sealed as inhabitants of that eternal world, 
and are now sleeping in Him awaiting His call to enter 
their eternal inheritance—‘‘the kingdom prepared for 
them from the foundation of the world.” For this 
glorious consummation of the Christian’s hope the dis- 
ciples were taught to pray, saying, ‘‘ Our Father, which 
art in heaven, Hallowed be Thy name. Thy kingdom 
come. Thy will be done, as in heaven, so in earth.” 
Reader, is this your prayer? That glorious hour of 
faith’s recompense will surely come; it hasteth greatly. 
Will it find you ready? 
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STHE FUCLNESS-OF THE GEN- 
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N Rom. ii, 25, Paul says ‘But I would not, 
brethren, that ye should be ignorant of this mystery 
(lest ye should be wise in your own conceits), that 
blindness in part is happened to Israel, until the 

fullness of the Gentiles be come in.” From this text 
some have concluded that the Jews as a nation would 
have probation after the ending of Gentile times; but of 
this there is no proof in the Word. Perhaps this 
declaration may be included among those writings of 
Paul to which Peter refers as ‘‘hard to be understood, 
which they that are unlearned and unstable wrest to 
their own destruction ;” though just why there should 
be so much difficulty in discovering the true meaning of 
this chapter is hard to comprehend ; for unless one makes 
Paul absolutely contradict himself it is impossible to 
understand from his reasoning here, or elsewhere, a 
return of the Jews in a future age. 

The ‘‘mystery,” as has been explained, which 
Paul desired the Romans to understand, was that Gen- 
tiles were to be partakers with the Jews in God’s 
promise in Christ; that in this ‘‘ dispensation of grace” 
—¥‘‘the dispensation of the fullness of times ’’—the 
dispensation, mark you! in which Paul ministered —all 
things in Christ were to be gathered into one body. 
‘‘The middle wall of partition” (Eph. ii, 14) between 
Jews and Gentiles was broken down by ‘‘the cross,” 
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and from that point onward there was to be ‘* neither 
Jew nor Greek, bond nor free, male nor female; ” for 
for through 


9 


all were to be ‘‘one in Christ Jesus; 
Christ all classes were now to have ‘‘access by one Spirit 
unto the Father.” There was no longer a high priest 
to minister in an earthly tabernacle which God had 
established with one particular nation, by whom one 
people alone could have access to the Father (for Christ 
had abolished that system of worship by the cross), but 
a High Priest had come Who had gone into the presence 
of God with His own blood, through Whom the Father 
was made accessible to all nations by one Spirit. That 
system of worship in an earthly tabernacle, which God 
had committed to the fleshly decendants of Abraham, 
was only a miniature representation of ‘‘a greater and 
more perfect tabernacle” in which He is High Priest 
Who said ‘‘ Before Abraham was Iam.” The eternal 
purpose of God was in Christ before Abraham or Jacob 
had an existence; on Him as the foundation Rock all 
the church, whether Jews or Gentiles were to be builded. 
‘¢T am the root and the offspring of David,” said 
Christ: Rev. xxii, 16. He is David’s ‘‘ offspring” as 
to this mortal life, but He is the ‘‘root of David” as to 
the immortal life; He is the Jdeg¢znzng of the new 
creation of God. Therefore He is the ‘‘root” of Abra- 
ham whilo He is his ‘‘seed;”’ for because of God’s 
purpose in Christ Abraham was separated from his 
father’s house and kindred, that a nation might be devel- 
oped of whom, as to the flesh, Christ might be born, 
and to whom also might be committed that system of 
worship by which His mission of redemption might be 
prefigured. Christ, then is the ‘‘root’’—the ‘holy 
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root”? — of which the Jewish nation, by family relation, 
were the ‘‘natural branches”—that ‘‘root’’ upon 
which must be grafted all who are partakers of God’s 
promise in Christ. 

In verse 16 of Rom. xi, Paul asserts that ‘‘if the 
firstfruit be holy, the lump is also holy; and if the root 
be holy, so are the branches.” Here he refers to Christ, 
without doubt, as the ‘‘ root” of the ‘‘ good olive tree ;” 
and of Israel as the ‘‘ natural branches.” But Paul had 
been the sad spectator of the fact that only a small part 
of those ‘‘natural branches” were of a character to 
remain connected to the ‘‘root”—only a ‘‘remnant 
according to the election of grace,” while ‘‘the rest were 
blinded.” And being blinded, they were ‘‘broken off.” 
Broken off from what? From the ‘*‘ root,” 
broken off from Christ, and therefore not to be ‘‘ par- 
takers of the promise in Christ.” 

Christ uses a similar figure to the ‘* good olive tree.” 
‘<] am the true vine,” said He, ‘‘and My Father is the 
husbandman. Every branch in Me that beareth not 
fruit He taketh away: and every branch that beareth 
fruit He purgeth it, that it may bring forth more fruit 

_ Abide in Me, and I in you. As the branch can- 
not bear fruit of itself, except it abide in the vine; no 
more can ye, except ye abide in Me. I am the vine, ye 
are the branches. He that abideth in Me, and I in him, 
the same bringeth forth much fruit: for without Me ye 
can do nothing. If a man abide not in Me he is cast 
forth as a branch, and is withered ; and men gather them, 
and cast them into the fire, and they are burned: ” John 


of course — 


RVs 1-0. 
The lesson Christ would teach by using this figure 
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is plainly this: that to be cut off from Himself is to be 
withered and dead; to have, as He said, ‘‘ no life in 
Paul is teaching the same lesson. The Jewish 
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you. 
people were in the ‘‘good olive tree” because of being 
joined to Christ by their acceptance of that service of 
worship which represented Him; but they abode not in 
Him when the ‘‘shadow” had faded into the ‘‘sub- 
stance.” They failed to have that faith in Christ by 
which alone they could retain their connection with Him, 
and were therefore ‘‘ broken off” from Him and the life 
which He was the ‘‘firstfruit”’ of —the resurrection life. 

The cutting off of that part of nominal Israel who 
were ‘‘blinded” (all Israel were not partly blinded, as 
some assert; for ‘‘the remnant according to the election 
of grace” believed, and ‘‘the rest were blinded”) left 
them in precisely the same relation to Christ as were the 
Gentiles; nor could they be grafted upon that ‘‘root” 
again only upon the same conditions that would admit a 
Gentile to relationship with Christ, viz., that they 
‘sabide not in unbelief.” Here, then, when Jews and 
Gentiles are upon the same footing, is the ‘‘ dispensation 
of grace,” when God is gathering together in one body 
all things in Christ. 

But a part of Israel will remain blinded even ‘‘until 
the fullness of the Gentiles be come in.” Come into 
what? Into the ‘‘ good olive tree,” of course, from 
which the unbelieving branches were ‘‘ broken off,” 
i. e., into Christ. What is the fullness of the Gentiles? 
It is, first, the full number of Gentiles who will by faith 
become connected to Christ; and, second, it is the full 
number of Gentiles, who by accepting Christ make the 
fullness of Israel, i. e., the full family, or house of 
Israel. For if that ‘* good olive tree”? from which the 


re NS ee tS 


REDEMPTION 169 


‘¢ natural branches” are ‘‘ broken off” is true, believ- 
ing Israel, of which Christ is the ‘‘ root,” then it follows 
that the branches cut off from the ‘‘ wild olive tree’? — 
the Gentiles — who are grafted upon Christ in the place 
of the ‘‘natural branches,” become Israel in their stead ; 
while the branches that are cut off are cut off from Israel 
as well as from Christ, and are no longer entitled to 
that name Israel, which signifies prevailer with God. 
The ‘‘ broken off” branches can never be called Israel. 

The conclusion is therefore inevitable that ‘‘ the 
fullness of the Gentiles”? will be completed in this gos- 
pel ‘‘ dispensation of grace,” and that a part of those 
who were once the natural branches will remain blinded 
even to the end. 

But how are they blinded? ‘‘ Let their table become 
a snare before them,” says the Psalmist; ‘‘and that 
which should have been for their welfare, let it become 
atrap:” Ps. lxix, 22. They were blinded by the very 
blessings God bestowed upon them, just as this last 
generation of the Gentiles are being blinded by the 
wonderful mercies and blessings of this age of enlighten- 
ment. What was their table? It was the message 
sent to the lost sheep of the house of Israel (Matt. x, 
5-15; Luke x, 1-19), declaring that ‘‘ the kingdom of 
God is nigh at hand’”’—a message now again repeated 
to the last generation of Gentiles, to prove to many 
of them, whose eyes are blinded by the god of this 
world, just as formerly to many of the Jews, a trap and 
a snare and a stumbling block. 

The ‘* branches” who remain blind to the fact that a 
union with Christ is essential to the realization of the 
promise of God are lost; ‘‘ for if our gospel be hid,” 
says Paul, ‘‘it is hid to them that are lost ; in whom the 
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god of this world hath blinded the minds of them which 
believe not, lest the light of the glorious gospel of Christ, 
Who is the image of God, should shine unto them:” 
II Cor. iv, 3,4. The ‘‘table” that was ‘‘a snare and 
a trap anda stumbling block” was spread before the lost 
sheep of the house of Israel, and is pictured in the para- 
ble of the marriage which a king made for his son. He 
‘¢ sent forth his servants to call them that were bidden to 
the wedding: and they would not come. Again he sent 
forth other servants, saying, Tell them which are bidden, 
Behold, I have prepared my dinner: my oxen and my 
fatlings are killed, and all things are ready: come unto 
the marriage. But they made light of it, and went their 
ways, one to his farm, the other to his merchandise ; and 
the remnant took his servants, and entreated them spite- 
fully and slew them. But when the king heard thereof, 
he was wroth: and he sent forth his armies, and 
destroyed those murderers, and burned up their city. 
Then saith he to his servants, The wedding is ready, but 
they which were bidden were not worthy. Go ye there- 
fore into the highways, and as many as ye shall find, bid 
to the marriage. So those servants went out into the 
highways, and gathered together all as many as they 
found, both bad and good; and the wedding was fur- 
nished with guests :” Matt. xxii, 1-10. 

In this parable the fact is made plain that those 
who were first bidden to the wedding —the Jews, nomi- 
nal Israel—never came in at all; but that from the 
highways (the Gentiles) are gathered to the marriage 
of the king’s son (i. e. to a union with Christ) the full 
number to furnish the wedding with guests; and so the 
fullness of Israel is accomplished by the coming into 
Christ of the full number of Gentiles. 
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EFORE leaving the subject of the ‘‘ mystery of 
Christ,” attention should be given to its practical 


bearing on the lives of those who know ‘‘ the 

fellowship of the mystery ;” for it is a matter of 
great importance. Paul says he ‘‘ was made a min- 
ister” to ‘* preach the unsearchable riches of Christ; 
and to make all men see what is the fellowship of the 
mystery.” As the ‘‘ mystery of Christ” is the oneness 
of Christ and His church, ‘‘the fellowship of the mys- 
tery” can be nothing else than the partnership of Chris- 
tians with Christ and one another in service, suffering, 
triumph and inheritance. Paul calls this ‘* fellowship” 
the ‘‘ fellowship of the Spirit,” doubtless because by the 
Spirit believers in Christ are united to Him, made mem- 
bers of His body, and so are controlled by the ‘* mind of 
Christ.” To the Philippians (chap ii, 1, 2) Paul 
writes: ‘‘If there be therefore any consolation in Christ, 
if any comfort of love, if any fellowship of the Spirit, if 
any bowels and mercies, fulfill ye my joy, that ye be 
likeminded, having the same love, being of one accord, 
of one mind.” 

‘¢ Likeminded” with Christ —this is ‘‘the fellow- 
ship of the mystery.” By the Holy Spirit the believer 
is brought into conformity with, or likeness to, Christ in 
the principles which govern his life, and consequently 
his life will be the counterpart of Christ’s life. To be 
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‘‘ likeminded ” with Christ is to be moved to action by 
the same Spirit which controlled Him. Therefore John 
says: ‘* Hereby know we that we dwell in Him, and 
He in us, because He hath given us of His Spirit:” 
I John iv, 18. 

And the first promptings of this Spirit is to love. 
‘¢ Beloved, let us love one another; for love is of God; 
and every one that loveth is born [begotten] of God, 
and knoweth God . .. Beloved, if God so loved us, 
we ought also to love one another . . . If we love 
one another, God dwelleth in us, and His love is per- 
fected in us . . . He that dwelleth in love dwelleth in 
God, and God in him. Herein is our love made per- 
fect, that we may have boldness in the day of judgment ; 
because as He zs, so are we in this world.... If 
any man say, I love God, and hateth his brother, he isa 
liar: for he that loveth not his brother whom he hath 
seen, how can he love God whom he hath not seen? 
And this commandment have we from Him, That he 
who loveth God love his brother also:” I John iv, 7-21. 

The chief evidence of Christian fellowship is love 
—love to God and one another; and it matters not how 
emphatic is the claim of any individual to membership 
in the body of Christ, it is in vain, if love for his 
brethren is not in his heart. Divine love is proof of 
membership in the family of God, as is human love in 
earthly families. This love is the first fruit of the Holy 
Spirit in the heart of the believer in Christ. ‘* The 
fruit of the Spirit is love, joy, peace, longsuffering, 
gentleness, goodness, faith, meekness, temperance :” 
Gal. v, 22, 23. 

Paul wrote most pleadingly to the Colossians: ‘+I 
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would that ye knew what great conflict I have for you, 
and for them at Laodicea, and for as many as have not 
seen my face in the flesh: that their hearts might be 
comforted, dezng knit together tn love, and unto all 
riches of the full assurance of understanding, to the 
acknowledgment of the mystery of God, and of the 
Father, and of Christ :” Col. ii, 2, 3. The love which 
each member of the body of Christ bears to God and 
Christ and one another is the acknowledgment of the 
mystery of God; it manifests the mystic bond by which 
he is made one with Christ in life and destiny. Christ 
prayed that His people might be one —‘‘I in them, and 
Thou in Me, that they may be perfect in one; and that 
the world may know that Thou hast sent Me, and hast 
loved them, as Thou hast loved Me:” John, xvii, 20— 
23. ‘*Put ye on therefore, as the elect of God, holy 
and beloved, bowels of mercies, kindness, humbleness 
of mind, meekness, longsuffering; forbearing one 
another, and forgiving one another, if any man have a 
quarrel against any; even as Christ forgave you, so also 
do ye. And above all these things, put on charity 
[love], which is the bond of perfectness. And let the 
peace of God rule in your hearts, to the which also ye 
are called in one body:” Col. ili, 12-15. 

Paul desired that the church should acknowledge, 
by her life and understanding, the mystery of God. 
The great need of the professed church of Christ to-day 
is love —love to God and Christ and one another; and 
as this love is shed abroad in men’s hearts by the Holy 
Spirit, it can only be manifested in a greater degree by 
receiving more of the Spirit. The shame of the pro- 
fessed Christian church is her failure to manifest the 


174 REDEMPTION 


mystic union by which, with love, ‘‘ the bond of perfect- 
ness,” her members are bound to one another and to 
God. A failure to forbear one another in love, and to 
forgive one another, if any man have a quarrel against 
any; the thinking on the part of some more highly of 
themselves than they ought to think; a spirit of intoler- 
ance, and a strife about words to no profit, have 
wrought havoc, and have made the whole visible church 
a sad and unsatisfactory acknowledgment of ‘‘ the mys- 
tery of Christ.” But this is not true of the true church. 
Christ said: ‘‘ By this shall all men know that ye are 
My disciples, if ye have love one to another:” John 
Kill, 35. 

Paul talks about ‘‘ the fellowship of the ministering 
to the saints.” The ‘‘ body of Christ” is a wonderful 
figure to express the love and ministry of the church 
one for another. Just as the members of the natural 
body spare, support, assist, suffer and sympathize one 
with another, so also do the true members of the ‘* body 
of Christ.” They ‘‘ bear one another’s burdens, and so 
fulfill the law of Christ” —the law of love. And love 
means self-sacrifice. ‘‘ There can be no cross without 
love, and no love without its cross.” Love always bears 
burdens and carries sorrows, and there can be no fel- 
lowship with Christ without it. He lived a life of self- 
sacrifice, and the members of His body will do the 
same. Because a life of sacrifice is a life of love, of 
usefulness, and happiness, God has made it the way of 
salvation. The test of our love to Christ is our love 
and ministry to the members of His body. John asks 
the significant question: ‘‘Whoso hath this world’s 
good, and seeth his brother hath need, and shutteth up 
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his bowels of compassion from him, how dwelleth the 
love of God in him?” 

The members of the body of Christ are also to know 
‘‘the fellowship of His sufferings.” Paul counted all 
things that were gain to him loss for Christ, that he 
might ‘*know Him, and the power of His resurrection, 
and the fellowship of His sufferings, being made con- 
formable unto His death:” Phil. iii, ro. “For unto 
you,” said he, ‘‘is given in the behalf of Christ, not 
only to believe on Him, but also to suffer for His sake :” 
I Phil. i, 29. ‘*It is a faithful saying: For if we be 
dead with Him, we shall also live with Him; if we suffer, 
we shall also reign with Him:” II Tim. ii, 11, 12. 


‘And Peter says: ‘‘Forasmuch then as Christ hath 


suffered for us in the flesh, arm yourselves likewise with 
the same mind. . . Think it not strange concerning 
the fiery trial which is to try you, as though some strange 
thing happened unto you: but rejoice, inasmuch as ye 
are partakers of Christ’s sufferings; that, when His 
glory shall be revealed, ye may be glad also with exceed- 
maejoy 1 Vetriv, 1, 125 13: 

Members of the body of Christ will ‘* walk in the 
light, as He is in the light.” The Apostle John has 
written of this fellowship. He says: ‘*That which 
we have seen and heard declare we unto you, that ye 
also may have fellowship with us: and truly our fellow- 
ship is with the Father, and with His Son Jesus Christ. 
If we say we have fellowship with Him, and walk in 
darkness, we lie, and do not the truth: but if we walk 
in the light as He is in the light, we have fellowship one 
with another, and the blood of Jesus Christ His Son 
cleanseth us from all sin:” I John i, 3, 6, 7. 
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The office work of the Holy Spirit, by which 
believers are made one with Christ, is to ‘‘guide you 
into all truth” and ‘‘show you things to come:” John 
xvi, 13. Walking in the light conveys the idea of 
advancement in the -knowledge of the truth; for the 
entrance of God’s word giveth light. Many, however, 
refuse to yield themselves to the guidance of the Spirit 
for advancement in knowledge, and a spirit of bitterness, 
or intolerance, toward others who have learned more of 
God’s truth comes in to break the bond of union; and 
fellowship is gone. The Holy Spirit which seals believ- 
ers in Christ is an 2luminating power; it is ‘‘the 
Spirit of wisdom and revelation in the knowledge of 
Christ.” This should never be forgotten; for he who 
‘¢walks in the Spirit” will ‘* walk in the light,” and 
‘grow in grace and zz the knowledge of our Lord 
and Saviour Jesus Christ.” 

‘‘ The fellowship of the mystery,” then, is to love, 
to suffer, to minister, and to walk in the light of truth ; 
in a word, it is to ‘¢ walk not after the flesh, but after 
the Spirit.” Doing this we shall account ‘‘ the suffer- 
ings of this present time not worthy to be compared 
with the glory that shall be revealed in us” when we 
bear the image of the heavenly Man and are changed 
from mortal to immortal beings; for the ‘‘ fellowship of 
the sufferings” of Christ means also the fellowship of 
‘‘the glory that should follow ” — the ‘‘far more exceed- 
ing and eternal weight of glory” wrought out by the 
‘‘ afflictions” of the present time; which in the retro- 
spect, from the standpoint of ‘‘ eternal glory,” will seem 
‘‘ light afflictions,” indeed, compared with the manifold 
blessings of eternity. Who can conceive of the meas- 
ureless bliss of that heavenly rest? 
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Pee DISPENSATION OF-THE 
PULLNESS OF TIMES” 


HAT has been written in preceding chapters 
concerning the ‘‘ mystery of Christ” and the 
purpose of God should be sufficient to prove 


conclusively to the most doubtful mind that 
the present gospel dispensation is ‘the dispensation of 
the fullness of times;” but a few things remain to be 
said in further confirmation of this fact, and this chapter 
is therefore devoted to the particular consideration of 
this subject. 

The ‘‘ mystery of godliness,” as Paul declares, is: 
‘*God manifest in the flesh, justified in the Spirit, seen 
of angels, preached unto the Gentiles, believed on in the 
world, received up into glory:” I Tim. iii, 16. All 
this has been fulfilled in this gospel dispensation. Christ 
came into the world to manifest God. He was the 
visible expression of the Father’s love for fallen man, 
and His will or purpose toward him. He had been 
predicted in God’s promises to Adam, Abraham, Isaac, 
Jacob, Moses and David, typified in all the sacrificial 
offerings from the time of Abel to the Cross, and His 
work of atonement was figuratively pictured in the taber- 
nacle and its ceremonies; but not until ‘the fullness of 
the time was come” did God clearly manifest His will 
‘by the appearing of our Saviour Jesus Christ, Who 
hath abolished death, and brought life and immortality 
to light through the gospel:” II Tim.i,9, 10. ‘* When 
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the fullness of the time was come God sent forth His 
Son, made of a woman, made under the law, to redeem 
them that were under the law, that we might receive the 
adoption of sons.” 

‘The dispensation of the fullness of times” is the 
dispensation that constitutes the filling up or completion. 
of the appointed times, and this is true of the gospel 
dispensation. Christ came saying, ‘t The time is ful- 
filled:” Mark i, 15. In ‘‘ due time” He ‘‘ died for the 
ungodly” (Rom. v, 6); in ‘¢due time” the gift of 
Himself as ‘a ransom for all” was testified (1 Tim. ii, 
5, 6), and in ‘due times” the Word was manifested 
(Titus i, 1-3)- Paul says: ‘‘For when we were yet 
without strength in due time Christ died for the un- 
godly.” ‘For there is one God, and one mediator 
between God and men, the man Christ Jesus; Who 
gave Himself a ransom for all, to be testified [a testi- 
mony—margin] in due time.” ** Paul, a servant. of God, 
and an apostle of Jesus Christ, according to the faith 
of God’s elect, and the acknowledging of the truth 
which is after godliness; in hope of eternal life which 
God, that cannot lie, promised before the world began; 
but hath in due times manifested His word through 
preaching, which is committed unto me according to 
the commandment of God our Saviour.” 

God’s Word concerning Christ, manifested through 
preaching, is that Word, or promise, which had existed 
from the begining, or as Paul expresses it, ‘‘ before the 
world began”? —the same ‘‘ Word” John talks about 
when he says: ‘In the beginning was the Word, and 
the Word was with God, and the Word was God. . . 
And the Word was made flesh and dwelt among us:” 
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John i, 1, 14. This ‘*Word” is God’s promise of 
Christ made to Adam—the promise of a seed who 
should crush the serpent’s head; and to Abraham — 
‘¢ Inthy seed shall all nations be blessed.”” When Christ 
came these promises, and all the Word of God spoken 
by Moses and all the prophets, were materialized, or 
‘*made flesh ”—i. e. fulfilled. ‘‘ Beginning at Moses and 
all the prophets,” Christ expounded unto His disciples 
‘*the things concerning Himself.” Christ was the 
materialized Word of God —‘‘ His name is called The 
Word of God:” Rev. xix, 13. His manifestation was 
the manifestation of the Word of promise and prophecy 
—the manifestation of the gospel ‘‘ preached before unto 
Abraham, saying, In thee shall all nations be blessed.” 
The dispensation of the gospel is the dispensation of 
Christ —the time in which He works out the righteous . 
will of God — hence it is ‘‘the dispensation of the full- 
ness of times.” It is the ‘‘due time” in which the 
Holy Spirit and the apostles, and all who have believed 
on Him, have testified of Christ that He ‘‘ gave Himself 
@ fansom, for all.” See John xv, 26,27; Acts i, 8; 
1 Cor.1,°6> 11 Thess: i, 10; II Tim. i, 8. - ‘This has been 
the burden of gospel preaching. And the proof of this 
is found in the fact that some testimony was given 
‘* beforehand,” or before the time appointed. Prophets 
prophesied of this grace, ‘‘searching what and what 
manner of time the Spirit of Christ which was in them 
did signify when it test¢jied beforehand of the sufferings 
of Christ and the glory that should follow. Unto whom 
it was revealed, that not unto themselves, but wzlo us 
they did minister the things which are zow reported 
unto you by them that have preached the gospel unto 
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you with the Holy Ghost sent down from heaven:” 
I Pet. i, 10- 2. 

Daniel has given the times reaching to Christ’s 
ministry and this dispensation of grace in Dan. ix, 24-26: 
‘¢Seventy weeks are determined upon thy people, and 
upon thy holy city, to finish the transgression, and to 
make an end of sins, and to make reconciliation for 
iniquity, and to bring in everlasting righteousness, and 
to seal up the vision and prophecy, and to anoint the 
Most Holy. Know therefore, and understand, that from 
the going forth of the commandment to restore and 
build Jerusalem, unto the Messiah, the Prince, shall be 
seven weeks, and threescore and two weeks: the street 
shall be built again, and the wall, even in troublous 
times. And after threescore and two weeks shall Mes- 
siah be cast off, but not for Himself: and the people of 
- the prince that shall come shall destroy the city and the 
sanctuary, and the end thereof shall be with a flood, and 
unto the end of the war desolations are determined.” 
With the close of these periods of time we enter ‘¢ the 
dispensation of the fullness of times.”” Here Christ was 
manifested and began His work ; and He came saying: 
‘<The time is fulfilled, and the kingdom of God is at 
hand. Repent ye, and believe the gospel.” This time 
of Christ’s manifestation and ministry is called by Peter 
‘these last times ;” and if it is the ‘‘ Zas¢ time,” it must 
necessarily be ‘‘ the dispensation of the fullness of times.” 
Hear Peter: ‘‘ Ye were not redeemed with corruptible 
things, as silver and gold, from your vain conversation 
received by tradition from your fathers ; but with the 
precious plood of Christ, as of a lamb without blemish 
and without spot: who verily was foreordained before 
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the foundation of the world [< previously designed before 
the ages’], but was manifest in these Zas¢ ¢témes for you.” 

This gospel dispensation of grace is repeatedly 
called ‘* last days” in the Scriptures. The prophecy of 
Joel which, according to Peter, had its fulfillment on the 
day of Pentecost, was spoken concerning the Zas¢ days. 
‘¢ And it shall come to pass in the dast days, saith God, 
I will pour out of my Spirit upon all flesh; and your 
sons and your daughters shall prophesy, and your young 
men shall see visions, and your old men shall dream 
dreams; and on my servants and on my handmaidens 
I will pour out in those days of my Spirit, and they 
shall prophesy,” etc.: Acts ii, 9. 

Paul speaks of this dispensation as the ‘last days.” 
He says: ‘*God Who at sundry times and in divers 
manners spake in time past unto the fathers by the 
prophets, hath in these /as¢ days spoken unto us by 
His Son:” Heb. i, 1, 2. ‘* This know also that in the 
last days perilous times shall come:” II Tim. hbk te 
Peter and Jude and John have all given their testimony 
in the same direction. Peter says: ‘* Knowing this first, 
that there shall come in the Zas¢ days scoffers, walking 
after their own ungodly lusts” (2 Pet. iii, 3) ; Jude 
calls on all to remember the words of the apostles; ‘* how 
that they told you there should be mockers in the Zast 
time:” (Jude xviii, 19); and John is very emphatic in 
his statement, saying: ‘‘ Little children, it is the Zas¢ 
time; and as ye have heard that antichrist shall come, 
even now there are many antichrists; whereby we know 
that it is the last time :” I John ii, 18. 

The evidence is overwhelming that this gospel dis- 
pensation is the ‘last time,” and hence ‘‘ the dispensa- 


182 REDEMPTION 


tion of the fullness of times” —the last opportunity of 
salvation to fallen man. Now Jesus is saying, as He did 
on that last great day of the feast, ‘If any man thrist, 
let him come unto Me and drink.” Now is the time to 
‘¢ seek the Lord;” ‘* Now is the accepted time; behold, 
now is the day of salvation.” Now ‘‘the Spirit and the 
bride say, Come. And let him that heareth say, Come. 
And let him that is athirst come. And whosoever will, 
let him take the water of life freely ;” for with the end 
of this dispensation the message of salvation will cease 
forever. ‘‘ In the days of the voice of the seventh angel 
the mystery of God will be finished,” and the work of 
redemption will be complete. Then ‘‘ ¢zme will be no 
longer ;” for the angel standing on the sea and on the 
land (Rev. x, 6, 7) sware by Him that liveth forever, 
‘¢that there should be ¢zme no longer; but in the days 
of the voice of the seventh angel, when he shall begin 
[prolong] his sound, the mystery of God shall be fin- 
ished, as He hath declared to His servants the prophets.” 
The ‘‘mystery of God” and ‘‘time” end together with 
the close of this dispensation; hence this dispensation 
must be ‘‘ the dispensation of the fullness of times.” 

And this dispensation is fast drawing to its close. 
Redemption is now nigh at hand. ‘‘Signs there’s no 
mistaking proclaim Messiah near.” The last call of 
mercy is sounding in the ears of an indifferent world, 
upon whom will soon descend the righteous wrath of an 
offended God. How important, then, to seek the Lord 
while He may be found; for when the Master of the 
house rises up and shuts to the door the chance of 
redemption will be gone forever. How shall ye escape, 
if ye neglect so great salvation? 
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aie INHERTTAN CE OF THE 
SAINTS 


OME evidence has already been given in preceding 
chapters in reference to the promised inheritance 
of the saints, but more can and should be said to 
show infallibly that this earth is to be the saints’ 

eternal home. Redemption contemplates not only the 
recovery of man from the curse of death, visited upon 
him because of his sin, but also the recovery of the earth 
from the curse by which it was blighted for man’s sake. 

God’s promise to Abraham has already been quoted 
several times, but it will bear repeating. ‘‘ And the 
Lord said unto Abram . . . Lift up now thine eyes, 
and look from the place where thou art northward, and 
southward, and eastward, and westward: for all the 
land which thou seest, to thee will I give it, and to thy 
seed forever: Gen. xiii, 14, 15. 

Paul tells us how much this promise comprehended : 
‘* For the promise, that he should be heir of ¢he world, 
was not to Abraham, or his seed, through the law, but 
through the righteousness of faith:” Rom. iv, 13. 

God promised to give Abraham and his seed ‘‘ the 
world” — the whole habitable earth — for an everlasting 
possession, on the condition of faith and obedience. It 
was not to be the everlasting inheritance of his /feshly 
seed, for it was not to be inherited through the works ‘of 
the law, but through the righteousness of faith; hence 
only those who have faith can be the seed of Abraham 
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comprehended in this promise. But primarily God 
referred to Christ as Abraham’s seed to whom the 
promise was made. ‘He saith not, And to seeds, as 
of many; but as of one, And to thy seed, which is 
Christ :” Gal. iii, 16. To Abraham, and to Christ, his 
seed, God promised to give the earth for an everlasting 
inheritance; and all others who have part in this prom- 
ised land must first have part in Christ. ‘‘If ye be 
Christ’s, then are ye Abraham’s seed, and heirs according 
to the promise :” Gal. ili, 29. 

This promise to Abraham has never been fulfilled. 
He died and was buried. Stephen says (Acts vii, 5): 
‘©God gave him none inheritance in it, no, not so much 
as to set his foot on: yet He promised that He would 
give it to him for a possession, and to his seed after him, 
when as yet he had no child.” In the land which God 
had promised to give him for an everlasting possession 
Abraham lived and died ‘‘a stranger and a pilgrim,” 
buying of the sons of Heth the field in which was the 
cave of Machpelah for a place to bury his dead. And 
there he sleeps to-day. Paul mentions him among a 
long list of worthies who, like him, counted themselves 
as ‘‘ strangers and pilgrims” in the earth, looking for a 
‘¢better country.” ‘* These all died in faith, not having 
received the promises [things promised], but having 
seen them afar off, and were persuaded of them, and 
embraced them, and confessed that they were strangers 
and pilgrims on the earth . . . These all, having 
obtained a good report through faith, received not the 
promise: God having provided some better things for 
us, that they without us should not be made perfect :” 
Heb.o0, 12, 39,.40. 
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It is not Ged’s plan that His redeemed people 
should be perfected and enter one by one into the heav- 
enly inheritance; and so He has sealed them with His 
Holy Spirit, and they are laid to sleep to await the day 
of final reward —the ‘‘ day of redemption.” They are 
secure in God’s remembrance; His everlasting arms 
enfold them, and no power is able to pluck them out of 
His hand. ‘* Precious in the sight of the Lord is the 
death of His saints;” or, as translated by Boothroyd: 
‘*Too precious in the sight of Jehovah are His saints to 
give them up to death.” When ‘‘the Lord Himself 
shall descend from heaven,” both they ‘‘ which sleep in 
Jesus”? and ‘* we who are alive and remain” shall be 
perfected together, and together go in to possess ‘‘ the 
land which God promised to Abraham, to Isaac, and to 
Jacob to give them.” 

Jesus said: ‘‘ Blessed are the meek, for they shall 
inherit the earth:” Matt. v, 5. They surely do not 
inherit itnow; but they will. David says: ‘‘ Evil doers 
shall be cut off; but those that wait upon the Lord, they 
shall inherit the earth. For yet a little while, and the 
wicked shall not be: yea, thou shalt diligently consider 
his place, and it shall not be. But the meek shall 
inherit the earth; and shall delight themselves in the 
abundance of peace. Wait on the Lord,’and keep His 
way, and He shall exalt thee to inherit the land: when 
the wicked are cut off thou shalt see it” (the land) : 
Ps. xxxvil, 9-11, 34. The righteous will not inherit 
the earth until evil doers are cut off. As the children of 
Israel could not inherit Canaan until the wicked inhabi- 
tants had been driven out; so the spiritual Israel can 
never inherit the eternal inheritance until the wicked 


186 REDEMPTION 


nations of earth are destroyed. Jesus taught this lessson 
ina parable. He said :— 

‘¢The kingdom of heaven is likened unto a man 
which sowed good seed in his field; but while men slept 
his enemy came and sowed tares among the wheat, and 
went his way. But when the blade was sprung up, and 
brought forth fruit, then appeared the tares also. So the 
servants of the householder came and said unto him, Sir, 
didst not thou sow. good seed in thy field? From 
whence then hath it tares? He said unto them, An 
enemy hath done this. The servants said unto him, 
Wilt thou then that we go and gather them up? But he 
said, Nay, lest while ye gather up the tares, ye root up 
also the wheat with them. Let both grow together until 
the harvest; and in the time of harvest I will say to the 
reapers, Gather ye together first the tares, and bind them 
in bundles to burn them; but gather the wheat into my 
barn:” Matt. xiii, 24-30. 

Now hear the explanation of this parable :— 

‘*The field is the world [the cosmos]; the good 
seed are the children of the kingdom; but the tares are 
the children of the wicked one; the enemy that sowed 
them is the devil; the harvest is the end of the world 
[age]; and the reapers are the angels. As therefore 
the tares are gathered and burned in the fire, so shall 
it be in the end of the world. The Son of man shall 
send forth His angels, and they shall gather owt of 
His kingdom [out of the field—the earth] all things 
that offend and them which do iniquity; and shall 
cast them into a furnace of fire: there shall be wail- 
ing and gnashing of teeth. Then [when the wicked 
and all things that offend are gathered out of this earth] 
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shall the righteous shine forth as the sun in the kingdom 
of their Father :” Matt. xiii, 38-43. 

Where, then, is the kingdom of God? In this 
earth when the wicked are gathered out, when, by 
reason of the fact that none but righteous remain, the 
will of God will be done perfectly, as it is now done in 
heaven. This is the grand consummation for which the 
disciples were taught to pray, saying, ‘‘Our Father 
which art in heaven, Hallowed be Thy name. Thy 
kingdom come. Thy will be done, as in heaven, so in 
earth.” This is the kingdom which existed in the pur- 
pose of God from the foundation of the world. Adam 
and Eve, to whom was given the first dominion, lost it 
by sin; but Christ and His bride have regained it by 
righteousness, and they will possess a restored Eden and 
an endless life. This earth will be cleansed from the 
curse wrought by sin, and made the fit abode of the 
saints; for the blood of Christ bought ‘‘ the field” and 
the ‘‘ treasure”’ in it, and He redeems both. 

Some think that the coming of the kingdom of God 
means the conversion of the world. That is certainly 
not what is comprehended in this prayer, for it is not 
the teaching of the Scriptures. There is no intimation 
in this parable that all the inhabitants of the world will 
be converted; on the contrary, it gives unmistakable 
proof that there will be wicked people alive who will be 
destroyed in the end of this age. This is harmonious 
with other Scriptures, which, instead of teaching that 
the world will grow better, as it nears the end of time, 
until all shall be converted, declare just the reverse, 
viz., that ‘‘evil men and seducers shall wax worse and 
worse, deceiving and being deceived” (II Tim. iii, 13) ; 
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and that it shall be in the end of this age as it was in the 
days of Noah and Lot (Matt. xxiv, 36-38; Luke xvii, 
26-30). 

The kingdom of God will come when from this 
earth will be taken sinners and sin, and in a regenerated 
condition it becomes the abode of the righteous forever. 
This is Peter’s testimony in the third chapter of his 
second epistle. Just as the wicked inhabitants of the 
earth were once destroyed by water, so will they be 
again by fire. ‘‘The heavens and the earth, which are 
now .. . are kept in store, reserved unto fire against 
the day of judgment and perdition of ungodly men. . . . 
Nevertheless we, according to His promise [the promise 
to Abraham and his seed] look for new heavens and a 
new earth, wherein dwelleth righteousness ” (or wherein 
the righteous dwell): II Peter ili, 7, 13. The king- 
doms of this world shall become as the chaff of the 
summer threshing floor, and no place shall be found for 
them (Dan. ii, 35); then the righteous will take the 
kingdom and possess it forevermore. ‘*The kingdom 
and dominion, and the greatness of the kingdom under 
the whole heaven [on the whole earth] shall be given to 
the people of the saints of the most High, Whose king- 
dom is an everlasting kingdom, and all dominions shall 
serve and obey Him:” Dan. vii, 27. 

The inheritance of the saints is not in heaven, but 
on this earth. Not once in all the Bible is it promised 
that man shall go to heaven at death, or at any other 
time. The reverse, however, is declared. ‘* Whither I 
’ said Jesus to His disciples, just as 
He was about to go to His Father: John xiii, 33. 
‘¢ David is not ascended into heaven,” said Peter; ‘‘he 
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is both dead and buried, and his sepulchre is with us 
unto this day:” Acts ii, 34, 29. ‘*No man hath 
ascended into heaven,” Christ declares: John iii, 13. 
No, heaven is not the place for which man was made, 
nor is it his promised home. Here on the earth, the 
scene of his trial and humiliation, will be his glorious 
victory; here will come the kingdom of God. 

This is the kingdom comprehended in the prayer of 
the thief on the cross: ‘* Lord, remember me when Thou 
comest in Thy kingdom.” The answer of Jesus, as 
given in the English version, is: ‘‘ Verily I say unto 
thee, To-day shalt thou be with Me in paradise.” The 
punctuation here makes Jesus declare what was not 
true; for Jesus and the thief did not meet in paradise 
that day. Jesus died at ‘‘the ninth hour” of the 
Jewish day, while the thief was not dead when taken 
down at sundown, the close of the day. Christ went 
neither to paradise nor heaven on that day. His ‘‘soul” 
was ‘‘in hell”—the grave (Acts ii, 25-27); He was 
‘¢ three days and three nights in the heart of the earth” 
(Matt. xii, 40). He told Mary on the morning of His 
resurrection that He had not then ascended to His 
Father. ‘‘Touch Me not,” said He, ‘‘ for I am not yet 
ascended to My Father.” It is plain that Jesus did not 
go to heaven or paradise on the day of His crucifixion ; 
hence the ‘to-day ”’ in His answer to the thief designates 
the time in which the promzse was given, and not the 
time of its fulfillment. The thief asked to be remem- 
bered when Christ should come in His kingdom — the 
Eden restored, the paradise of God. This refers to 
Christ’s second advent, when He ‘‘shall be revealed 
from heaven with His mighty angels, in flaming fire 
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taking vengeance on them that know not God, and obey 
not the gospel” — when He shall ‘‘ gather out of His 
kingdom all things that offend, and them which do 
iniquity,” and take possession. Christ answered: 
‘‘ Verily I say unto thee to-day [I give you to-day this 
assurance], Thou shalt be with Me in paradise.” This 
is rendered in the Curetonian Syriac—the version 
which Dr. Wm. Smith says ‘‘ possesses the highest 
critical as well as historical value” —‘‘I say to thee 
to-day, that with. Me thou shalt be in Eden’s garden.” 
Punctuation is no part of inspiration, and the punctua- 
tion of this text in our English version is manifestly 
wrong, throwing the answer of Jesus out of all harmony 
with the rest of the Word of God. This text does not 
make discord when rightly punctuated. 

Jesus taught His disciples to pray for the coming of 
the kingdom of God, for it is the blissful consummation 
of the Christian’s hope—the glorious accomplishment 
of God’s wonderful scheme of human redemption. But 
in it is involved the destruction of a world of sinners, 
and to many it is connected only with the despair of the 
lost and the wails of the dying. They picture in their 
minds the last fearful scene, with all its hopeless and 
agonizing aspects, and wonder that any one can long for 
the coming of Jesus, since it must be attended with such 
woe. But there is another side to the picture that they 
fail to apprehend, which must be considered. 

Many who think thus are for the time being happy 
in the possession of home and friends and all needful 
blessings; they know not the bitterness that some have 
experienced in this life, and secure in the present pos- 
session of happiness, are unmindful of the vast amount 
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of sin and misery— misery, because of sin — with which 
the world is filled. They are dazzled with the world’s 
vain show, and having never lifted the vail that hides 
the haggard faces of want and agony, are glad to believe 
that the glittering sham is the purest gold. And yet all 
can know better if they will. 

Let any one observe the faces of the thronging mul- 
titudes, and mark the lines of care, of suffering, of 
anxiety and of sin. Few indeed are the countenances 
unmarked by the ravages of disease or the traces of 
sorrow. See the bloated face and bleared eyes of the 
reeling drunkard, as he passes on to his desolate home, 
where grim poverty, crushing shame, hopeless agony 
and constant fear are the lot of its inmates. Watch the 
gilded gateways to the ‘‘ante-rooms of hell,” and see 
them open enticingly to young and old; mark, too, the 
eager multitude who seek admittance. The broad road 
is full, and the jostling crowd fill the air with blasphe- 
mies as they hurry onward to destruction. 

Could we lift the curtain and uncover the sin of the 
world, how blasting would be the vision! Who could 
endure the sight? Sin is holding high carnival ; 
murder, robbery, gilded shame, unblushing debauchery, 
oppression, hypocrisy, evil-speaking, suspicion and 
hatred — whence can we go to escape their presence? 
We meet them in the crowded streets ; we jostle them in 
our daily walk; we converse with them all unsuspect- 
ingly; and even sit by their side in cushioned pews in 
houses consecrated to the service of God. Think of it! 
Can any one with the faintest conception of the sin of 
the world wish this state of things to continue? 

Go further and mark the results of sin — the break- 
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ing hearts, the darkened lives, the desolated homes, the 
diseased bodies, the hopeless destitution and want of 
millions on millions of the human family. Take a peep 
at Darkest England, Darkest America, Darkest Africa, 
and all the dark places of the world— pinched faces, 
shrunken bodies, desolated lives are the harrowing pic- 
ture. Could any wish the same hopeless round of agony 
to continue forever? See the little children who are 
born to a life of misery with never a gleam of hope in it; 
sin is their mother, and crime and suffering their only 
heritage. Oh, could we look into the crowded, squalid, 
sin-cursed haunts of any of the cities of this great world, 
our very humanity, not to say Christianity, would force 
the prayer from our lips, O Lord, let it end. 

Think of the numberless victims of oppression, who 
are moiling in close, filth-reeking, vermin-infested tene- 
ment houses, working from early morn till the weary 
midnight hour to earn the miserable pittance that keeps 
them from starvation; multitudes delving underground 
for a bare existence ; millions starving in famine-stricken 
districts. 

Is this a fancy picture? No, alas! it is the mourn- 
ful background of the world’s vain show — the sad, sad 
picture of a race blighted by sin and its curse. What 
wonder then that we pray, ‘‘ Thy kingdom come.” The 
whole creation groaneth and travaileth in pain together 
until now, waiting for deliverance; and we who know 
that the sin and sorrow and shame and curse will never 
cease till the King comes in His glory, are praying, 
‘Come, Lord Jesus, and come quickly.” 

Men are hopelessly wounded by sin, yet madly 
refuse the healing draught that would redeem them. No 
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remedy is left but to put them out of their misery by 
swift extermination, and prevent the entailment of the 
curse upon future generations. One would almost 
rather go down in the common destruction, than to see 
the endless repetition of earth’s scenes of sin and woe. 

The Christian longs for that which lies beyond this 
vale of tears—the earth made new, in which the happy, 
immortal multitude of the saved of all nations will do 
the will of God as it is now done in heaven. No sin in 
that world; no blasted lives, no breaking hearts, no sor- 
row and no tears. Who does not wish that the shame- 
ful story of earth’s sin and sorrow shall become like a 
dream of the night, forever banished by the morning 
light of eternity? Then let us pray: ‘*Our Father 
which art in heaven, Hallowed be Thy name. Thy 
kingdom come. Thy will be done, as in heaven, so in 
earth.” Amen. 


THE LESSON OF REDEMPTION 
me TE BURNING: BUSH 


OSES, the man of God chosen to lead the 
M children of Israel from Egypt to Canaan, in 

fulfillment of the covenant of God with 

Abraham pertaining to his fleshly seed, was 
tending the flock of Jethro in Midian, and he ‘‘ came to 
the mountain of God, evento Horeb. And the angel 
of the Lord appeared unto him in a flame of fire out of 
the midst of a bush: and he looked, and, behold, the 
bush burned with fire, and the bush was not consumed. 
And Moses said, I will now turn aside, and see this 
great sight, why the bush is not burnt. And when the 
Lord saw that he turned aside to see, God called unto 
him out of the midst of the bush, and said, Moses, 
Moses. And he said, Here am I. And He said, 
Draw not nigh hither: put off thy shoes from off thy 
feet, for the place whereon thou standest is holy ground. 
Moreover, He said, I am the God of thy father, the 
God of Abraham, the God of Isaac, and the God of 
Jacob.” 

In this burning but unconsumed bush and the 
declaration of God out of its midst we have a lesson of 
redemption; and we have no need to interpret the 
vision, for Christ Himself has interpreted it for us in 
His reply to the Sadducees concerning the resurrection 
of the dead, which they denied, though they claimed to 
believe in Moses. To confound Jesus, they had asked 
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concerning a woman who had married seven brethren : 
‘‘In the resurrection whose wife shall she be of the 
seven?” Three evangelists have recorded Jesus’ reply 
as follows : — 

‘©Ye do err, not knowing the Scriptures, nor the 
power of God. For in the resurrection they neither 
marry, nor are given in marriage, but are as the angels 
of God in heaven. But as touching the resurrection of 
the dead, have ye not read that which was spoken unto 
you by God, saying, I am the God of Abraham, and the 
God of Isaac,.and the God of Jacob. God is not the 
God of the dead, but of the living :” Matt. XXli, 29-32. 

‘‘Do ye not therefore err, because ye know not the 
Scriptures, neither the power of God? For when they 
shall rise from the dead, they neither marry nor are 
given in marriage ; but are as the angels which are in 
heaven. And as touching the dead, that they rise; 
have ye not read in the book of Moses, how in the bush 
God spake unto him, saying, I am the God of Abraham, 
and the God of Isaac, and the God of Jacob? He is 
not the God of the dead, but of the living:” Mark xii, 
24-27. 

‘They which shall be accounted worthy to obtain 
that world, and the resurrection from the dead, neither 
marry nor are given in marriage; neither can they die 
any more: for they are equal unto the angels; and are 
the children of God, being the children of the resurrec- 
tion. Now that the dead are raised, even Moses showed 
at the bush, when he calleth the Lord the God of Abra- 
ham, and the God of Isaac, and the God of Jacob. 
For He is not a God of the dead, but of the living: 
for all live unto Him:” Luke xx, 34-38. 
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From the testimony of these three witnesses ‘some 
facts clearly appear, viz.: 1, that resurrection is the 
particular theme of discussion; 2, that resurrection is 
proved by the fact that God is the God of Abraham, 
Isaac and Jacob; 3, that ‘‘they” ‘‘in the resurrection” 
— “they” that ‘‘ shall rise from the dead” (meaning of 
course, all who are resurrected) —are ‘‘ equal unto the 
angels” and ‘‘ cannot die any more ;”’ 4, that ‘¢ children 
of the resurrection” are ‘‘children of God;” thus prov- 
ing conclusively that Goa’s children will be raised from 
the dead; hence when God calls Himself the God of 
Abraham, Isaac and Jacob, He means by that declaration 
to own them as His children, and by that fact to show 
that their resurrection is assured. The resurrection of 
Abraham, Isaac and Jacob from the dead will prove 
or manifest them, to be God’s children; and the declara- 
tion of God beforehand that they are His children proves 
that they are subjects of the resurrection, and will thus 
be manifested sons of God when the time of resurrection 
comes. All this is clearly taught in the texts quoted. 

‘¢ Now that the dead are raised.” This is translated 
in the Emphatic Diaglott: ‘* Now that the dead rise ;” 
and in the Syriac: ‘‘ But that the dead will rise.” Re- 
member that the resurrection of the dead is the theme 
under discussion — not the survival of man in death, but 
his revival from death. The question is not, Whose 
wife shall she be in a disembodied state? but whose wife 
shall she be in the resurrection. Christ is not talking of 
an ‘‘immortal soul” that lives on without dying, but of 
the resurrection of the dead. In order to be raised from 
the dead, one must first be dead. Resurrection is the 
revival of that which would, without a resurrection, 
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perish in death. Paul says: ‘sTf the dead rise not, 
... then they that have fallen asleep in Christ are 
perished:” I Cor. xv, 16-18. That. which ‘* falls 
asleep” is the subject of resurrection. It is the physical 
organism of man that is aleep in death, and it is to this 
physical organism that Christ refers when He talks of 
resurrection; the physical organism must be raised from 
the dead to save the man from perishing. 

Christ is not arguing that Abraham, Isaac and Jacob 
are already risen from the dead. The Jews knew 
that they were dead, and said to Jesus: ‘‘Abraham is 
dead, and the prophets :” John viii, 52. Paul said: 
They ‘all died in faith, not having received the prom- 
ises, . . - God having provided some better thing for us, 
that they without us should not be made perfect.” The 
resurrection of these men is yet in the future, but it is 
assured to them by the fact that God is their God; they 
will rise from the dead when the time of resurrection 
comes. 

Paul declares that Christ’s resurrection is the ‘*first- 
fruits” of those who have fallen asleep (I Cor. xv, 23) ; 
hence the harvest —those who are resurrected after 
Christ — must be raised in the likeness of His resurrec- 
tion. If it was the ‘‘spirit” or ‘‘immortal soul” of 
Christ that was raised, then the harvest will be of the 
same character; but if His was a physical resurrection 
then there will be a physical resurrection of those who 
have fallen asleep in Him. 

Christ told the Jews that no other sign would be 
given them but the sign of the prophet Jonas. ‘* For 
as Jonas was three days and three nights in the whale’s 
belly ; so shall the Son of man be three days and three 
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nights in the heart of the earth: Matt. xii, 40. David 
prophesied of Christ’s resurrection when he said: ‘¢ Thou 
wilt not leave my soul in hell [the grave], neither wilt 
Thou suffer Thine Holy One to see corruption :” Acts 
ii, 27. Christ was three days and three nights in the 
grave, and then He was raised from the dead, and the 
angel said to the women who came to the sepulchre, 
‘*He is not here; for He is risen. Come, see the place 
where the Lord lay.” He was raised bodily. He 
showed Himself to His disciples, and called Thomas to 
feel the print of the nails in His hands. It was the 
same body that was laid in Joseph’s new tomb that God 
raised up and glorified. Paul says—%in answer to the 
question, ‘‘ How are the dead raised up and with what 
body do they come ?’”’ — ‘‘ It is sown in corruption ; it is 
raised in incorruption; it is sown in dishonor; it is 
raised in glory: it is sown in weakness; it is raised in 
power : it is sown a natural Jody ; it is raised a spiritual 
body.” 

In His argument with the Sadducees Christ appeals 
to Moses, and declares that the resurrection of the dead 
was taught at the bush. God, speaking from the midst 
of a burning bush, said, ‘‘I am the God of Abraham, 
and the God of Isaac, and the God of Jacob.” The 
bush did not consume in the flames because God was in 
it; and this burning but unconsumed bush is a fit repre- 
sentation of God’s people, who, though they go into 
death, do not perish there, because God is in them. 

Abraham, Isaac and Jacob, to whom the promises 
of God were made, are the fathers of all God’s faithful 
people, and therefore they represent all who are with 
them in the same covenant of promise — those who are 
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‘‘ heirs with them.” Hence when God says, ‘‘ I am the 
God of Abraham, and the God of Isaac, and the God 
of Jacob,” it is a declaration that He is the God of all 
Abraham’s true seed. ‘‘ Know ye that they which are 
of faith, the same are the children of Abraham:” Gal. 
iii, 7. Abraham, Isaac and Jacob declared themselves 
‘‘strangers and pilgrims” in the earth, looking for a 
‘‘better country; wherefore God is not ashamed to be 
called their God.” And God has extended an invitation 
to all men to do as they did—to separate themselves 
from the contaminations of the world. ‘‘Come out from 
among them, and be ye separate. saith the Lord, and 
touch not the unclean things; and I will receive you, 
and will be a Father unto you, and ye shall be my sons 
and daughters, saith the Lord Almighty :” II Cor. vi, 
17, 18. All the children of faith will be strangers and 
pilgrims in the earth, as Abraham was, and God will 
not be ashamed to be called their God; and, according 
to Christ’s reasoning with the Sadducees, this fact —that 
God is their God — insures to them a resurrection from 
the dead. 

Jesus declares in the Scriptures quoted, that ‘‘ God 
is not a God of the dead,” and yet ‘‘ Abraham is dead, 
and the prophets.” The declaration that Abraham and 
the prophets were dead was the answer of the Jews to 
Jesus’ statement —‘‘If any man keep My saying, he 
shall never see death: John vili, 51, 52. Yes, Abra- 
ham is dead, but not in the absolute, irrecoverable sense. 
He ‘‘ died zz fazth;” and being dead in faith is being 
‘‘alive unto God.’”’ Hear Paul: ‘*‘ Now if we be dead 
with Christ [or in faith], we believe that we shall also 
live with Him; knowing that Christ being raised from 
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the dead dieth no more; death hath no more dominion 
over Him. For in that He died, He died unto sin 
once: but in that He liveth, He liveth unto God. Like- 
wise reckon ye also yourselves to be dead indeed unto 
sin, but alzve unto God through Jesus Christ our 
Lord:” Rom. vi, 8-11. Whoever has died unto sin 
by faith in Christ is ‘‘ alive unto God,” whether he is in 
the grave or not. Abraham believed God; he had faith 
in Christ ; and dying in this faith he fell asleep in Jesus. 
He is ‘‘alive unto God” now, though he still sleeps in 
the case of Machpelah, because he sleeps in Jesus, Who 
is alive forevermore. Those who sleep in Christ are 
not dead in the absolute, hopeless sense; they are not 
consumed in death; they are not perished, because God 
is in them by His Spirit. 

But what of those who have not ‘ died in faith,” 
who are not ‘‘dead with Christ?” Are they, too, ‘‘alive 
unto God?” Who will say this? Surely no one who 
has any understanding of the Bible. The wicked have 


not ‘died in faith,” but ‘‘in their sins.” They are not 
‘¢dead with Christ,” nor ‘‘asleep in Jesus;” they are 
not ‘‘alive unto God.” They had ‘‘no hope” and were 


‘¢without God in the world” (Eph. ii, 12), and they 
have ‘‘no hope” and are ‘‘ without God” in the grave. 
They are ‘‘dead” unto God — absolutely and irrecover- 
ably dead. God is not their God, for He ‘‘is not the 
God of the dead, but of the living’? —i. e. He is the 
God of those only who are ‘‘ alive unto” Him by faith 
in Christ. Having lost this present life, the wicked are 
lost forever — they are perzshed. 

Just here we will call the reader’s attention to the 
words of Christ in John vi, 39: ‘‘And this is the 
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Father’s will which hath sent Me, that of all which He 
hath given Me, I should dose nothing, but should raise 
it up again at the last day.” The word ‘‘ lose” here is 
the same word apollwmi which is translated perish in 
many places in the Bible, notably Luke xilt;<35 7) Jone 
iii, 16; x, 28; Acts v, 37; Rom. ii, 12; II Pet. iii, 6. 
This being true, Christ’s declaration is this: that of 
those which God had given Him He should suffer not 
one to perish in death, but would raise it up again at 
the last day. Those who are lost or perished are not 
raised up; God is not their God; consequently He has 
never given them to Christ, and they do not ‘‘ live unto 
Him.” 

This brings us to the question: Who has God 
given to Christ? In John vi, 37 we have the answer: 
‘©All that the Father giveth Me shall come to Me.” 
Here is the plain statement that God has given to Christ 
all who come to Him —all who believe on Him. Again 
Christ says, in His prayer to His Father (John xvii, 6, 9) : 
‘¢ Thine they were, and Thou gavest them Me.” Those 
whom God gave to Christ were His own children. Hear 
Jesus again: ‘‘ All Mine are Thine, and Thine are 
Mine.” This settles it; God has given His own chil- 
dren to Christ, and Christ owns as His those, and those 
only, who are owned of God. This leaves out the 
wicked, who have ‘‘no hope” and are ‘* without God 
in the world.’”’ God has not given them to Christ. But 
God owns Abraham, Isaac and Jacob as His children, 
and all whom they represent, viz., ‘‘ the seed of Abra- 
ham.” Hear Him: ‘‘I am the God of Abraham, and 
the God of Isaac, and the God of Jacob.” These He 
has given to Christ. 
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And now weask: For what purpose has God given 
His children to Christ? The answer is found in John 
xvii, 2: ‘*‘ That He should give eternal life to as many as 
Thou hast given Him.” Put this with Heb. ii, 13-16: 
‘*Behold I and the children which God hath given 
Me. Forasmuch as the children [which God gave to 
Christ] are partakers of flesh and blood [mortality], He 
[Christ] also Himself likewise took part [partook] of 
the same; that through death He might destroy him 
that had the power of death, that is, the devil; and 
deliver [redeem] them [the children], who through fear 
of death were all their lifetime subject to bondage. For 
verily He taketh not hold of angels, but of the seed of 
Abraham [the children] He taketh hold” (marginal 
reading). Other translations show that the marginal 
rendering of the last statement in the foregoing Scripture 
is correct. Henderson renders it : ‘‘ He taketh not hold 
of angels.” The Revised Version: ‘‘For verily not of 
angels doth He take hold, but He taketh hold of the 
seed of Abraham.” Dean Alford translates: ‘‘ For as 
we know, it is not angels that He helpeth, but it is the 
seed of Abraham that He helpeth.” Rotherham gives 
it: ‘*For not surely of messengers is He laying hold, 
but of Abraham’s seed is He laying hold.” Conybeare 
and Howson translate: ‘‘ For He giveth His aid not 
unto angels, but unto the seed of Abraham.” Prof. 
Gardner renders it: ‘‘ For surely He doth not get His 
claims (to be our Advocate) from angels; but He gets 
His claim from Abraham’s seed.” The American Bible 
Union: ‘‘For surely He does not succor angels, but 
He succors the seed of Abraham.” 

The rendering of this text by Jamieson Fausset 
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Brown, together with the accompanying comment, 
taken in connection with the other translations given, 
makes very clear what was the meaning of the apostle. 
They say: ‘* ‘Foras weall know ... . It is not 
angels that He is helping (the present implies dura- 
_ tton); but it is the seed of Abraham that He is helping.’ 
The verb is literally to help by taking one by the hand, 
as in Heb. vili, 9: ‘*‘ When I took them by the hand to 
lead them out of Egypt.’ Thus it answers to ‘ succor’ 
of verse 18, and ‘deliver’ of verse 15. ‘Not angels’ 
which have no ‘flesh and blood,’ but ‘the children’ 
who have ‘ flesh and blood.’ ” 

Christ ‘‘ takes hold” of the seed of Abraham — i. e. 
He ‘‘takes them by the hand’”’—to lead them through 
death to the promised inheritance—the kingdom of 
God, which ‘flesh and blood” (mortality) ‘* cannot 
inherit,” and hence the necessity of redemption. They 
—‘‘the children ’’— were given to Christ, that He 
might ‘‘deliver them” from death, and give them 
eternal life. Christ ‘‘ taketh not hold of angels,” nor of 
the wicked, nor of the seed of Adam (mark it!), ‘* but 
of the seed of Abraham He taketh hold;” therefore He 
will ‘* deliver” from death and give eternal life only to 
‘*the seed of Abraham.” This must be palpable to all. 

Now we can understand Paul’s meaning in Phil. iii. 
He is telling there of his desire to ‘‘ win Christ,” and 
‘‘be found in Him,” ‘¢if by any means he might attain 
unto the resurrection of the dead.” He says: ‘‘ Not as 
though I had already attained, either were already made 
perfect ; but I follow after, if that I may apprehend that 
for which also I am apprehended of Christ.” Other 
translations of this make Paul’s meaning plain. The 
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Syriac has it: ‘* Not as though I had already taken [the 
prize], or were already complete; but I run [in the 
race], if so I may take that for which the Messiah took 
me.” The Emphatic Diaglott reads thus: ‘+ Not that I 
have already received it, or have been already perfected ; 
but I pursue, if indeed I may lay hold on that [if by any 
means | may attain unto the resurrection of the dead] 
for which also I was laid hold on by Christ.” Paul 
wanted to be found in Christ, and be dead with Him 
(be ‘*made conformable unto His death”), that he 
might be in the company whom Christ had taken hold 
upon to deliver from death; or, as he expresses it, ‘If 
by any means I might attain unto the resurrection of the 
dead.” The mission of Christ into this world was to 
redeem from death ‘‘the children” God had given Him. 
God’s children are ‘children of the resurrection” 
because He has given them for that purpose to Christ, 
Who is ‘‘ the resurrection and the life.” God’s children 
were ‘‘chosen in Christ before the foundation of the 
world,” and He has no children who are not ‘in 
Christ ;” and this is why Paul desired to ‘+ be found in 
Fliny.” 

Christ laid down His life for ‘‘the sheep” (John x, 
15); He ‘‘loved the church and gave Himself for it” 
(Eph. v, 25); He ‘* purchased” the church ‘‘ with His 
own blood” (Acts xx, 28). It is the church —‘‘ the 
seed of Abraham” —‘‘ the children of God by faith in 
Christ Jesus,” who are ‘‘the children” whom Christ 
has laid hold upon to raise from the dead. ‘If ye be 
Christ’s, then are ye Abraham’s seed, and heirs accord- 
ing to the promise.” Of these He will not ‘‘lose” one 
(will not suffer one to perish), but will save them from 
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perishing by raising them up again at the last day. But 
those who are not ‘‘the seed of Abraham,” those who 
have not become ‘the children of God by faith in Christ 
Jesus,” have not ‘‘ died in faith,” and are not therefore 
‘¢ dead with Christ,” but are ‘‘dead in their sins.” Jesus 
said to the Jews: ‘‘If ye believe not that Iam He, ye 
shall die in your sins :”’ John viii, 24. In the same chap- 
ter in which Christ said, ‘‘ Of all which the Father hath 
given Me I should lose nothing, but should raise it up 
again at the last day,” He also speaks of the Israelites 
who ‘‘ perished” in the wilderness. They ‘‘ are dead” 
(John vi, 49). They did not die in faith, but in unbe- 
lief; consequently they are not ‘‘alive unto God,” but 
are dead ‘‘ in their sins’’—dead in the absolute sense, 
perished irrecoverably. Having said, ‘‘ Your fathers 
ate manna in the wilderness, and are dead,” Jesus con- 
tinues: ‘‘This” (referring to Himself) ‘‘is the bread 
which cometh down from heaven, that a man may eat 
thereof, and not die.” Not die? Not die in the sense 
that these unbelievers are dead, but be ‘‘ alive unto 
God” —have everlasting life by having your life laid 
up for you in Christ, to be restored to you when He 
comes. ‘‘If aman keep My saying,” said Christ, ‘‘ he 
shall never see death:” John viii, 51. He will always 
be ‘alive unto God,” and never be consumed in death. 

The burning bush was God’s object lesson to show 
the imperishability of His people, not because they will 
not die, but because they will be raised from the dead. 
What a striking figure! A bush burning, but not con- 
sumed —a representation of man perishing, but never 
perished. The bush was not consumed, because God 
was in it; so man will not be consumed in the grave if 
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God is in him by His Holy Spirit. ‘‘The children” 
who have been given to Christ have His Spirit. ‘If ye 
have not the Spirit of Christ, ye are none of His,” and 
hence are neither ‘‘ the children of God” nor ‘the chil- 
dren of the resurrection.” ‘‘ But if the Spirit of Him 
that raised up Jesus [the firstfruits of them who have 
fallen asleep] from the dead dwell in you, He that' 
raised up Christ from the dead shall also quicken your 
mortal bodies by His Spirit that dwelleth in you.” 

The infallible promise of God to Abraham and his 
seed demands their re-living, and God, ‘‘Who makes 
alive the dead, and calls things not in being as though 
existing,” has recognized the claim of Abraham’s seed 
to resurrection by speaking of them as if they were 
already alive, and calling Himself their God. To Him 
they are alive because embraced in His unbreakable 
covenant of life. 

The burning but unconsumed bush is Abraham and 
his seed, who can never perish in death, because God is 
in them — the church built upon the Rock Christ Jesus, 
against which ‘‘the gates of hell [the grave] shall not 
prevail ” —the tree of life forevermore, of which Christ 
is Seed and Root, and believers in Him are the 
branches. This is the lesson of redemption pictured to 
Moses in Horeb, and interpreted to us by Christ. 
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LHE HOUSE OF “GOD 


‘¢The Faith Which Was Once Delivered to the 

Saints,” that ‘‘the saints” and the Israel of God 

are identical. Paul said to the Gentile Ephesians, 
who because of their faith in Christ had been numbered 
with Israel: ‘*‘ Now therefore ye are no more strangers 
and foreigners [from the commonwealth of Israel], but 
fellow citizens with the sazuts, and of the household of 
God; and are built upon the foundation of the apostles 
and prophets, Jesus Christ Himself being the chief 
corner stone; in Whom [in Christ] all the building fitly 
tramed together groweth unto an holy temple in the 
Lord; in Whom ye also are builded together for an 
habitation of God through the Spirit :” Eph. ii, 19-22. 


|. has been clearly shown, in the chapter entitled 


Notice carefully the teaching of this Scripture. 
Israel — ‘‘the saints ’’—‘‘the household of God”? —built 


upon Christ as the foundation stone, forms a_ holy 
temple, which is ‘‘an habitation of God through the 
Spirit.” This ‘‘ building of God,” or ‘‘ house of God” 
— ‘ta house not made with hands” —is built up ‘‘in 
Christ;” He is the foundation Rock of the whole 
structure, and ‘‘in Him,” in the presence of God in 
heaven, the whole ‘‘ building” is represented. God 
dwells in this temple by His Spirit. It is a temple 
made up of human beings; and all who compose it are 
the Israel of God. 

Why is this house of God called Israel? Israel is 
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the name which God gave to Jacob when he had wrestled 
all night with the angel of God for a blessing, and pre- 
vailed. ‘‘Thy name shall no more be called Jacob,” 
said the angel, ‘‘but Israel, for as a prince hast thou 
power with God and with men, and hast prevailed . . . 
And He blest him there. And Jacob called the name of 
the place Peniel: for I have seen God face to face, and 
my life is preserved:” Gen. xxii, 24-32. Here is the 
origin of the name Israel; it was given to Jacob because 
of his faith, and it descends upon his faithful children. 
The ‘‘ house of Israel” is the ‘‘ house of God.” This 
name is sometimes applied in the Scripture to the fleshly 
seed, but only the children of faith are the true Israel in 
God’s purpose and promise; for God made promises to 
Jacob and his seed as He did to Abraham. The record 
of these promises is given in Gen. xxviii, 10-22. 

Jacob was on his way to Haran and, being over- 
taken by night, he lay down to sleep with a stone for his 
pillow, and there he dreamed, ‘‘ and behold a ladder set 
up on the earth, and the top of it reached to heaven: 
and behold the angels of God ascending and descending 
on it. And, behold, the Lord stood above it, and said, 
I am the Lord God of Abraham, thy father, and the 
God of Isaac: the land whereon thou liest, to thee will 
I give it, and to thy seed; and thy seed shall be as the 
dust of the earth; and thou shalt spread abroad to the 
west, and to the east, and to the north, and to the south; 
and in thee and in thy seed shall all the families of the 
earth be blessed. And, behold, I am with thee, and will 
keep thee in all places whither thou goest, and will 
bring thee again zzto this land; for I will not leave 
thee, until I have done that which I have spoken to thee 
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of. And Jacob awaked out of his sleep, and he said, 
Surely the Lord is in this place; and I knew it not. 
And he was afraid, and said, How dreadful is this 
place! this is none other but the house of God, and this 
is the gate of heaven. And Jacob rose up early in the 
morning, and took the stone that he had put for his 
pillow, and set it up for a pillar, and poured oil upon 
the top of it. And he called the name of that place 
Bethel [House of God] . . . And Jacob vowed a vow, 
saying, If God will be with me in this way that I go, 
and will give me bread to eat, and raiment to put on, so 
that I come again to my father’s house in peace; then 
shall the Lord be my God: and ¢hzs stone, which I have 
set for a pillar, shall be God’s house: and of all that 
Thou shalt give me I will surely give the tenth to Thee.” 
Afterwards Jacob built an altar at Bethel and wor- 
shiped God there, calling the place E]-Bethel, or The 
God of Bethel. 

These promises given to Jacob are a reiteration of 
the promises given to Abraham; hence they are ‘‘ the 
gospel.” But more information is given to Jacob than 
was given to Abraham. Jacob is told that his seed 
should be spread abroad north, south, east, and west, 
but that the Lord would watch over and keep them, and 
bring them at last into the land promised — their eternal 
inheritance. 

Notice that Jacob calls the ‘* place”’ where he slept 
«¢the house of God,” and the ‘‘ stone” which he had for 
a pillow, ‘‘ God’s house.” Evidently ‘‘ house of God” 
has two significations, referring both to the earth, which 
is God’s literal habitation (for He said, ‘‘ Heaven is my 
throne, and the earth is my footstool”), and His people 
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in whose hearts He dwells by His Spirit. The ‘‘ place” 
where Jacob slept represents the eternal inheritance ; 
and the ‘‘ stone” he set up for a pillar, the people who 
should inhabit it. Inthe same way kingdom is some- 
times applied in God’s Word to the inheritance, and 
sometimes to the people who inherit the kingdom. As 
God promised the land to Jacob and his seed for an 
inheritance, the ‘‘ stone” set up in this land must repre- 
sent the house or seed of Jacob —the house of Israel — 
which is ‘‘ God’s house.” Afterwards when Jacob was 
blessing Joseph he refers to ‘* the shepherd, the stone of 
Israel ;”” showing that this stone represents the ‘‘ Shep- 
herd of Israel,” of which Joseph was a type. It repre- 
sents Him —the Good Shepherd — Who is the Founder 
of the whole family —the foundation stone on which 
the church of God is built — ‘* zz Whom all the building 
fitly framed together groweth unto an holy temple in the 
Lord.” The house of God is all who are ‘‘ rooted and 
built up in Christ,” whether Jew or Gentile; and Jesus’ 
mission into this world was to be the ‘‘ door,” or ‘‘ way,” 
into this house or family of God the Father, and into the 
eternal inheritance. This is ‘‘the house which is from 
heaven’? of which Christ, the second. Adam — ‘‘ the 
Lord from heaven ”’ — was the Founder. 

There is marvelous significance in the fact that 
Jacob sept in the land which God promised to give 
him, and that the ‘‘stone,” which represented the 
‘¢Shepherd of Israel,” was his pillow. When God 
confirmed His promise of this same land to Abraham by 
an oath, Abraham fell into a ‘‘deep sleep” and ‘‘a 
horror of great darkness fell upon him,” and he was 
told that he should ‘‘be buried in a good old age.” 


REDEMPTION 213 


God’s promise, confirmed by an oath, is infallible, but 
Abraham can realize it only by awakening out of death. 
So Jacob, in his sleep, has this dream, and hears the 
promise of God that he shall inherit the land, and sees 
heaven and earth brought together; but something very 
important is added to the lesson of resurrection which 
God is teaching Jacob. He is asleep with the ‘‘stone,” 
or ‘‘Shepherd,” for his pillow. He sleeps ‘‘on the 
Rock’ Christ Jesus; he ‘‘sleeps in Jesus ;”’ and sleep- 
ing in this way, he represents all who sleep in the same 
way, viz., ‘¢in Christ Jesus.” This fact will appear 
more clearly when we consider particularly the subject 
of The Stone of Israel. 

Though ‘‘house of God” is applied both to the 
land and to the people who inherit it, it is oftenest used 
in the Bible of the people, as we shall see. 

Notice the promise which God made to Jacob — 
‘‘Behold 1 am with thee,” etc. This promise is 
repeated many times in the writings of the prophets, 
showing that it was a promise meaning more than the 
return of the children of Israel from Egypt to Canaan ; 
for long after that return Isaiah prophesies: ‘‘ But now 
thus saith the Lord that created thee, O Jacob, and He 
that formed thee, O Israel, Fear not; for I have 
redeemed thee, I have called thee by thy name; thou 
art Wine. When thou passest through the waters, I 
will be with thee: and through the rivers, they shall not 
overflow thee: when thou walkest through the fire, thou 
shalt not be burned; neither shall the flame kindle upon 
thee. For I am the Lord thy God, the Holy One of 
Israel, thy Saviour. . . . Fear not; for I am with thee: 
I will bring thy seed from the east, and gather thee from 
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the west: I will say to the north, Give up; and to the 
south, Keep not back; bring My sons from far, and 
My daughters from the ends of the earth; even every 
one that ts called by My name:” Isa. xliii, 1-7. 

This prophecy has reference to the work of Christ 
in the gospel dispensation. He is the ‘*‘ Holy One of 
Israel,” our Saviour, Who said to His disciples: ‘‘ Lo, 
Iam with you alway, even unto the end of ‘the world” 
(age): Matt. xxviii, 20. 

Isaiah prophesies again: ‘‘ But thou, Israel, art My 
servant Jacob whom I have chosen, the seed of Abra- 
ham My friend. Thou whom I have taken from the 
ends of the earth, and called thee from the chief men 
thereof, and said unto thee, Thou art My servant; I 
have chosen thee and not cast thee away. Fear thou 
not; for I am with thee: be not dismayed; for I] am 
thy God: I will strengthen thee; yea, I will help thee; 
yea, I will uphold thee with the right hand of My right- 
eousness . . . For I the Lord thy God will hold thy 
right hand, saying unto thee, Fear not; I will help thee. 
Fear not, thou worm Jacob, and ye men of Israel; I 
will help thee, saith the Lord and thy Redeemer, the 
Holy One of Israel:” Isa. xli, 8-14. Here again is the 
work of Christ in the gospel dispensation portrayed. 
Mark whom this ‘‘ Holy One of Israel” ‘‘ helps” ! — 
‘¢ Israel? —‘* Jacob ’’— the ‘‘seed of Abraham,” God’s 
“friend.” This is in perfect accord with what was 
written in the last chapter. Christ ‘‘ taketh not hold of 
angels, but of the seed of Abraham He taketh hold;” 
or as translated by Dean Alford: ‘It is not angels that 
He helpeth, but it is the seed of Abraham that He help- 
eth:” Heb. ii, 16. This ‘*help” means deliverance 
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from death, or redemption, and it is promised only to 
Abraham’s seed. Christ went through the grave to 
*¢deliver”’ (redeem) from death ‘‘them who through 
fear of death were all their lifetime subject to bond- 
age;’’ so Isaiah, speaking prophetically, makes Him 
say to the seed of Abraham: ‘O Israel, Hear not; I 
have redeemed thee; thou art mine.” 

Again Isaiah prophesies: ‘‘ Yet now hear, O Jacob 
My servant; and Israel, whom I have chosen; thus 
saith the Lord that made thee, and formed thee from the 
womb, which will elf thee: Fear not, O Jacob My 
servant; and thou, Jesurun, whom I have chosen. For 
I will pour water on him that is thirsty, and floods upon 
the dry ground: I will pour My Spirit upon thy seed, 
and My blessing upon thine offspring :” 
‘‘Help” is given to the ‘‘seed” of Jacob by giving 
them the Holy Spirit, the ‘‘ mighty power” by which 


Fea. V5. 8-2, 


resurrection is wrought out—the ‘‘blessing” of life 
forevermore. It is by the Holy Spirit that the promise to 
Jacob — ‘*I am with thee, and will keep thee in all 
places whither thou goest””—is fulfilled. Jesus said: 
‘¢T will pray the Father, and He shall give you another 
Comforter, that he may abide with you forever; even 
the Spirit of truth; whom the world cannot receive, 
because it seeth him not, neither knoweth him: but ye 
know him: for he dwelleth with you, and shall be in 
you. I will not leave you comfortless: I will come to 


you... If a man love Me he will keep My words: 
and My Father will love him, and We will come un‘o 
him, and make Our abode with him... . But the 


Comforter, which is the Holy Ghost, whom the Father 
will send in My name, he shall teach you all things, and 
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bring all things to your remembrance, whatsoever I 
have said unto you. Peace I leave with you, My peace 
I give unto you: not as the world giveth give I unto 
you. Let not your heart be troubled, neither let zt be 
afraid: John xiv, 16-18, 23, 26, 27. 

This Israel whom God is with, to keep in all 
places, is His ‘‘house.” In I Chron. xvii, 11-14, God 
makes a promise to David which was typically fulfilled 
in Solomon, but which is applied to Christ by Paul in 
Heb. i, 5, and by Luke in chap. i, 32, 33. The prom- 
ise to David is this: ‘And it shall come to pass, when 
thy days be expired that thou must go to be with thy 
fathers, that I will raise up thy seed after thee, which 
shall be of thy sons; and I will establish his kingdom. 
He shall build Me a house, and [ will establish his 
throne forever. I will be his Father, and he shall be 
My son; and I will not take My mercy away from him, 
as 1 took it from him that was before thee; but I will 
settle him in AZzze house and in My kingdom forever, 
and his throne shall be established for evermore.” 
Solomon built the temple at Jerusalem, and fulfilled this 
promise typically; that is, Solomon was a type of 
Christ, and the temple he built was a type of the spirit- 
ual temple—the church— which Christ is now building 
on Himself as the chief corner stone. ‘* Upon this 
rock,” said Christ, ‘‘ I will build My church, and the 
gates of hell [the grave] shall not prevail against it.” 

This ‘‘ house” Jeremiah calls the ‘* house of Israel,” 
and Luke, the ‘‘house of Jacob:” 

‘* Behold, the days come, saith the Lord, that I will 
perform that good thing which I have promised unto the 
house of Israel, and to the house of Judah. In those 
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days, and at that time, will I cause the Branch of right- 
eousness to grow up unto David; and He shall execute 
judgment and righteousness in the land. In those days 
shall Judah be saved and Jerusalem shall dwell safely ; 
and this is the name wherewith she shall be called, The 
Lord our righteousness. For thus saith the Lord, 
David shall never want a man to sit upon the throne of 
the house of Israel:” Jer. xxxiii, 14-17. 

‘¢ And shall call His name Jesus. He shall be great, 
and shall be called the Son of the Highest; and the Lord 
God shall give unto Him the throne of His father David; 
and He shall reign over the house of Jacob for ever; 
and of His kingdom there shall be no end:” Luke i, 
o4233" 

In the reference quoted from Isaiah (chap. xliii, 
1-7) mark the significant fact, that all who are compre- 
hended in the house of Israel God calls ‘* My sons” and 
‘¢ My daughters’ — ‘‘ eyen,” said He, ‘* every one that 
is called by My name.” Now that Israel—the Israel 
whom God recognized as His sons and daughters (His 
“house,” or family) — reaches into the gospel dispensa- 
tion and is God’s spiritual house now in process of 
building, is easily proven by many Scriptures, of which 
but few can be given inthis counection. See II Cor. vi, 
16-18, and let the reader remember that Paul is quoting 
Old Testament promises to the children of Israel and 
applying them to Gentiles who have been converted to 
Christ and have taken upon them His name: ‘*And 
what agreement hath the femle [church] of God with 
idols? for ye are the temple of God; as God hath said 
[See Ex. xxix, 45, and other places], I will dwell in 
them and walk in them; and I will be their God, and 
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they shall be My people. Wherefore come out from 
among them, and be ye separate, saith the Lord, and 
touch not the unclean thing; and I will receive you, and 
will be a Father unto you, and ye shall be My sons and 
daughters, saith the Lord Almighty.” See also Rev. iii, 
10-12: ‘Because thou hast kept the word of My 
patience, I also will keep thee from the hour of tempta- 
tion . . . Him that overcometh [no others] will I make 
a pillar in the temple of My God, and he shall go no 
more out; and I will write upon him the zame of My 
God, and the name of the city of My God, which is 
New Jerusalem, which cometh down out of heaven from 
My God: and I will write upon him My xew name.” 
Christ will gather to the promised land ‘‘ sons” 
and ‘‘daughters” only; ‘‘even every one,” as He said, 
‘¢that is called by My name;” and only ‘‘overcomers” 
have the name of God and of Christ written upon them ; 
only overcomers are in the family, or house of God. 
The building of the gospel temple, or church of 
God, by Christ, in the present dispensation, is the ful- 
fillment of God’s promise to David that his son should 
build Him a ‘‘ house,” and it is so applied by the apos- 
tles. At the conference which took place at Jerusalem, 
in regard to ‘* the conversion of the Gentiles,” recorded 
in Acts xv, Simon Peter (Simeon) testified how God 
had chosen him to be the first one to preach the gospel 
to the Gentiles; and James, referring to his testimony, 
said: ‘* Simeon hath declared how God at the first did 
visit the Gentiles, to take out of them a people for His 
name. And to this [to this ‘‘ visit” testified to by 
Peter] agree the words of the prophets; as it is written, 
After this I will return, and I will build again the taber- 
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nacle of David, which is fallen down; and I will build 
again the ruins thereof, and will set it up; that the 
residue of men might seek the Lord, and all the Gentiles 
upon whom My name ts called.” 

James quotes from Amos (chap. ix, 11), where 
God, in threatening to ‘‘ destroy from off the face of the 
earth the sinful kingdom” (which was fulfilled with- 
out doubt at the destruction of Jerusalem), says: ‘*I 
will not utterly destroy the house of Jacob,” but will 
‘*sift [cause to move —margin] the house of Ssrael 
among all nations, like as corn is sifted in a sieve, yet 
shall not the least grain [stone — margin] fall upon the 
earth . . . Zz that day [when the house of Israel is 
sifted among the nations] will I raise up the tabernacle 
of David that is fallen, and close up the breaches thereof ; 
and I will raise up his ruins, and I will build it as in 
the days of old; that they [the house of Israel] may 
possess the remnant [not the whole] of Edom, and of 
all the heathen which are called by My name.” 
_ (Mark the qualification! Only those among the 
heathen, or Gentiles, who are called by the name of 
God, those whom he calls ‘‘ My sons” and ‘‘ My daugh- 
ters,” become a part of the house of Israel.) 

This Scripture is applied in this gospel dispensa- 
tion by Peter and James, and how palpable is its fulfill- 
ment. In every nation God’s house is represented, with 
open doors, inviting all to enter who will bear the name 
of Christ. Only overcomers will come in, for this is the 
promise: ‘* Him that overcometh will I make a pillar 
in the temple of My God, and he shall go no more out.”’ 

The ‘sinful kingdom,” which God destroyed, is 
not the ‘‘house of Jacob” which He preserved and 
sifted among the nations. Paul tells of ‘‘a remnant 
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according to the election of grace,” to whom Christ — 
the ‘‘ Master of the house,” the ‘‘Son over His own 
house”? — having received ‘‘all power in heaven and in 
earth,” said: ‘‘Go ye therefore and teach all nations 

. and, lo, 1 am with you alway, even unto the end 
of the world” (age). Thus was the ‘ house of Israel ” 
sifted among the nations, but not one ‘‘ stone” of this 
temple, or house, not one grain of wheat, shall be lost ; 
for Christ has promised: ‘‘I am with you alway.” 
This is the fulfillment of that which God said to Jacob 
at Bethel, viz.: ‘* And thou shalt spread abroad to the 
west, and to the east, and to the north, and to the south ; 
and in thee, and in thy seed shall all the families of the 
earth be blessed. And, behold, 7 am with thee, and 
will keep thee in all places whither thou goest, and will 
bring thee again zzto this land.’’ And this is why 
Isaiah prophesies: ‘‘ Fear not, for 7 am with thee: 
I will bring thy seed from the east, and gather thee from 
the west: I will say to the north, Give up; and to the 
south, Keep not back; bring My sons from far, and My 
daughters from the ends of the earth: even every one 
that zs called by My name. 

(This language has no reference to apostate Israel 
—the ‘‘sinful kingdom” which God destroyed ‘‘from 
off the face of the earth.” He certainly is not ‘* with” 
them to ‘‘keep”’ them in all places whither they go.) 

This is why, too, that Jesus could say to apostate 
Israel: ‘* There shall be weeping and gnashing of 
teeth, when ye shall see Abraham, and Isaac, and Jacob, 
and all the prophets, in the kingdom of God, and you 
yourselves thrust out. And they shall come from the 
east, and from the west, and from the north, and from 
the south, and shall sit down in the kingdom of God.” 


«THE STONE OF ISRAEL” 


HERE is no doubt that the stone which Jacob 

set up for a pillar and anointed to represent 

‘¢God’s house” is a representative of Christ, 

the Founder of ‘‘ God’s house,” the ‘‘ Shep- 

herd of Israel.” But Christ was typified by Joseph; 

and in blessing Joseph (Gen. xlix, 24) Jacob makes 

reference to ‘‘the Shepherd, the stone of Israel” as the 

channel through Whom God would pour blessings upon 

him (Joseph) who had himself been sacrificed and 

separated from his brethren, to become to them after- 
wards a fountain of life. 

Not among the fables of fiction can be found a story 
more absorbingly interesting than the story of Joseph’s 
betrayal by his brethren into the hands of the Egyptians, 
and his subsequent exaltation to a position which gave 
him the power to supply their need in time of famine. 
Aside from the fascination of the story itself is the deep 
meaning which, as a type, it shadows forth of that 
which should be wrought out on a grander scale, and 
with more enduring results, in the story of Christ and 
His brethren. 

Joseph and his brethren were a type of Christ 
and His brethren. By being cast into a pit and sold, 
Christ’s betrayal and death are prefigured; and in the 
blessings bestowed upon him in the land of Egypt — his 
exaltation to the first place in the kingdom, and his 
authority over all the life-giving resources of the nation 


222 REDEMPTION 


—is prefigured Christ’s exaltation to the right hand of 
God, and the bestowment upon Him of the Spirit of 
life —the Power of an endless life — by which the needs 
of a famishing world can be supplied. 

As a type there are some things to be considered: 
1. Joseph had in his power the means to supply the 
need of all who came unto him. 2. The storehouses of 
Egypt were opened, and all could obtain supplies who 
paid the price demanded. 3. Only those who came for 
supplies were benefited. 4. The time to come was 
when Joseph was exalted to the right hand of Pharaoh, 
king of Egypt. : 

Joseph said to his brethren : ‘‘God sent me before 
you to preserve you a posterity in the earth, and to save 
your lives by a great deliverance ;” and so, in like man- 
ner, it can be said of Christ, God has sent Him before 
His brethren, that He might, through death, save their 
lives by a great deliverance, even by destroying him who 
hath the power of death, and delivering ‘‘them who 
through fear of death were all their lifetime subject to 
bondage.” God raised Him from the dead and highly 
exalted Him, placing Him at His own right hand, and 
putting into His power all the life-giving resources of 
heaven, where He, as forerunner, hath for us entered. 
Now, while He is at the right hand of God, is the time 
to receive the bread of heaven and the water of life, by 
which eternal existence is assured. He, as their Shep- 
herd, the Captain of their salvation, has been through 
the grave for His 6rethren. ‘* Who is My mother?” 
said Christ, ‘‘and who are My brethren? Whosoever 
shall do the will of My Father which is in heaven, the 
same is My brother and sister and mother.” Christ was 


REDEMPTION 223 


smitten to give life to His brethren. He is the “stone 
of Israel” —the cleft Rock, the smitten Rock, the 
foundation Rock. He is represented in the stone which 
Jacob set up and called ‘‘ God’s house.” 

When Jacob and Laban, his father-in-law, had set- 
tled the differences between them and made peace, they 
entered into a covenant together, and Jacob took a stone 
and set it up for a pillar as the witness of that covenant, 
and they heaped stones upon it, and called it Mizpah, 
for Laban said to Jacob: ‘‘The Lord watch between 
me and thee when we are absent one from another . . 
Behold this heap, and behold this pillar, which I have 
cast betwixt me and thee; this heap be witness, and this 
pillar be witness, that I will not pass over this heap to 
thee, and that thou shalt not pass over this heap and this 
pillar unto me, for harm;” Gen. xxxi: 48-52. 

Just as this stone was witness of a mutual covenant 
of peace between Jacob and Laban; so Christ — ‘* the 
stone of Israel” — is the witness of a mutual covenant of 
peace between God and the house of Israel. In a 
prophecy of Christ Isaiah says: ‘Incline your ear, and 
come unto me: hear, and your soul shall live: and I 
will make an everlasting covenant with you, even the 
sure mercies of David. Behold, I have given Him 
[Christ] for a wztmess to the people, a leader and com- 
mander to the people :” Isa. lv, 3, 4. Christ calls 
Himself ‘‘the witness ” when speaking to the church of 
the Lovdiceans, in Rev. iii, 14: ‘‘ These things saith the 
Amen, the faithful and true witness, the beginning [or 
foundation] of the creation [new creation, or house] of 
God. To him that overcometh will I give to sit with 
Me in My throne, even as I also overcame, and am set 
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down with My Father in His throne.” Christ is the 
witness of peace between God and His people. ‘‘ He 
is our peace.” says Paul, ‘‘ Who hath made both one, 
and hath broken down the middle wall of partition 
between us; having abolished in His flesh the enmity, 
even the law of commandments contained in ordinances ; 
for to make zx Himself of twain one new man [ the 
new creation], so making peace; and that He might 
reconcile both unto God in one body by the cross, having 
slain the enmity thereby ; and came and preached peace 
to you that were far off, and to them that were nigh. 
For through Him we both have access by one Spirit 
“unto the Father. Now, therefore, ye are no more 
strangers and foreigners [from the commonwealth of 
Israel], but fellowcitizens with the saints, and of the 
household [house] of God: and are built upon the foun- 
dation of the apostles and prophets, Jesus Christ Him- 
self being the chéef corner stone:” Eph. ii: 14-20. 
Unto the Philadelphia church, in Rev. iii: 7, Christ 
speaks as ‘¢He that is holy.” This identifies Him as 
the ‘Holy One of Israel.” Also as ‘‘ He that is true, 
He that hath the key of David, that openeth, and no 
man shutteth; and shutteth and no man openeth.” This 
shows that He has received ‘‘ the sure mercies of David.” 
He also, in John x, calls Himself the ‘‘ Good Shepherd,” 
and ‘‘the door of the sheep.” And He is ‘‘the true and 
faithful witness, the beginning of the creation of God.” — 
the ‘‘ chief corner stone” of the ‘‘ household of God.” 
Surely He must have been represented by that stone that 
Jacob set up for a pillar, and anointed, and called ‘‘ God’s 
house.” He surely is ‘‘the Shepherd, the Stone of 
Israel.” And ‘‘the door of the sheep ””—what can this 
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mean? Simply this: that Christ is the ‘‘door” into 
‘*God’s house,” and only through Him can any one 
come into the ‘‘ house of Israel” or the ‘* house of God.” 

Isaiah prophesies of ‘‘the stone of Israel” thus: 
‘¢ Sanctify the Lord of hosts Himself: and let Him be 
your fear, and let him be your dread. And Ze shall 
be for a sanctuary; but for a stone of stumbling, and for 
a rock of offense, to both the houses of Israel; for a gin 
and for a snare to the inhabitants of Jerusalem :” Isa. 
Vili : 13-14. 

‘¢ Therefore, thus saith the Lord God, Behold, I 
lay in Zion for a foundation a stone, a tried stone, a 
precious corner stone, a sure foundation : hethat believeth 
shall not make haste:” Isa. xxvili,16. 

There are applications of these prophecies in the 
New Testament. Peter says: 

‘*To whom coming [that is, to Christ], as unto a 
living stone, disallowed indeed of men, but chosen of 
God, and precious, ye also, as lively stones, are built up 
a spirttual house, an holy priesthood, to offer up spirit- 
ual sacrifices, acceptable to God by Jesus Christ 
Wherefore also it is contained in the Scripture, Behold, 
I lay in Sion a chief corner stone, elect, precious; and 
he that believeth on Him shall not be confounded. Unto 
you therefore which believe he is precious; but unto 
them which be disobedient, the stone which the builders 
disallowed, the same is made the head of the corner, 
and a stone of stumbling, and a rock of offense, even to 
them which stumble at the word, being disobedient : 
whereunto also they were appointed: I Pet. ii: 4-8. 

Having healed the lame man at the door of the 
temple, and being inquired of concerning it by the high 
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priest and others, Peter said: ‘Ye rulers of the people, 
and elders of Israel, if we this day are examined concern- 
ing a good deed done to an impotent man, by what means 
this man is made whole; be it known unto you all, and 
to all the people of Israel, that in the name of Jesus 
Christ of Nazareth, whom ye crucified, Whom God 
raised from the dead, even zz Hm doth this man stand 
before you whole. He was the stove that was set at 
nought of you, the builders, which was made the head 
of the corner. And zz zone other is salvation: for 
neither is there any other name under heaven, that is 
given among men, wherein we must be saved.”’ Acts 
iv: 8-12— Rev. Ver. 

Christ ‘‘ came to His own, and His own received 
Him not.” Johni, 11. By a larger part of nominal 
Israel He was ‘‘ set at nought,” ‘‘ refused,” ‘disallowed ;” 
nevertheless He was the predicted corner stone on which 
the whole ‘‘ house of Israel ’’—the ‘‘ house of God ”— 
must be built; and all who failed to recognize Him as 
such ‘‘ stumbled at that stumbling stone.” There were 
some ‘‘ Israelites indeed,” like Nathaniel, who said, 
‘¢ Thou art the Son of God; Thou art the King of 
Israel ;” but there were others who, though of Israel 
according to the flesh, were not in deed and in truth the 
Israel of God, and they did not identify Christ with the 
One ‘‘ of Whom Moses and the prophets did write.” 
So Paul tells us: ‘* They are not all Israel, which are of 
Israel: neither because they are Abraham’s seed are they 
all children: but, In Isaac shall thy seed be called. 
That is, it is not the children of the flesh that are the 
children of God: but the children of the promise are 
reckoned fora seed . . . And as Isaiah hath said before, 
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Except the Lord of Saboth had left us a seed, we had 
become as Sodom, and had been made like unto Go- 
morrah. What shall we say then? That the Gentiles. 
which followed not after righteousness, attained to 
righteousness, even the righteousness which is of fazth ; 
but Israel, following after a law of righteousness, did 
not arrive at that law. Wherefore? Because they 
sought it not by faith, but as it were by works. They 
stumbled at the stone of stumbling; even as it is written, 
Behold, I lay in Zion a stone of stumbling and a rock 
of offense: and he that believeth on Him shall not be 
ashamed :”” Rom. ix, vii, viii, x : 29-33—Rev. Ver. 
Christ’s interpretation of this stone is in the parable 
which He gave of a certain householder, who planted a 
vineyard. Having given the account of sending servants 
to his household to receive the fruits of the vineyard, 
who were beaten, and killed, and stoned, He said: 
‘Last of all he sent unto them his son, saying, They 
will reverence my son. But... . they said among 
themselves, This is the heir: come, let us kill him, and 
let us seize on his inheritance. And they caught him, 
and cast him out of the vineyard, and slew him. When 
the lord therefore of the vineyard cometh, what will he 
do unto those husbandmen? They say unto him, He 
will miserably destroy those wicked men, and will let 
out his vineyard unto other husbandmen, which shall 
render him the fruits in their seasons. Jesus saith unto 
them, Did ye never read in the Scriptures, The stone 
which the builders rejected, the same is become the 
head of the corner: this is the Lord’s doing, and it is 
marvelous in our eyes? Therefore say I unto you, the 
kingdorw of God shall be taken from you, and given to a 
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nation bringing forth the fruits thereof. And whoso- 
ever shall fall on this stone shall be broken: but on 
whomsoever it shall fall it will grind him to powder. 
And when the chief priests and Pharisees had heard His 
parables they perceived that He spake of them:” Matt. 
XX1, 33-45. 

But one conclusion can be drawn from this accu- 
mulated testimony, viz., that Christ, the Son and Heir 
of God, is the ‘‘ stone” which represents ‘‘God’s house.” 
How is He ‘‘God’s house?” Because all who make up 
‘¢God’s house” are built upon Him as the chief corner 
stone which God has laid in Zion for the foundation of 
His house. ‘‘Other foundation can no man lay,” said 
Paul, ‘‘than that is laid, which is Christ :” I Cor. iii, 11. 
‘‘Upon this rock [Christ, the Son of the living God] I 
will build My church,” said Christ, ‘‘and the gates of 
hell [the grave] shall not prevail against it.” ‘‘Ye,” 
said Paul to the Corinthian church, ‘‘ are God’s build- 
ing:” I Cor. iii, 9.. The ‘* house, of God” isis ‘the 
church of the living God, the pillar and ground of the 
truth:” I Tim. iii, 15. ‘*Wherefore, holy drethren, 
partakers of the heavenly calling, consider the Apostle 
and High Priest of our profession, Christ Jesus, Who 
was faithful to Him that appointed Him, as also Moses 
was faithful in all his Zowse. For this man has been 
counted worthy of more glory than Moses, inasmuch as 
He Who hath dzz/ded the house hath more honor than 
the house . . . And Moses verily was faithful in all 
his house as a servant, for a testimony of those things 
which were to be spoken after; but Christ as a Son over 
fits own house ; Whose house are we, if [mark the ¢f] 

. we hold fast the confidence and the rejoicing of the 
hope firm unto the end:” Heb. iii, 1-6. 
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Moses is only one among the children who consti- 
tute the house of God; while Christ is the Founder of 
the family —the Begetter —the One by Whom the ‘*new 
creation” has an eternal existence. He is the Root that 
gives life to all the branches, hence He is worthy of 
more glory than Moses, or any other member of the 
family. 

Christ said: ‘‘In My Father’s house are many 
mansions [abiding places]; if it were not so I would 
have told you. I goto prepare a place for you: 7 Tohn 
xiv, 2. The ‘‘ Father’s house” comprehends all who 
enter the ‘‘sanctuary””—the ‘‘stone” —which is Christ. 
It is made up of those who are built on Christ, the 
‘¢foundation stone,” Who in His own ‘‘ body” repre- 
sents the entire ‘‘building.” It is the ‘‘ household of 
faith” in all ages; ‘‘there is neither Jew nor Greek,” 
for both are ‘tone in Christ Jesus:” Gal. ie 28: 
“There is no difference between the Jew and the 
Greek: for the same Lord over all is rich unto all that 
call upon Him:” Rom. x, 12. 

Knowing there was no way of entering the 
‘ Father’s house” but through Himself, by His death, 
resurrection, and intercession in the ‘¢holiest of all,” 
heaven itself, Christ said: ‘‘1 go to prepare a place for 
you.” Christ prepares a place for His people in the 
family of God, and in the eternal inheritance, by His 
work of atonement, for He redeems not only the 
‘‘treasure in the field,” but the ‘‘field” itself. The 
‘¢mansions” in ‘‘the Father’s house’”’ are permanent 
abiding places. The word occurs but twice, but both 
times in John xiv. The other instance is in verse 23, 
and is translated ‘‘ abode :” ‘* If a man love Me he will 


230 REDEMPTION 


keep My word: and My Father will love him, and We 
will come unto him and make Our aéode with him.” 
To be made ‘‘a pillar in the temple of God,” to ‘‘ go no 
more out,” is to have a permanent abiding place in the 
‘¢Father’s house,” which is built upon the Rock Christ 
Jesus, against which even ‘‘ the gates of the grave shall 
not prevail.” Death cannot hold those who have fallen 
asleep with the ‘‘ Stone of Israel” for a pillow, any 
more than it could hold Christ Himself; therefore to 
have a ‘‘ mansion” in the ‘* Father’s house”’ is to abide 
forever. 

The most familiar use of the word ‘‘ house” in the 
Old Testament is in the sense of family. Many 
instances could be given: ‘‘Come thou and all thy 
house into the ark;”” ‘‘ The Lord plagued Pharaoh and 
his house ;”’ ‘* As for me and my house, we will serve 
the Lord,” etc. The ‘‘ Father’s house” is His family, 
which have been begotten by Christ, His only begotten 
Son—the ‘‘incorruptible seed, the Word of truth that 
liveth and abideth forever’ —the Head of the ‘+ house of 
Israel” forever. He is the ‘* Master of the house” in 
the parable (Luke xiv), Who says at supper time: ‘*Go 
out into the highways and hedges, and compel them to 
come in, that my house may be full;” and He is the 
One Who says: ‘‘ Strive to enter in at the straight gate : 
for many, I say unto you, will seek to enter in and shall 
not be able— when once the Master of the house is risen 
up and shut to the door.” 

Jesus Christ, as the Begetter, is both the Founder 
and Builder of the house. He is the Builder, first, 
because every member of the house is begotten by the 
Spirit of God through Him; and, second, because, rep- 
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resentatively, He raised the church from the dead by 
His own resurrection. ‘‘ Destroy this temple,” said He, 
‘‘ and in three days I will raise it up. But He spake of 
the temple of As body.” Christ’s ttHodyy disp the 
church, the spiritual temple that is built up tx Him, of 
which the temple at Jerusalem was the type. His res- 
urrection from the dead is representatively the resurrec- 
tion of the whole church. It is to this fact that Paul 
refers when he talks of being ‘‘ risen with Christ.” In 
the presence of God in heaven Christ represents the 
whole ‘building ;” so that Paul could say: ‘‘ We know 
that if our earthly house of this tabernacle were dis- 
solved, we have a building of God, an house not made 
with hands, eternal, ini the heavens:” II Cor. v, t. 
When Christ comes and bestows immortality upon His 
people we shall be ‘‘ clothed upon with our house which 
is from heaven;” for ‘‘ this mortal must put oz immor- 
tality and this corruptible must put on incorruption.” 
Then the ‘‘foundation stone” and all the ‘‘ stones” of 
the spiritual ‘‘ building’ will come together, and before 
the glory of the finished temple will vanish the king- 
doms of this world ‘‘like the chaff of the summer 
threshing floor ;” for ‘‘ the stone,” becoming ‘‘a great 
Dan. ii, 35- 
There will be no room in the earth then for aught but 
‘¢God’s house ”’—the ‘+ household of faith.” 

Christ is a ‘‘tried stone,” and hence ‘‘a sure 
foundation.” He that believeth on Him shall never be 
ashamed nor confounded. All the dangers that ensnare, 


> 


mountain,” will ‘fill the whole earth :’ 


that overcome, that destroy mortals have beat against 
that ‘‘tried stone” in vain. Nothing comes to man in 
the way of trial that Jesus has not met and overcome. 
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Immovable, incorruptible, indestructible, He has with- 
stood the awful currents of unbelief and evil that sweep 
away the sandy foundations of human nature and carry 
men down to death. Even the waves of death rolled 
over Him. But never will the tide rise high enough to 
engulf Him again. ‘‘Being raised from the dead, He 
dieth no more : death hath no more dominion over Him.” 

In the life of Jesus of Nazareth was every experi- 
ence that men consider trying. He was born in pov- 
erty; was reared without the advantage of education ; 
was obliged to labor continually with His hands to sus- 
tain life; was without reputation; was tempted to 
disbelieve God, and was offered the wealth of the world 
to bow down and worship the devil. He was hungry 
and footsore and weary, and ‘‘ had not where to lay His 
head.” He was praised and persecuted; was depressed 
and in agony even to the point of sweating great drops 
of blood; was betrayed by one of His own chosen 
friends, and denied by him whom He trusted. He 
was tried as a malefactor, and was condemned to death, 
unheard and undefended. He was deserted by His 
friends in the moment of awful trial when He needed 
their ministrations of sympathy the most. He was spit 
upon and smitten, despised and rejected, derided and 
scourged, and, last of all, crucified. There is no tempta- 
tion that has befallen man that He has not met and 
conquered; and builded on Him we, too, can withstand 
the flood-tide of evil that beat upon Him in vain. 
There is not an experience of adversity, of sorrow, of 
heartache, of pain, to which man is subject, from 
which he may not find in Christ a rock of deliverance. 
‘¢ Blessed is the man that maketh the Lord His trust.” 
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No wonder a new song of praise was put into David’s 
mouth when he could say: ‘‘ He brought me out of a 
horrible pit, out of the miry clay, and set my feet upon 
a rock.” 

Christ is the cleft Rock, because in Him man can 
stand in the presence of God and live. 

When Moses was hidden in the cleft rock, and 
covered by God’s hand, he saw the glory of the Lord 
and lived. Christ Jesus is the Rock of refuge cleft for 
a hiding place for poor, fallen, repentant man. In Him 
God meets His people and shows them His glory. ‘‘ In 
Christ !’—How full is the New Testament of this 
expression! Having taken refuge ‘‘ in Christ,” our 
sins are atoned for by His blood and His righteousness 
covers us. All who are hidden in the Rock which God 
has provided are under His protecting hand, and when 
His glory is revealed they shall see it and not die; they 
shall live forever. 

Christ is also the smitten Rock —the spiritual Rock 
from which flows the water of life. He was typified 
by the rock in the desert that Moses smote, out of which 
gushed the life-giving water. Paulsays: ‘ They drank 
of that spiritual Rock that followed them: and that 
Rock was Christ ;”’ I Cor. 10, 4. 

The children of Israel had come out of the land of 
Egypt and were encamped in the wilderness of Sin. 
How suggestive is that name! A dreary place indeed 
was this ‘‘ desert land ”—a ‘‘ terrible wilderness, where- 
in were fiery serpents and scorpions, and drought; where 
there was no water ;” ‘‘a land of deserts and of pits;” 
‘¢a land of drought and the shadow of death;” ‘‘aland 
that no man passed through, and where no man dwelt ;” 
‘6a waste, howling wilderness.” 
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In that desert place, empty of life and beauty, were 
more than two millions of people, with innumerable 
flocks and herds. On every side were sand, and rock, 
and gray, barren mountains, with here and there a patch 
of vegetation, and a few scattered, stunted shrubs. 
The blazing sun shed its fierce light on the already 
scorching sand, and the dry, stagnant air scarce fanned 
their weary brows with its hot breath. Their lips were 
parched with thirst, but there was no welcome spring, 
or flowing stream, from which to drink. Thirsting, 
fainting, dying, they cried unto Moses, ‘‘ Give us 
water that we may drink.” 

The great need of that desert place was water. 
Had there been fountains, and rills, and flowing streams, 
and falling showers, there had been no desert sands, no 
barren mountains, but all would have been clothed with 
verdure. Lofty trees would there have waved their 
spreading branches, and invited to refreshing shade; 
green, mossy, perfumed banks would have wooed the 
weary to delightful repose; flowers would have gemmed 
the landscape and delighted the eye; while from laden 
boughs fruits would have hung ripe and tempting. The 
songs of birds, flitting in woodsy places, and the hum of 
honey-laden bees would have filled the air with music, 
while the mountains dropped down new wine and the 
hills flowed with milk. 

Had there been springs in the desert there had been 
no treeless, verdureless waste of scorching sands and 
mountains bare, but, instead, ‘‘ green fields arrayed in 
living green” —forests, and vineyards, and orchards, and 
waving grain, and ‘ rivers of delight.” 

But there was no water there, and it was therefore 
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‘¢a land of the shadow of death,” where ‘‘ no man passed 
through ” and ‘‘no man dwelt.” 

‘*Give us water that we may drink.” This was 
the cry of the thirsty, dying multitudes; this was the 
cry of the parched and barren land. Water! water! 
or death! the life of man and beast and vegetation 
depended upon water. 

Their cry was heard. Then ‘‘he smote the rock, 
and the waters gushed out, and the streams overflowed.” 
‘¢ He clave the rocks in the wilderness and gave them 
drink as out of the great depths.” ‘‘ The waters gushed 
out; they ran inthe dry places like a river.” 

Oh, the life-giving water! How the fainting, 
dying multitudes quaffed and quaffed again; and the 
flocks and herds, and the thirsty land; and yet it bub- 
bled up, exhaustless, unconsumed. The dying were 
revived, the fainting were refreshed, the despairing were 
made hopeful, and the sad were made glad by that sweet 
draught of living water. It was a fountain of refresh- 
ing, bringing joy, and peace, and satisfaction, and life 
itself. Fathers and mothers and little children drank 
and were glad; herds of kine, flocks of sheep and little 
lambs quenched their thirst at this brimming fountain ; 
yet on it flowed unconsumed, and ‘‘ ran in the dry places 
like a river.” The latent life of long buried seeds felt 
its reviving touch and sprang forth in beauty, clothing its 
moist banks with a luxuriant wealth of living green. 

And this was alla type. The fountain that sprang 
forth from the smitten rock in the desert for the salva- 
tion of a dying people was but the type of a fountain 
which flows for sin and uncleanness by reason of a 
crucified, risen and exalted Christ. 
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‘¢T will pour water on him that is thirsty,” said 
God by the mouth of Isaiah, ‘‘ and floods upon the dry 
ground; I will pour My Spirit upon thy seed, and My 
blessing upon thine offspring :” Isa. xliv, 4, 3. ‘‘In the 
wilderness shall waters break out, and streams in the 
desert. And the parched ground shall become a pool, 
and the thirsty land springs of water... And an 
highway shall be there, and a way, and it shall be called, 
The way of holiness; the unclean shall not pass over it ; 
but it shall be for those; the wayfaring men, though 
fools, shall not err therein.” 

In the desert of this world, blighted and cursed by 
sin and death, God has opened a fountain of life eternal. 
‘¢Tf any man thirst,” saith Christ, ‘* let him come unto 
me and drink ;” ‘‘the water that I shall give him shall 
be in him a well of water springing up into everlasting 
life.” And ‘‘this He spake of the Spirit.” Christ was 
smitten by cruel hands; He was crucified and slain; but 
from the sepulchre, where He was laid, He sprang forth 
a fountain of eternal life to all who will come to Him 
and drink. God has exalted the ‘‘ Shepherd of Israel ” 
to His own right hand, and given Him the control of 
all the life-giving resources of heaven —the power of an 
" endless life. Through Him the Holy Spirit flows to 
all who will accept it. In this wicked world, this desert 
of sin and death, God has cast up a highway of holi- 
* ness; and all who walk therein need not be afraid of 
the ‘‘ terrible wilderness,” its ‘‘ fiery serpents and scor- 
pions,” its ‘‘deserts and pits,” and the ‘‘ shadow of 
death,” for He leads them through green pastures and by 
still waters. Goodness and mercy follow them all the 
days of their life, and they shall be conducted in safety 
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to the land of promise and dwell in the house of the 
Lord forever. 

From Christ flows ‘‘the river of the water of life,” 
‘“‘the streams whereof make glad the city of my God, 
the holy place of the tabernacles of the Most High.” 
What a figure ! — sublime in grandeur and significance ! 
Exhaustless and pure these waters flow on to revive, to 
enrich, to bless all whom they touch. And this isa type 
of the fullness of blessing that is in Christ Jesus our 
Lord! 

Dr. Guthrie says: ‘I have found it an interesting 
thing to stand on the edge of a noble rolling river, and 
to think that, although it has been rolling on for six 
thousand years, watering the earth, and slaking the thirst 
of a hundred generations, it shows no signs of waste or 
want; so the fullness that is in Christ shall flow on 
throughout eternity in the bliss of the redeemed. Blessed 
Saviour, Image of God, Divine Redeemer, in Thy pres- 
ence is fullness of joy; at Thy right hand there are 
pleasures forevermore.” 

The great need of this world is the Spirit of life 
from the ever-living God. Man’s life here is forfeited 
by sin, and even the land itself is cursed for man’s sake. 
It isa land of drought and of the shadow of death. But 
the Rock has been smitten and the waters have gushed 
out. God is more willing to give His Spirit to them 
that ask Him than earthly parents are to give good gifts 
to their children. Why, then, will men thirst in the 
desert when there is water enough and to spare? ‘Let 
him that is athirst come, and whosoever will, let him 
take the water of life freely.” Come into the way of 
holiness, where the fountains play and the pastures are 
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green; eat the bread and drink the water of life eternal, 
and taste of the power of the world to come. For it is 
‘‘ uttermost salvation ” that is provided in Christ Jesus 
our Lord. ‘He is able to save them to the uttermost 
that come unto God by Him, seeing He ever liveth to 
make intercession for them.” 


‘Oh, this uttermost salvation ! 
’Tis a fountain, full and free, 
Pure, exhaustless, ever flowing, 
Wondrous grace! it reaches me!” 


Jesus, “the Shepherd, the stone of Israel,” is a 
fountain of life, a refuge in the time of trouble, a covert 
from the tempest, a foundation against which the waves 
of death have beaten in vain. ‘‘ He that believeth on 
Him shall never be confounded;” ‘‘though he were 
dead, yet shall he live.” Hallelujah! what a Saviour ! 


fak BUELLDER AND THE BUILD- 
Bee Ne LYPe AND ANTITYPE 


ANY of the experiences of the children of 
M Israel under the law were in type of that 

which was afterward to find a spiritual fulfill- 

ment under the gospel —they being figures 
only of something better that wasto come. There was, 
therefore, under the law an actual building called the 
‘* house of God,” reared by Solomon, as tradition has 
it, on the very rock where Jacob slept on his way to 
Haran. 

On the rock summit of Mount Moriah, where, 
obedient to the command of God, Abraham built his 
altar and placed thereon his son of promise, and with 
uplifted hand in the act of sacrificing him, was stayed 
by God; where in the thicket he found the animal 
which Infinite Love had provided for a substitute ; there, 
where later in the history of Israel David built an altar 
and sacrificed because of the angel of the Lord who, 
with drawn sword outstretched above the city, repre- 
sented God’s righteous wrath against that people for the 
sin of numbering Israel—there, on that typical rock, 
Solomon built the typical temple of God. 

This temple, destroyed by the Chaldeans four hun- 
dred years after, was rebuilt after the expiration of the 
seventy years of Babylonish captivity ; and five hundred 
years later was again rebuilt by Herod. When Christ, 
‘¢‘the Lamb of God” —the antitype of that animal 
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which God provided in the place of Isaac on Mount 
Moriah — gave up His life on the cross the rending of 
the vail of this temple was the token to that people that 
the type was ended and that which was foreshadowed 
had come. 

We therefore discover that the promises which refer 
to ‘*the house of God” and He who should ‘ build” it 
have both real and typical significance; and in their 
fulfillment (as in the two gatherings to the land of 
promise) we find the operation of that law of God 
enunciated by Paul: ‘‘ That was not first which is 
spiritual, but that which is natural; and afterward that 
which is spiritual.” 

All the Scripture references bearing upon this sub- 
ject cannot be quoted, for lack of space ; only the most 
prominent, concerning the application of which there is 
no doubt, will be cited. First, then, the words of the 
‘¢man of God” to Eli, in I Sam. ii, 35, 36: ‘*‘And I 
will raise Me up a faithful priest, that shall do accord- 
ing to that which is in My heart and in My mind: and 
I will build him a sure house; and he shall walk before 
My anointed forever. And it shall come to pass, that 
every one that is left in thine house shall come and 
crouch to him for a piece of silver and a morsel of 
bread, and shall say, Put me, I pray thee, in one of the 
priests’ offices, that I may eat a piece of bread.” 

It is not difficult to discern in this prophecy a deep 
spiritual significance and an application to Jesus Christ, 
the ‘‘ High Priest” over the ‘‘ spiritual house” under 
the gospel, which house is a ‘‘ royal priesthood” (I Pet. 
ii, 5, 9), or a ‘‘kingdom of priests.” It is applied by 
the Prophet Nathan to David’s seed, and is fulfilled in 
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a twofold sense, first, by Solomon, and then by Jesus. 
Nathan said: ‘‘ Also the Lord telleth thee that He will 
make thee a house. And when thy days be fulfilled, 
and thou shalt sleep with thy fathers, I will set up thy 
seed after thee, which shall proceed out of thy bowels, 
and I will establish his kingdom. He shall build a 
house for My name, and I will establish the throne of 
his kingdom forever. I will be his Father, and he shall 
be Myson . . . And thine house and thy kingdom shall 
be established forever before thee : thy throne shall be 
established forever:” II Sam. vii, 11-16. See also 
David’s words to Solomon: ‘And David said to 
Solomon, My son, as for me, it was in my mind to 
build a house unto the name of the Lord my God: but 
the word of the Lord came to me, saying, Thou hast 
shed blood abundantly, and hast made great wars: 
thou shalt not build a house unto My name, because 
thou hast shed much blood upon the earth in My sight. 
Behold, a son shall be born to thee, who shall be a man 
of rest. . . . He shall build a house for My name; and 
he shall be My son, and I will be his Father; and I will 
establish the throne of his kingdom over Israel forever. 
Now, My son, the Lord be with thee; and prosper thou, 
and build the house of the Lord thy God, as He hath 
said to thee:” I Chron. xxviii, 2-10. 

The ‘‘seed” of David which God promised to ‘‘set 
up” after him—He Who should build the house of 
God and Whose throne should be established forever — 
finds a typical fulfillment in Solomon, who built the 
typical temple on the typical rock on Mount Moriah; 
but in a real and more far-reaching sense than it could 
possibly be true of Solomon it finds fulfillment in Christ, 
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Who was in truth the Son of God, and Who is now 
puiiaing tne spirituai house of God on Himself as the 
chief corner stone. God said of Christ: ‘‘This is My 
beloved Son, in Whom I am well pleased ;” and Paul 
says: ‘¢For unto which of the angels said He at any 
time, Thou art My Son, this day have I begotten Thee? 
And again, I will be to Him a Father, and He shall be 
to Mea Son? But unto the Son He saith, Thy throne, 
O God, is forever and ever: a sceptre of righteousness 
is the sceptre of Thy kingdom:” Heb. i, 5-8. 

Paul is speaking of David’s Son to Whom is the 
real application of the promise of God which has been 
quoted from II Sam. vii, 14: ‘‘I will be his Father and 
he shal be My Son.” Christ is the real fulfillment of 
this prediction, and Solomon is but the type; for Christ 
was both David’s Son and God’s Son in very truth. 

Long after Solomon had built the temple at Jeru- 
salem we find the prophets prophesying of another 
temple. Zechariah says: ‘‘ Thus speaketh the Lord of 
hosts, saying, Behold the man whose name is The 
Branch; and he shall grow up out of his place, and he 
shall buzld the temple of the Lord; even he shall build 
the temple of the Lord; and he shall bear the glory, and 
shall sit and rule upon his throne; and he shall be a 
priest upon his throne; and the counsel of peace 
shall be between them both... . And they that 
are far off shall come and build in the temple of the 
Lord, and ye shall know that the Lord of hosts hath sent 
me unto you:” Zech. vi, 12, 13. Zechariah seems to 
identify ‘‘The Branch” and ‘‘the stone,” for he says: 
‘¢ Behold, I will bring forth my servant, The Branch. 
For behold ¢he stone that I have laid before Joshua; 
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upon one stone shall be seven eyes,” etc. In Rev. v, 5, 
6, we find a like symbolism, which undoubtedly applies 
to Christ: ‘* Behold the Lion of the tribe of Judah, the 
root of David, hath prevailed to open the book. . 
And I beheld, and, lo, in the midst of the throne and of 
the four beasts, and in the midst of the elders, stood a 
Lamb, as it had been slain, having seven horns and 
seven eyes,” etc. 

‘The Branch,” ‘the stone” and the ‘‘ Lamb” all 
refer to Christ; He is the One Who as a priest upon His 
throne shall build the temple or house of God. In 
chapter xxiii, 5,6, Jeremiah calls ‘¢ The Branch” *‘ The 
Lord Our Righteousness ;”” and in chapter xxxiii, 15-17, 
he makes ‘‘ The Branch” the fulfillment of God’s prom- 
ise to David, that he should ‘‘never want a man to sit 
upon the throne of the house of Israel,” which has already 
been quoted from II Sam. vii, 16. Paul says Christ 
was both Priest and King — ‘‘a priest after the order of 
Melchisedec” (Heb. v, 6, 10), who was ‘‘king of 
Salem and priest of the most high God” at the same 
time. In Christ is combined the offices of king and 
priest; ‘‘all power in heaven and in earth” is given 
into His hand, and He is now engaged in building the 
spiritual house of God. He has sent His messengers 
into all the world to preach the gospel and gather the 
material for His building. 

When we hear Christ say: ‘‘ 1 am the Good Shep- 
herd;” and Paul calling Him ‘‘Our Lord Jesus, that 
great Shepherd of the sheep;” and Peter referring to 
Him as ‘‘the chief Shepherd,”. ‘‘the Shepherd and 
Bishop of our souls,” we cannot doubt that Christ, 
‘‘ The Branch,” ‘* The Lord Our Righteousness,” ‘‘ The 
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Son of God,” ‘*The King of Israel,” ‘*The Root of 
David,” ‘*The Lion of the Tribe of Judah,” ‘The 
Shiloh,” ‘‘The Stone of Israel,” ‘‘ The Lamb Slain 
from the Foundation of the World”— ‘‘The One of 
Whom Moses and the prophets did write”—is the real 
Builder of the true ‘* house of God,” or ‘‘ house of Israel.” 
He isthe foundation stone, the Builder, and the building ; 
for the whole church of God must be built on Him and 
in Him and by Him. He saw in the literal temple at 
Jerusalem but a type of the true building which He 
would build by His resurrection from the dead, and so 
He said: ‘‘ Destroy this temple and I will build it again 
in three days. But He spake of the temple of His 
body’? —His church. He, the true Builder, had come, 
and in harmony with His mission could say: ‘* Upon 
this Rock I will build My church, and the gates of hell 
[the grave] shall not prevail against it.” As the gates 
of the grave did not prevail against the ‘‘ foundation 
stone,” neither will they prevail against the ‘‘ building” 
reared upon it; the whole ‘‘ building ” was raised repre- 
sentatively in Christ’s resurrection. 

Zechariah says: ‘‘ They that are far off shall come 
and build in the temple of the Lord.” This has refer- 
erence to the call to the Gentiles. It was prefigured in 
the type. When Solomon built the temple at Jerusalem 
he sent to Hiram, king of Tyre, for help, and the 
record is: ‘‘ And the king commanded, and they brought 
great stones, costly stones, and hewed stones, to lay the 
foundation of the house. And Solomon’s builders and 
Hiram’s builders did hew them, and the stonesquarers : 
so they prepared timber and stones to build the 
house.’’ Paul tells us that Christ ‘‘ came and preached 
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peace to them that were afar off, and to them that were 
nigh” (Eph. ii, 17), and ‘*‘ ye who sometimes were afar 
off are made nigh [to Israel] by the blood of Christ,” 
and ‘‘are built upon the foundation of the apostles and 
prophets, Jesus Christ Himself being the chief corner 
stone.” 

Christ as the Builder of the ‘‘ house of God” has 
sent His messengers to gather the material for this 
‘¢building.” Paul tells who they are: ‘‘ And He gave 
some, apostles; and some, prophets; and some, evan- 
gelists; and some, pastors and teachers; for the perfect- 
ing of the saints, for the work of the ministry, for the 
edifying [building up] of the body [church] of Christ : 
till we all come in the unity of the faith, and of the 
knowledge of the Son of God, unto a perfect man, unto 
the measure of the stature of the fullness of Christ.” 
Then the ‘‘ body of Christ”? will be complete, and the 
‘¢ house of God” will be finished. . 

The purpose of David was to build ‘¢a house of 
rest for the ark of the covenant of the Lord;” and in a 
literal sense Solomon carried out this intention; but 
God’s purpose was to write His law not on tables of 
stone to be kept in the holy of holies, but on the fleshly 
tables of men’s hearts; and this is what Christ is doing 
in this gospel dispensation. This is the true house of 
rest. The temple God would have reared for His in- 
dwelling is not of human manufacture. ‘Where is 
the house that ye build unto Me?” asks God by the 
mouth of Isaiah, ‘‘and where is the place of My rest? 

But to this man will I look, even to him that 
is poor and of a contrite spirit, and trembleth at My 
word.” God’s dwelling place is with an obedient, holy 
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people. ‘If any man love Me,” said Christ, ‘* he will 
keep My words; and My Father will love him, and We 
will come unto him and make Our abode with him.” 

A beautiful and instructive lesson can be learned by 
studying the typical building ot the ‘‘ house of God.” 
As the stones of the temple and all the basins and furni- 
ture of the Lord’s house were made ready— hewn, 
fitted, polished and marked —for the place each was to 
occupy in the building, before it came together, ‘‘so 
that there was neither hammer nor axe nor any tool of iron 
heard in the house while it was in building;” so in the 
antitype, the ‘‘ living stones” who are built up a ‘ spir- 
itual house”? on Christ, the ‘‘ Living Stone,” are cut 
from the quarry of human nature, chiseled, fitted and 
polished by the discipline of life’s experiences, and 
marked, or ‘‘ sealed with the Holy Spirit of promise” 
unto ‘the day of redemption”—the day when the 
‘‘building” will go together ‘‘in a moment, in the 
twinkling of an eye.” ‘* For the Lord Himself shall 
descend from heaven with a shout, with the voice of the 
archangel, and with the trump of God: and the dead in 
Christ shall rise first: then we which are alive and 
remain shall be caught up together with them to meet 
the Lord in the air; and so shall we ever be with the 
Lord.” Then the building will be complete. Then 
will be fulfilled Daniel’s prophecy (Dan. ii, 31-35): 
‘¢ The stone cut out of the mountain without hands ”— 
‘*the house not made with hands’”—shall smite the 
kingdoms of this world, and they shall become like the 
chaff of the summer threshing floors, and the wind shall 
carry them away, so that no place shall be found for 
them, but the stone shall become ‘‘a great mountain and 
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fill the whole earth.” Then shall be brought to pass the 
prophecy concerning Israel spoken by Amos: ‘*I will 
plant them upon their land, and they shall no more be 
pulled out of their land which I have given them, saith 
the Lord God:” Amos ix, 14, 15. Also the prophecy 
of Nathan: ‘+I will appoint a place for my people 
Israel, and will plant them, that they shall dwell in a 
place of their own, and move no more ; neither shall the 
children of wickedness afflict them any more, as afore- 
time:” II Sam. vii, 10. 

This is the ‘‘ place” in the eternal inheritance our 
Lord went away to ‘‘prepare;” and when He comes 
and receives His people He will say: ‘*Come, ye 
blessed of My Father, inherit the kingdom prepared for 
you from the foundation of the world ””—the lost Eden 
restored through the redemptive work of Christ. °° Fear 
not, little flock ; it is your Father’s good pleasure to give 
you the kingdom.” 


feb Py PICAL SIGNIFICANCE 
OF THE TABERNACLE IN THE 
WILDERNESS 


a representation of the ‘*house of God” was 
made by Moses in the wilderness. It was the 
tabernacle. God spoke to him in the mount, 


B EFORE Solomon built the temple at Jerusalem 


saying :— 

‘* Speak unto the children of Israel, that they bring 
Me an offering: of every man that giveth it willingly 
with his heart ye shall take an offering. And this is the 
offering which ye shall take of them; gold and silver 
and brass, and blue, and purple, and scarlet, and fine 
linen, and goat’s hair, and rams’ skins dyed red, and 
badgers’ skins, and shittim wood, oil for the light, spices 
for anointing oil, and for sweet incense, onyx stones, 
and stones to be set in the ephod, and in the breastplate. 
And let them make Me a sanctuary; that I may dwell 
among them. According to all that I show thee, after 
the pattern of the tabernacle, and the pattern of all the 
instruments thereof, even so shall ye make it:” Ex. 
XXV, I-9. 

This tabernacle was to be God’s dwelling place 
among the children of Israel, and was known by the 
name of ‘‘The House of God.” It was the place in 
which God met His people, through the ministration of 
the high priest. Paul describes it thus: ‘*Then verily 
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the first covenant had also ordinances of divine service, 
and a worldly sanctuary. For there was a tabernacle 
made; the first, wherein was the candlestick, and the 
table, and the shewbread ; which is called the sanctuary. 
And after the second veil, the tabernacle which is called 
the Holiest of all; which had the golden censer, and the 
ark of the covenant overlaid round about with gold, 
wherein was the golden pot that had manna, and 
Aaron’s rod that budded, and the tables of the covenant; 
and over it the cherubims of glory shadowing the mercy- 
seat; of which we cannot now speak particularly. 
Now when these things were thus ordained, the priests 
went always into the first tabernacle, accomplishing the 
service of God. But into the second went the high 
priest alone once every year, not without blood, which 
he offered for himself, and for the errors of the people: 
the Holy Ghost this signifying, that the way into the 
holiest of all was not yet made manifest, while as the 
first tabernacle was yet standing: which was a figure 
for the time then present, in which were offered both 
gifts and sacrifices, that could not make him that did the 
service perfect, as pertaining to the conscience}; which 
stood only in meats and drinks, and divers washings, 
and carnal ordinances, imposed on them until the time 
of reformation :” Heb. ix, 1-10. 

This tabernacle was but a ‘‘ figure,”’ as Paul says, 
of ‘‘the true tabernacle,” ‘‘ or house of God ;” for under 
the law was only ‘‘ the shadow of good things to come, 
not the very image of the things: Heb. x, 1. The 
true ‘‘ house of God” is the church built up in Christ, 
or with Christ as its Head, which was prefigured, or 
shadowed forth in the tabernacle of the law; for Paul 
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continues: ‘* But Christ being come an high priest of 
good things to come, by a greater and more perfect 
tabernacle, not made with hands, that is to say, not of 
this building: neither by the blood of goats and calves, 
but by His own blood He entered in once into the holy 
place, having obtained eternal redemption for us;” 
Heb. ix: 11,12. And again he says: ‘+ Now of the 
things we have speken this is the sum: We have such 
an High Priest, Who is set on the right hand of the 
throne of the Majesty in the heavens; a Minister of the 
sanctuary, and of the true tabernacle, which the Lord 
pitched, and not man:” Heb. viii: 1, 2. 

The old tabernacle had passed away when Paul 
wrote his epistle to the Hebrews, and had given placeto 
the true, the real tabernacle, which was comprehended 
in God’s purpose— ‘‘the tabernacle which the Lord 
pitched, and not man,” or ‘‘the house not made with 
hands.” Of this true ‘‘ house of God” the old tabernacle, 
as a picture, was a forcible representation. It was a 
type, or figure. Its two apartments were figures; the 
vail separating the two wasa figure; all the furniture 
of the two apartments were figures; the sacrifice was a 
figure, and also the high priest; the day of atonement, 
during which the high priest was ministering in the 
holiest of all, was a figure; the covering of the taber- 
nacle, the anointing —in fact, everything pertaining 
to the tabernacle — prefigured something pertaining to 
Christ and His church. It was the schoolmaster to 
bring us to Christ; for Christ and His work is what is 
taught by the tabernacle in the wilderness. 

We do not have to guess that the high priest under 
the law was the type of Christ, or that the sacrifice 
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prefigured His sacrifice, for Paul teaches this unmis- 
takably in his epistle tothe Hebrews. He compares 
Christ with the priests of the old tabernacle, and His 
blood with the blood of the animal sacrifices, and this 
gospel tabernacle with that under the law, in Heb. ix, 
calling the present ‘‘the greater and more perfect 
tabernacle,” and saying: ‘‘ For if the blood of bulls 
and of goats, and the ashes of an heifer sprinkling the 
unclean, sanctifieth to the purifying of the flesh, how 
much more shall the blood of Christ, Who through the 
eternal Spirit offered Himself without spot to God, 
purge your conscience from dead works to serve the 
living God... For Christ is not entered into the 
holy places made with hands, which are the figures of 
the true; but into heaven itself, now to appear in the 
presence of God for us: nor yet that He should offer 
Himself often as the high priest [offereth himself when 
he] entereth the holy place every year with the blood of 
others; for then He must often have suffered since the 
foundation of the world: but now once in the end of 
the world hath He appeared to put away sin by the 
sacrifice of Himself. And as it is appointed unto men 
[literally, ‘Aose men, referring to the high priests who 
offered themselves by entering the holy place with the 
blood of others] once to die, but after this the judgment : 
so Christ was once offered to bear the sins of many; and 
unto them that look for Him shall he appear the second 
time without sin unto salvation :” Heb. ix: 13, 14, 24-29. 

It was the part of the high priest to make atone- 
ment for the people by the offering of himself as a 
sacrifice. This he did by going on the day of atone- 
ment into the most holy place, into the presence of God, 
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with the blood of the animal sacrifice. If God accepted 
him and suffered him to live, the people would live also. 
Christ, as the antitype, makes atonement for the people 
by going into the antitypical holiest of all with His own 
blood, and ‘* because He lives,” His people ‘‘ will live 
also.” 

Christ is both High Priest and Sacrifice. The 
holiest of all, in the representation, or figure, of the 
** house of God,” was the inner tabernacle, where was 
the mercy seat, and the ark of the covenant containing 
the decalogue —that law, the penalty of which was 
death. Over the mercy seat was the shekinah cloud of 
glory which represented God’s presence. Into the 
presence of God and His broken law the high priest 
went with the blood of the sacrifice, in recognition of 
the fact that his own and the life of the people was 
forfeited through sin. So Christ has gone into the 
holiest of all with His own blood to make atonement 
for the people. And this holy place He has entered 
Paul says is ‘‘ heaven itself.” He has gone literally 
into the presence of God, to appear there for His people, 
and so make intercession for them. Our heavenly house 
of this gospel tabernacle is therefore above, in the 
heavens, while ‘‘ our earthly house of this tabernacle ” 
is below on this earth. The ‘‘ Head” of the house is 
in heaven, but the ‘‘ body” is still on earth. So Paul 
aegis cents We know that if our earthly house of this 
tabernacle were dissolved, we have a building of God, 
an house not made with hands, eternal, in the heavens.” 
Christ is the only member of the ‘‘ house of God” that 
is glorified and immortalized; the rest of the family are 
still earthly; but the time will come when they will 
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receive ‘‘the glory of the only begotten of the Father,” 
be ‘‘ clothed upon with” their ‘‘ house which is from 
heaven,” and ‘‘ bear the image of the heavenly.” 

Christ has gone into heaven as our High Priest, as 
prefigured by the going of the high priest under the 
law into the inner tabernacle on the day of atonement. 
The day of atonement was the most solemn day in 
Jewish history. The instruction of God to Moses was: 
‘‘ Speak unto Aaron thy brother, that he come not at all 
times into the holy place within the vail before the mercy 
seat, which is upon the ark; that he die not: for I will 
appear in the cloud upon the mercy seat... . And 
this shall be a statute forever unto you: that in the 
seventh month, on the tenth day of the month, ye shall 
afflict your souls, and do no work at all, whether it be 
one of your own country, or a stranger that sojourneth 
among you: for on that day shall the priest make an 
atonement for you, to cleanse you, that ye may be clean 
from all your sins before the Lord :” Lev. xvi: 2, 29, 30. 

This day of atonement began with the killing of 
the animal sacrifice, after which the high priest entered 
with the blood beyond the curtain of blue into the most 
holy place, where he made intercession for the people 
in the presence of God, they meanwhile listening with- 
out to be assured by the tinkling of the bells on his 
garments that his life had been spared. When his 
intercession was finished he came out and blessed the 
waiting people. All this was typical of another day of 
atonement, when Christ, man’s true High Priest, should 
enter heaven with His own blood and intercede there for 
His people. All the time of Christ’s ministration in 
heaven is the antitypical day of atonement —the dispen- 
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sation of grace in which we now are living. This 
antitypical day of atonement began with Calvary, where 
the Lamb of God was sacrificed; and wnen He gave up 
His life on the czoss the vail of the typical temple was 
rent in twain from top to bottom, showing that the 
‘‘fioure,” or ‘¢ shadow,” was ended and the substance 
had come. Having given up His life to redeem His 
people, God raised him from the dead, and then we 
have his entrance into the holiest of all, beyond the 
curtain of the blue firmament, into heaven itself. On 
Olivet the disciples saw Him ascend, and gazed after 
Him until the clouds had hidden Him from their sight. 
Then shining angels said to them: ‘* Ye men of Galilee, 
why stand ye gazing up into heaven! this same Jesus, 
which is taken up from you into heaven, shall so come 
in like manner as ye have seen Him go into heaven.” 
When He comes again from the holiest of all He will 
come with blessing for His waiting people. ‘‘ Unto 
them that look for Him will He appear the second time 
without sin [a sin offering] unto salvation :” Heb. ix : 28, 
‘For our conversation [citizenship] is in heaven; from 
whence also we look for the Saviour, the Lord Jesus 
Christ : Who shall change our vile body, that it may be 
fashioned like unto His glorious body, according to the 
working whereby He is able to subdue all things unto 
Himself :” Phil. iii: 20, 21. 

Much can be learned by studying the types of the 
old tabernacle. 

1. The benefits of the atoning work of the high 
priest were not realized until he had finished his minis- 
try in the most holy place; so the beneficial effects of 
the atoning work of Christ will not be realized until He 


256 REDEMPTION 


comes again from heaven to bless His waiting people. 

2. The high priest must go alone into the most 
holy place; not one even of the lesser priests could go 
with him. This is very significant; it teaches that 
Christ must go alone into heaven, thus proving that 
saints do not go to heaven at death, or at any other 
time, notwithstanding the very general belief of people 
to the contrary. When Christ was about to leave His 
disciples and go to His Father He told them: ‘* Whither 
I go ye cannot come ;” but He followed this statement 
with the comforting assurance that He would return to 
them again. ‘‘I go,” said He, ‘‘to prepare a place for 
you. And if I go and prepare a place for you I will 
come again, and receive you unto Myself: that where I 
am there ye may be also:” John xiv, 2, 3. 

3. The atoning work of the high priest under the 
law benefited those and those only who believed in and 
appropriated His atonement, and manifested their faith 
and appropriation by subscribing to the conditions. 
They were to ackowledge their sin and ‘afflict their 
souls.” Geikie, in his ‘*‘ Life and Words of Christ,” 
has given some interesting information regarding the 
day of atonement, which, he says, was ‘‘a time so 
solemn and sacred that it was known as the Day. It 
was a Sabbath of Sabbaths: a day of entire rest. The 
entire people fasted during the twenty-four hours. 
Worldly and household affairs were neglected; no one 
even bathed. The whole day was spent in the syna- 
gogue, where each stood wrapped in a white shroud, 
and wearing the white cap in which he was hereafter to 
be buried. As was befitting, all disputes between 
friends and neighbors were required to be settled before 


REDEMPTION 257 


it began. Each made a formal confession of his sins 
before God in words duly prescribed. It was the most 
solemn day in the Jewish year.” 

From this we learn that recognition of sin was 
made on behalf of those benefitted by the intercession of 
the high priest. More than this, they manifested, by 
wearing their grave clothes, that they merited death, and 
that they accounted themselves dead with him who had 
offered himself as a sacrifice in their behalf. In the 
antitype, therefore, the atonement of Christ benefits 
those only who appropriate it, and account themselves 
dead with Him; as Paul says: ‘* Knowing this, that our 
old man is crucified with Him, that the body of sin 
might be destroyed, that henceforth we should not serve 
sin. Now if we be dead with Christ, we believe that 
we shall also live with Him: knowing that Christ being 
raised from the dead dieth no more; death hath no more 
dominion over Him. For in that He died, He died 
unto sin once: but in that He liveth, He liveth unto 
God. Likewise reckon ye also yourselves to be dead 
indeed unto sin, but alive unto God through Jesus Christ 
our Lord:” Rom. vi, 6-11. Only those who accounted 
themselves dead with the sacrifice, whose blood the high 
priest carried into the most holy place, were absolved 
from their sins, and were therefore made partakers of 
the life of the high priest when he came again from the 
holy place. So, in the antitype, those only are absolved 
from sin who account themselves dead with Christ, the 
Sacrifice, and such only will partake of the life of 
Christ, the High Priest, when He comes again from the 
holy of holies ‘‘ without a sin offering unto life.” ‘Ye 
are dead,” said Paul, speaking to ‘‘ the saints and faith- 
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ful brethren in Christ” at Colosse, ‘‘ and your life is hid 
with Christ in God. When Christ, Who is our life, 
shall appear, then shall. ye also appear with Him in 
glory :” Col. im,.3,°4. 

4. The services of the day of atonement, according 
to Geikie, culminated in ‘‘a threefold confession of sin 
for the nation: the utterance ten times of the mysterious 
name of God, and the formal absolution of Israel with 
the sprinkling of blood: the vast congregation of 
worshipers prostrating themselves on the earth three 
times, with the cry, ‘ Blessed be His glorious name for- 
ever,’ at each utterance of the awful name, the high 
priest responding after each shout, ‘Ye are clean.’ ” 
In the antitype, all who repent of their sins, and are 
converted, will have their sins ‘‘ blotted out, when the 
times of refreshing shall come from the presence of the 
Lord; and He shall send Jesus Christ . . . Whom the 
heaven must receive [properly, retain] until the times 
of restitution of all things, which God has spoken by the 
mouth of all the holy prophets since the world began:” 
Acts iii, 19-21. 

5. The high priest unaer the law represented in 
the presence of God only the Israel of God; he bore on 
his breastplate and on his shoulders the names of the 
twelve tribes of Israel —‘‘the seed of Abraham.” In 
the antitype Christ represents only the true Israel, those 
whose names are written on His hands, those only who 
are built upon Him as the foundation Rock. 

6. The high priest under the law represented those 
only who represented him by being dead to the world. 
So Christ is representing in the presence of God those 
only who are representing Him in the world. He is 
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standing for His people there, while they are standing 
for Him here; and it is a very solemn and practical 
thought that only such can have the benefit of His 
atonement. 

Tabernacle signifies tent, which is only a temporary 
affair. As the tabernacle under the law finished its 
mission and was dissolved, so will ‘‘our earthly house 
of this tabernacle” be dissolved, when the work of 
atonement is finished. When the true Sacrifice had 
given up His life on Calvary the typical veil separating 
the two apartments of the temple, or tabernacle, was rent 
in twain; so when the work of atonement is finished the 
veil between heaven and earth will be rent, and Christ 
will be seen coming in power and great glory. Then 
will His waiting ones, having their sins blotted out for- 
ever, be ‘‘clothed upon” with their ‘house which is 
from heaven” and find their ‘‘ mortality swallowed up 
of life.” 

In contemplation of this glorious prospect who does 
not cry out with the prophet of God: “*O that Thou 
wouldest rend the heavens, that Thou wouldest come 
down, that the mountains might flow down at Thy 
presence!” 


THE ANOINTING 


HEN Jacob had set up the stone for a pillar, 
he ‘* poured oil upon the top of it.” This 
act had a great significance, and taught a 
solemn and important lesson. Later, when 
Moses built the tabernacle in the wilderness, which, as 
well as the temple, was a representation of ‘' God’s 
house,” he was commanded to anoint all its vessels and 
everything pertaining to the tabernacle service with a 
holy anointing oil, compounded after the art of the 
apothecary of olive oil and spices. God said to him: 
‘¢ Thou shalt anoint the tabernacle of the congregation 
therewith, and the ark of the testimony, and the table 
and all his vessels, and the laver and his foot. And 
thou shalt sanctify them, that they may be most holy: 
whatsoever toucheth them shall be holy. And thou 
shalt anoint Aaron and his sons, and consecrate them, 
that they may minister unto me in the priest’s office.” 
This command was strictly obeyed: ‘‘ And Moses 
took the anointing oil, anointed the tabernacle and all 
that was therein, and sanctified them. And he sprinkled 
thereof upon the altar seven times, and anointed the 
altar and all his vessels, both the laver and his foot, to 
sanctify them. And he poured of the anointing oil 
upon Aaron’s head, and anointed him to sanctify him :” 
Lev. viii, 10-12. 
Aaron is the type of Christ, and his anointing rep- 
resents Christ’s anointing. The Psalmist refers to it and 
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speaks of the loving relation which this anointing gives 
to those who receive it. ‘‘ Behold,” said he, ‘*‘ how 
good and how pleasant it is for brethren to dwell 
together in unity! It is like the precious ointment upon 
the head, that ran down upon the beard, even Aaron’s 
beard: that went down to the skirts of his garments; as 
the dew of Hermon, and as the dew that descended 
upon the mountains of Zion: for there the Lord com- 
manded the blessing, even life forevermore :” Ps. cxxxiii. 
Hermon is Mount Zion (see Deut. iv, 48); and ‘‘ they 
that trust in the Lord,” says David, ‘‘ shall be as Mount 
Zion, which cannot be removed, but abideth forever :” 
Ps. cxxv, 1. They are as Mount Zion because upon 
them has come the blessing of life forevermore by the 
holy anointing. The truth is beautifully expressed in 
the following quotation from another :— 

‘¢ Aaron was a type of a greater priest to come — 
Jesus, the great High Priest; and this holy chrism with 
precious ointment, made from the rarest, most fragrant 
and costly oils, with its delightful aroma, running down 
his beard, covering him all over, even to the skirts of 
his garments, filling the air with rich perfume, was the 
chosen symbol of the anointing of Jesus at the banks of 
the Jordan — the pouring upon Him of the Holy Spirit 
and the energy of God ‘ without measure.’ 

That Spirit is the Divine Unction which, resting 
first on the great ‘Head’ of the church, flows down 
upon all the members of the ‘body of Christ,’ bringing 
them into blessed unity, What is it like? It is ‘as the 
dew of Hermon, and as the dew that descended upon the 
mountains of Zion: for there the Lord commanded the 
blessing, even life forevermore.’ How beautiful is this 
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figure! What in all nature is grander or more soul- 
uplifting than those lofty mountains whose summits 
reach unto the clouds, where they are kissed and bathed 
with the dews of heaven. Wherever I go my heart is 
in the highlands, amid the rugged mountains of my 
native state. I have stood atop her highest peak and 
seen the mountains 


‘Piled to the northward, shagged with wood, and thick 
As meadow mole hills, 
Lifting their Titan foreheads to the sun!’ 


And here I could see the dews of heaven melting into 
drops and joining themselves into little rills, trickling 
down the mouatain sides, gathering their forces in ever- 
increasing streams, and I could see in all that magnifi- 
cent landscape how every green thing, with fruit and 
food for man, and the cattle on a thousand hilis 


‘ All the leaves and flowers 
In silence felt the dewy showers 
And drank with glad, still lips the blessing of the sky.’ 


Water, you know, is repeatedly and most appropriately 
used as a symbol of the Divine Spirit in its life-giving 
power —that ‘stream which makes glad the city of our 
Gods ” 

Put this with the triumphant exclamation of Isaiah, 
and we can understand how the anointing of Aaron, and 
the tabernacle and its vessels, meant life forevermore to 
the true house of God which they typified: ‘Thy 
[God’s] dead men [the Israel of God—His house] 
shall live, together with my dead body shall they arise. 
Awake and sing, ye that dwell in dust: for thy dew [the 
dew of Hermon, or Mount Zion] is as the dew of herbs, 
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and the earth shall cast out the dead:” Isa. xxvi, 19. 

The anointing, then, of the stone wiich Jacob set 
up for a pillar to represent ‘* God’s house,” the anoint- 
ing of Aaron, the type of the great Head of the church, 
and the anointing of the tabernacle of Moses and 
the temple built by Solomon, were ways in which 
God taught the necessity of the baptism of the Holy 
Spirit in order to be sanctified to Him, and finally to be 
raised from the dead. Jesus, by His death and resur- 
rection, opened a fountain of living waters (John vii, 
38), which flowed out from Jerusalem, reaching back in 
its life-giving power to righteous Abel, and onward to 
the last saint who shall believe on Him. See Zech. xiv, 
8,9. The Spirit of life forevermore, resting first on 
the great ‘‘ Head”’ of the church, flows out to every 
member of His ‘* body.” Bathing the ‘‘ foundation 
Stone,” it bears upon its life-giving flood the entire 
‘¢ building.” To all who are ‘‘in Christ Jesus” there 
is ‘‘no condemnation,” for ‘*the Spirit of life in Christ 
Jesus” has made them ‘‘free from the law of sin and 
death.”” They are a ‘‘ sfzrztwal house ’”’—a house made 
and sustained by the power of the Spirit of God— 
‘*made,” like their great High Priest, ‘‘ not after the 
law of a carnal commandment,” as were the old: taber- 
nacle and its high priest, ‘‘ but after the power of an 
endless life ’’—“‘* life forevermore.” 

It is by this anointing that God writes His law in 
men’s hearts. ‘This is the covenant that I will make 
with them after those days,” saith the Lord; I will put 
My laws into their hearts, and in their minds will I 
write them; and their sins and iniquities I will remem- 
ber no more .. . Having therefore, brethren, bold- 
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ness to enter into the holiest of all [representatively, in 
Christ] by the blood of Jesus, by a new and living way 
which He hath consecrated for us, through the veil, that 
is to say, His flesh: and having a high priest over the 
house of God; \et us draw near with a true heart in full 
assurance of faita, having our hearts sprinkled from an 
evil conscience, and our bodies washed with pure 


water:” Heb. x, 16-22. ‘¢Sprinkled!”— Here is the 
same figure used by the prophet when he said to 
‘¢ Jacob, My servant:” ‘I will pour water upon him 


that is thirsty, and floods upon the dry ground: I will 
pour My Spirit upon thy seed, and My blessing upon 
thine offspring:” Isa. xliv, 3. And to this also John 
refers when he says: ‘‘ But ye have an unction from the ~ 
Holy One, and ye knowall things... Let that there- 
fore abide in you, which ye have heard from the begin- 
ning. If that which ye have heard from the beginning 
shall remain in you, ye also shall continue zz the Son, 
and iz the Father [in the Father’s house]. And this 
is the promise that He hath promised us, even e¢ernal 
life... But the anointing which ye have received of 
Him abideth in you, and ye need not that any man 
teach you: but as the same anointing teacheth you of all 
things, and is truth, and is no lie, and even as it hath 
taught you, ye shall abide in Him. And now, little 
children, abide in Him; that, when He shall appear, 
we may have confidence, and not be ashamed before 
Him at His coming :” I John ii, 20-28. 

We are not to forget that the first effect of the 
anointing is to write God’s law in men’s hearts, or affec- 
tions. This means that all who have received this 
anointing will love to do God’s will. Just as in the 
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type, that which received the anointing was made holy, 
so in the antitype, those who receive the anointing of 
the Holy Spirit are made holy. ‘‘ Know ye,” said 
Paul, ‘‘that ye are the temple of God, and that the 
Spirtt of God dwelleth in you... For the temple 
of God is holy, which temple ye are.”” Again he says: 
‘¢ Blessed be the God and Father of our Lord Jesus 
Christ, Who hath blessed us with all spiritual blessings 
in heavenly places zz Christ; according as He hath 
chosen us in Him before the foundation of the world, 
that we should be oly and without blame before Him 
in love:” Eph. i, 3, 4. Christ loved the church, and 
gave Himself for it, that He might sanctify and cleanse 
it with the washing of water [renewing of the Holy 
Ghost — Titus iii, 5] by the word, that He might pre- 
sent it to Himself a glorious church, not having spot, or 
wrinkle, or any such thing; but that it should be holy 
and without blemish:” Eph. v, 25-27. No one is in 
the ‘‘house of God” who is not holy. ‘*As He which 
has called you,” said Peter, ‘‘is holy, so be ye holy in 
all manner of conversation; because it is written, Be ye 
holy ; for lam holy:” I Peter i,.15, 16. Only * holy 
brethren” are ‘‘partakers of the heavenly calling;” 
their High Priest is Christ. They area ‘‘ holy nation, 
a peculiar people, zealous of good works.” 

The purpose of the anointing was to ‘sanctify ;” 
and to sanctify is to set apart. Christ was sanctified by 
the anointing of the Holy Spirit at the Jordan; and all 
who believe in Him are sanctified in Him. ‘He is 
made unto us wisdom, and righteousness, and sanctifi- 
cation, and redemption.” This sanctification, or separ- 
ation, is from the world, and unto God. We read of 
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being ‘sanctified through the truth” (John xvii, 19), 
and also of the ‘‘ sanctification of the Spirit” (I Peter i, 
2); or as Paul puts it: ‘*God hath from the beginning 
chosen you to salvation through sanctification of the 
Spirit, and belief of the truth:” II Thess. ii, 13. 
There is no discord here. Men are ‘‘sanctified through 
the truth” because the truth—the law of God—is 
written in their hearts, changing their affections from 
the ‘‘ things on the earth” to ‘‘ things above;” and they 
are sanctified by the Spirit because it is the Spirit that 
writes God’s law in their hearts. 

Christ, Whom God ‘‘ sanctified and sent into the 
world,” was His ‘‘ only begotten Son,” ‘‘ the beginning 
of the [new] creation,” or house, of God. He came to 
do God’s will; He had God’s law in His heart, and He 
was led by the Spirit of God. He said to His Father: 
‘¢As Thou hast sent Me into the world, even so have I 
also sent them into the world. And for their sakes 
I sanctify Myself, that they also might be sanctified 
through the truth.” All who are adopted into the fam- 
ily of God through Christ will be sanctified as He was. 
‘¢ For both He that sanctifieth, and they that are sancti- 
fied, are all of one: for which cause He is not ashamed 
to call them brethren :’”’ Heb. ii, 11. And for the same 
cause ‘*God is not ashamed to be called their God.” 
And if the sanctifying power — ‘‘ the Spirit of Him that 
raised up Jesus from the dead”—dwell in you— if 
the law of God has been written in your hearts by the 
anointing —‘‘ He that raised up Christ from the dead 
shall also quicken your mortal bodies by His Spirit 
that dwelleth in you.” The result of sanctification, the 
result of being baptized with the ‘‘dew of Hermon,” 
the living water, is to be raised from the dead and live 
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forever. ‘They that trust in the Lord [no others] shall 
be as Mount Zion [Hermon], which cannot be removed, 
but abideth forever.” And they that trust in the Lord 
are the Israel of God, the seed of Jacob to whom God 
promised the ‘‘dew of heaven” in the blessing he 
received from his father, Isaac (Gen. xxvii, 28); and 
which was afterward repeated to Israel by Moses. 
Hear him: ‘The eternal God is thy refuge, and under- 
neath are the everlasting arms: and He shall thrust out 
the enemy from before thee; and shall say: Destroy 
them. Israel then shall dwell in safety alone: the 
fountain of Jacob shall be upon a land of corn and 
wine; also his heavens shall drop down dew. Happy 
art thou, O Israel: who is like unto thee, O people 
saved by the Lord, the shield of thy help, and who is 
the sword of thy excellency ! and thine enemies shall be 
found liars unto thee; and thou shalt tread upon their 
high places:” Deut. xxxiii, 27-29. 

The Holy Spirit fell upon Christ at the Jordan, 
with the announcement: ‘*This is My beloved Son, in 
Whom I am well pleased;” and when He had gone to 
the right hand of His Father He ‘‘ shed forth” the sarne 
Spirit on His disciples, gathered in that upper room at 
Pentecost, and through Him it has flowed on to others 
still, even to this present time, and thus has the ‘* house 
of God” been anointed. He is more willing to give 
His Spirit to them that ask Him than earthly parents 
are to give good gifts to their children. ‘* Repent, and 
be baptized in the name of Jesus Christ, and ye shall 
receive the gift of the Holy Spirit.” ‘Ask, and ye shall 
receive; seek, and ye shall find; knock, and it shall be 
opened unto you.” Seek a permanent abiding place in 
the ‘*‘ house of God” and live forevermore. 


fat, EEViPrSss A TYPE OF “THE 
SOsPEL CHURCH 


court, we have the representation of the church and 

the world in this gospel dispensation. The taber- 

_» nacle proper was composed of two apartments — 
the holy place and the holiest of all; the former repre- 
senting the church—the ‘‘body of Christ”—Zin this 
earth, or ‘‘our earthly house of this tabernacle;” and 
the latter representing Christ Himself — the ‘‘ Head” of 
the church —in heaven, or our heavenly house of this 


: N the tabernacle of the wilderness, with its outer 


tabernacle. The outer court, from which the tabernacle 
proper was separated by curtains, represented the world 
at large. The furniture of the holiest of all and the 
high priest who officiated there were typical of Christ, 
Who officiates in heaven and intercedes there for His 
people; while all the furniture of the holy place, as 
well as the lesser priests who officiated there, were typ- 
ical of the church of Christ in this gospel dispensation, 
whom He has sent into the world to do the work of the 
gospel during His absence in heaven. The Levites are 
therefore a type of the gospel church. 

The outer enclosure of the old tabernacle repre- 
sented the world of sinners, from whom those who min- 
ister in the sanctuary of the church are separated by the 
‘“‘washing of regeneration,” or the anointing of the 
Holy Spirit. In this outer court was the altar of burnt 
offering, where the penitent sinner could come with his 
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sacrifice, confessing over it his sins and offering it up to 
make atonement therefor. This burnt offering, without 
the sanctuary, represented the Lamb of God, Who was 
crucified ‘¢ without the camp” to show that His sacrifice 
was a provision of mercy and pardon available to the 
whole world, if they would accept it. It is a ‘* free 
gift offered to all men; whosoever will may come to 
Christ, and by confessing His sins and appropriating 
Christ’s sacrifice may receive pardon and blessing. But 
though offered to all men, few of the great multitude 
accept Christ; hence, in the representation, a separation | 
is pictured between the church and the world by the 
curtain which separated the sanctuary from the outer 
court. After the blood of the sacrifice was the laver of 
water, wherein those who ministered in the holy place 
must wash before they could enter. This laver repre- 
sented the ‘washing of regeneration,” without which 
no man is ody. Paul speaks of it in Titus iii, 4: ‘‘ But 
after the kindness and love of God our Saviour toward 
man appeared, not by works of righteousness which we 
have done, but according to His mercy He saved us, by 
the washing of regeneration, and renewing of the Holy 
Ghost; which He shed on us abundantly through Jesus 
Christ our Saviour; that being justified by His grace, 
we should be made heirs according to the hope of 
eternal life.” And since this ‘*‘ washing of regenera- 
tion¥ was necessary, in the type, for the priests to pass 
into the second apartment, which is called the “oly 
place, then it follows that they, and they alone, are the 
type of the church whom Christ ‘‘loved” and ‘‘ gave 
Himself for it; that He might sanctify and cleanse 
it with the washing of water by the word, that He 
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might present it to Himself a glorious church, not hav- 
ing spot or wrinkle, or any such thing; but that it 
should be oly and without blemish.” 

In the petition of Jesus Christ, recorded in John 
xvii, offered to His Father at the completion of His 
earthly ministry, as He was about to be betrayed into 
the hands of His enemies, He prayed for the people 
whom God had given to Him out of the world. ‘I 
pray not for the world,” said He, ‘‘ but for them which 
Thou hast given Me.” To His own people Christ had 
committed the ‘‘ word” which God had given to Him, 
and by this ‘* word”’ they had been sanctified, or made 
separate, from the world, and Christ was anxious that 
they should be kept from the evil in the world. Speak- 
ing of His people in John vi, 37, 39, He says: ‘‘Ad/ 
that the Father giveth Me shall come to Me; and 
him that cometh to Me I will in no wise cast out 
And this is the Father’s will which hath sent Me, that 
of all which He hath given Me, J should lose 
nothing, but should raise it up again at the last 
day.” He also says: ‘‘My sheep hear My voice, 
and I know them, and they follow Me; and I 
give unto them eternal life; and they shall never 
perish, neither shall any man pluck them out of My 
hand. My Father, which gave them Me, is greater 
than all, and no man is able to pluck them out of My 
Father’s hand:” John x, 27-29. ‘*Ye have not chosen 
Me, but I have chosen you, and ordained you, that ye 
should go and bring forth fruit, and that your fruit should 
remain... If ye were of the world, the world would 
love his own; but because ye are not of the world, but 
I have chosen you out of the world, therefore the world 
hateth you:” John xv, 16, 19. 
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In all His reference to the people which God had 
given Him, Christ invariably makes a distinction 
between them and the world of sinners. Those who 
are given to Christ are those who come to Him, as He 
Himself said: ‘*All that the Father giveth Me shall 
come to Me.” ‘Thine they were, and Thou gavest 
them Me.” Plain reference is made in these expres- 
sions to occurrences in Jewish history which were typi- 
cal, and if the lesson of the types had been heeded, and 
its application by Christ had been understood, the fabu- 
lous and dangerous theory of the universal restoration of 
the human race could never have found the place it has 
in modern theology. ; 

The Levites were undoubtedly the type of the church 
of Christ. This wonderful lesson taught in type has 
been but feebly comprehended by the people of God; 
had it been better understood much of the error that has 
crept into the church would have been avoided. All in 
the gospel dispensation who are in a saved condition 
must be ‘‘holy;” ‘because it is written, Be ye holy, 
for I am holy;” hence in the type they must be pre- 
figured by those in the ‘‘ oly place.” This being true, 
the typical representation of the saved ones under the 
gospel must have been the Levites, as they ministered in 
holy things in the old tabernacle; and that this is true 
can be abundantly proven by many Scriptures, which in 
the light of this fact are made marvelously clear and 
beautiful in their testimony. : 

The Levites of all the tribes of Israel were God’s 
‘«peculiar,” ‘ chosen” “people. He says: ““And =i 
behold, I have taken the Levites from among the chil- 
dren of Israel: therefore the Levztes shall be Mine; 
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because all the firstborn are Mine; for on the day that I 
smote all the firstborn in the land of Egypt, I hallowed 
unto Me all the firstborn in Israel, both man and beast: 
Mine they shall be: I am the Lord:” Num. ily 12,12 
The Levites were ‘‘ chosen” of all the tribes of Israel 
(See Deut. xviii, 5; II Chron. xxix, 11) to stand before 
God and serve Him; and in this typical representation 
we have the lesson taught, that all the world are not 
God’s servants; that though ‘many are called, but few 
are chosen;”’ and that even all the people nominally 
called Israel are not acceptable unto Him. Those who 
are God’s people are redeemed, as the Levites were; 
they are hallowed to God ‘out of the world” by the 
sacrifice of His own Firstborn, His only begotten Son. 

But we will notice other important particulars in 
which the Levites prefigured the church of Christ under 
the gospel. 

1. The Levites were purchased with the blood of 
the firstborn of Egypt. God has ‘‘ bought” the church 
with the blood of His own Firstborn — His only begot- 
ten Son. Peter says: ‘‘Ye were not redeemed with 
corruptible things, as silver and gold, from your vain 
conversation, received by tradition from your fathers; 
but with the precious blood of Christ, as of a lamb 
without blemish and without spot.” Paul says: “Ye 
are not your own. For ye are bought with a price: 
therefore glorify God in your body, and in your spirit, 
which are God’s.” See also Acts xx, 28, 

2. The Levites were all priests. The church of 
Christ in the gospel dispensation is a ‘‘ kingdom of 
priests.” ‘*Ye are a chosen generation,” said Peter, 
‘a royal priesthood, a holy nation, a peculiar [margin 
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—a purchased] people” (1 Peter ii, 9); and John 
- says: ‘*Unto Him that loved us, and washed us from 
our sins in His own blood, and hath made us kings 
and priests unto God and His Father; to Him be glory 
and dominion for ever and ever. Amen:” Rev. i; 550 
In these statements of Peter and John regarding the 
gospel church is a plain, unmistakable reference to the 
Levites, who were purchased from among the children 
of Israel by the firstborn of Egypt, cleansed and made 
holy by the blood of the sacrifice, and the washing of 
water (typical of the Spirit of God), and thus fitted to 
enter the ‘‘ holy place” and do the work of the Lord in 
His sanctuary. 

3. The Levites were separated from the other 
tribes in Israel. So the church is separated from the 
world. ‘‘Come out from among them, and be ye sep- 
arate, saith the Lord, and touch not the unclean thing ; 
and I will receive you, and will be a Father unto 
you, and ye shall be My sons and daughters, saith the 
Lord Almighty :” II Cor. vi, 17, 18. See also ver. 14- 
16. 

4. ‘The Levites were not ‘ numbered with Israel.” 
So the church of Christ is not numbered with the world. 
‘‘Tf ye were of the world,” said Christ, ‘*the world 
would love his own; but because ye are not of the 
world, but I have chosen you out of the world, therefore 
the world hateth you:” John xv, 19. 

5. The Levites had ‘‘no inheritance with the 
children of Israel.” The church under the gospel has 
no inheritance with the world. ‘‘ Here we have no 
continuing city, but we seek one to come:” Heb. xiil, 
14. See also Phil. iii, 20, and I] Tim. 41) G4 cn eal 
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beseech you,” says Peter, ‘‘as strangers and pilgrims, 
abstain from fleshly lusts, which war against the soul:” 
1 Peter ii, 11. 

6. The Levites were a ‘‘chosen” people. David 
says: ‘‘ Blessed is the nation whose God is the Lord, 
and the people whom He has chosen for His own inher- 
itance:” Ps. xxxiii, 12. ‘* Blessed is the man whom 
Thou choosest, and causest to approach unto Thee, that 
he may dwell in Thy courts: we shall be satisfied with 
the goodness of Thy house, even of Thy holy temple :” 
Ps. Ixv, 4. The gospel church is also a ‘‘ chosen” 
people. ‘‘ Weare bound to give thanks always to God 
for you, brethren, beloved of the Lord, because God 
hath from the beginning chosen you to salvation through 
sanctification of the Spirit and belief of the truth:” II 
Thess. ii, 13. ‘* According as He hath chosen us in 
Him [Christ] before the foundation of the world, that 
we should be oly and without blame before Him:” 
Eph. i, 4. ‘*Ye have not chosen Me,” said Christ, 
‘‘but I have chosen you, and ordained you, that ye 
should go and bring forth fruit, and that your fruit 
should remain:” John xv, 16. See also James ii, 5; 
fie fin.ii..4;: 1 Peter ti, 9. 

7. The Levites were anointed. So is each mem- 
ber of the gospel church. ‘* Now He which stablisheth 
us with you in Christ, and hath axzoznted us is God:” 
II Cor. ii, 21.‘ But ye have an unction from the Holy 
One, and ye know all things . . . But the exocnting 
which ye have received of Him abideth in you, etc. :” 
I John ii, 20, 27. 

8. To the Levites was committed the word of 
judgment: Deut. xvii,9. Paul says: ‘‘Do ye not know 
that the saints shall judge the world?” I Cor. vi, 2. 
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9. The inheritance of the Levites was God Him- 
self. ‘Iam thy part and thine inheritance,” said God 
to Aaron. Of the gospel church Paul says: ‘‘The 
Spriit itself beareth witness with our spirit, that we are 
the children of God; and if children, then heirs; hezrs 
of God, and joint heirs with Christ; if so be that we 
suffer with Him, that we may be also glorified together :” 
Rom. vit; 16; 17. 

10. The Levites were God’s inheritance. ‘* The 
Levites shall be Mine,” said God; ‘‘ for they are wholly 
given unto Me from among the children of Israel.” 
Under the gospel the saints are God’s inheritance. ‘‘I 
cease not to give thanks for you, making mention of 
you in my prayers . . . that ye may know what is the 
hope of His calling, and what the riches of the glory of 
His inheritance in the saints :” Eph. i, 16-18. 

11. God made a ‘‘ covenant of salt’? with Aaron, 
for himself, his sons and his daughters. This can mean 
nothing but a covenant of preservation, called ‘* grace” 
in the New Testament. This ‘‘ grace”—the grace of 
our Lord Jesus Christ — ‘‘ which bringeth salvation [or 
life], hath appeared unto all men, teaching us that 
denying ungodliness and worldly lusts, we should live 
soberly, righteously, and godly, in this present world; 
looking for that blessed hope and the glorious appearing 
of the great God and our Saviour Jesus Christ; Who 
gave Himself for us, that He might redeem us from all 
iniquity, and purify unto Himself a peculiar people, 
zealous of good works.” This grace hath appeared to 
all men, but is not appropriated by all; there is ‘* access 
into this grace” only ‘‘by faith.” God’s covenant is 
only with His church; ‘‘He preserveth the souls [lives] 
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of His saints,” not of the whole world. Jude writes his | 
epistle to those who ‘‘are sanctified by God the Father, 
and preserved in Jesus Christ.” 

12. The Levites were to eat the sin offering. 
‘* This is the law of the sin offering: In the place 
where the burnt offering is killed shall the sin offering 
be killed before the Lord: it is most holy. The priest 
that offereth it for sin shall eat it: in the holy place 
shall it be eaten, in the court of the tabernacle of the 
congregation :’’ Lev. vi, 25, 26. This type is fulfilled 
by the church partaking of Christ, as He said: ‘* Except 
ye eat the flesh of the Son of man, and drink His blood, 
ye have no life in you. Whoso eateth My flesh, and 
drinketh My blood, hath eternal life, and I will raise 
him up at the last day:” John vi, 53, 55. This par- 
taking of Christ was also taught in symbol by the 
Lord’s: Supper. See Matt. xxvi, 26-28; I Cor. x, 
16-10 + 1X, 13. 

13. In Num. viii God gave directions in regard to 
the Levites. ‘‘ Take,’ He said, ‘‘the Levites from 
among the children of Israel and cleanse them... . 
And thou shalt set the Levites before Aaron . . . and 
offer them for an offering unto the Lord. Thus shalt 
thou separate the Levites from among the children of 
Israel: and the Levites shall be Mine . .. Then 
shalt thou cleanse them and offer them for an offering. 
For they are wholly given unto Me from among the 
children of Israel: instead of such as open every womb, 
even instead of the firstborn of all the children of Israel, 
have I taken them unto Me. For all the firstborn of the 
children of Jsrael are Mine, both man and beast: on the 
day that I smote every firstborn in the land of Egypt I 


. 
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sanctified them for Myself. And I have taken the 
Levites for all the firstborn of the children of Israel. 
And I have given the Levites asa gift to Aaron .. .« 
And the Levites were purified, and they washed their 
clothes; and Aaron made an atonement for them, to 
cleanse them. And after that went the Levites in to do 
their service in the tabernacle of the congregation before 
Aaron,”’ etc. 

Every characteristic of the Levites can be found in 
the gospel church. See Titus ii, 14; Eph. ¥, 25-27% 
Rev. vii, 73-15; Heb. ix, 14; Rev. i, 5,6; Rom xi; & 
Notice particularly that God says that ‘ the Levites shall 
be Mine;” then that He has ‘‘ given them to Aaron ;” 
and that Aaron makes ‘*an atonement for them, to 
Aaron, as the high priest of that old 
tabernacle, was the figure of Christ, man’s true High 
Priest; and when God gave to Aaron the Levites, whom 
He had hallowed to Himself by the sacrifice of the first- 
born of Egypt, it was but the typical representation of 
His giving to Christ the church whom He hallows to 
Himself by the sacrifice of His own Firstborn — His 


cleanse them.” 


only begotten Son. And it is to this type, evidently, 
that Christ refers when He says: ‘‘ Thine they were, 


and Thou gavest them Me:” John xvii,6. Notice, too, - 


that Aaron makes an atonement for the Levites, whom 


‘God had given to him. So, in the antitype, Christ 


makes an atonement for the church that is given to Him. 
‘¢T lay down My life for the sheep,” said He. ‘*AndI 
give unto them eternal life, and they shall never perish, 


neither shall any man pluck them out of My hand. My 


Father, which gave them Me, is greater than all; and 
no man is able to pluck them out of My Father’s hand.” 
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Who can doubt that Christ in this language was calling 
to the remembrance of His disciples this particular typ- 
ical representation of the old tabernacle, and trying to 
show its application to Himself as the antitype of 
Aaron, and to His church as the antitype of the Levites ? 

Christ said: ‘‘ All that the Father giveth Me shall 
come to Me.” In this statement He is doubtless refer- 
ring to a typical incident in Jewish history. The inci- 
dent so evidently referred to by Christ occurred when 
the children of Israel were in the wilderness. Korah, 
of the tribe of Levi, and others of the children of Israel, 
rose in rebellion against -Moses and against Aaron, say- 
ing, ** Ye take too much upon you, seeing all the con- 
gregation are holy, every one of them, and the Lord is 
among them.” But Moses answered: ‘‘ Even to-mor- 
row the Lord will show who ave Ais, and who is holy, 
and will cause him to come near unto Him: even him 
whom He hath chosen will He cause to come near 
unto Him .. . Then the Lord spake unto Moses, 
saying, Get you up from about the tabernacle of Korah, 
Dathan, and Abiram. And Moses . . . spake unto the 
congregation, saying, Depart, I pray you, from the 
tents of these wicked men, and touch nothing of theirs, 
lest ye be consumed in all their sins. So they got up 
from the tabernacle of Korah, Dathan and Abiram, on 
every side. And Dathan and Abiram came out, and 
stood in the door of their tents, and their wives, and 
their sons, and their little children . . . And the earth 
opened her mouth and swallowed them up . . . And 
they, and all that appertained to them went down alive 
into the pit, and the earth closed upon them: and they 
perished from among the congregation :” Num. xvi, 3- 
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The declaration of the rebels that ‘‘all the congre- 
gation are holy, every one of them” is very much akin 
to the assertion that all the human family are the sons of 
God. God is showing in this dispensation of the gos- 
pel, the ‘‘ to-morrow” of the type, ‘‘ who are A7zs, and 
who is holy,” by calling all who are on the Lord’s side 
to come to Christ, telling them to ‘*come out, and be 
separate, and touch not the unclean,” and He will 
receive them and own them as His sons and daughters. 
All who obey this call He chooses for His own. The 
call extends to the entire race, but only a few obey it. 
‘* Many are calléd, but few are chosen.” 

‘‘All that the Father hath given” to Christ will 
obey this call and come to Him; they will separate 
themselves from the wicked and come over on the Lord’s 
side. It is only those who are obedient that belong to 
God, and only such has He given to Christ. ‘‘ Thine 
they were,” said Christ, ‘‘and Thou gavest them Me.” 
All such will not Zerzsh, as did the wicked rebels in the 
type; for Christ makes an atonement for them. ‘I lay 
down My life for the sheep,” said He, ‘‘ and they shall 
never Perzsh, neither shall any man pluck them out of 
My hand.” See how this lesson is brought out in the 
type. Directly upon the demonstration as to who were 
His, God commanded to take ‘‘ twelve rods,” according 
to the tribes of Israel, upon each of which was to be 
written the name of the prince of the tribe. Upon the 
rod of Levi was written Aaron’s name. ‘And it shall 
come to pass,” said God, ‘‘that the man’s rod whom 7 
shall choose shall blossom . . . And it came to pass 
that on the morrow Moses went into the tabernacle of 
witness; and, behold, the rod of Aaron for the house 
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of Levi was budded . . . And the Lord said unto 
Moses. Bring Aaron’s rod again before the testimony, 
to be kept for a token agacnst the rebels . . . And 


the children of Israel spake unto Moses, saying, Behold, 
we die, we perish, we all perish:” Num. xvii, 1-12. 
There is no doubt, from this despairing exclamation of 
the people, that they understood that the failure of the 
rods to bud meant that they would perish in death. 
Surely the budding of the dead rod can indicate 
nothing but resurrection — redemption. This is the way 
the Psalmist understood it, for he says: ‘* Remember 
Thy congregation, which Thou hast purchased of old; 
the rod [margin —tribe] of thime inheritance, which 
Thou hast redeemed; this Mount Zion wherein Thou 
hast dwelt :” Ps. Ixxiv, 2. And this is evidently what 
Christ understood it to mean, for He said: ‘* And this is 
the Father’s will which hath sent Me, that of all which 
He hath given Me \ should dose nothing [suffer nothing 
to perish}, but should razse it up again at the last 
day.” Remember, Aaron’s rod budded for fhe house 
of Levt [God’s house], no others; and every other rod 
failed to come to life but Aaron’s. The lesson taught is 
unmistakable and conclusive —it is non-resurrection to 
every individual who does not answer the call of God 
and come to Christ, and be ‘‘joined unto” Him. 
Christ came to life again from the dead for the antitypi- 
cal house of Levi— His church—those whom He 
represents; those He has purchased back from death 
(redeemed) with His own blood. This is what He 
means when He says: ‘‘I am the resurrection and the 
life.” The rod that budded, remember, represented the 
tribe of Levi and bore the name of Aaron. In the anti- 
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type the people who rise from the dead must bear the 
name of Christ. Paul expresses it when he says: 
' «¢ Christ the firstfruits; afterward they that are Chris?’s 
at His coming.” There is no way to evade this con- 
clusion. How can any one believe there is life from the 
dead to any one who is not ‘‘joined” to the Life-Giver 
— the Redeemer? f 

Remember, too, that only the Levites in the type 
ate of the sacrifices; and Christ said: ‘‘ Except ye eat 
My flesh, and drink My blood, ye have no life tn you. 
Whoso eateth My flesh, and drinketh My blood, hath 
everlasting life, and I will razse him up at the last day.” 
Nothing is more plainly taught in all the Word of God, 
than that those only who are gzvex to Christ, who par- 
take of Him, will rise from the dead. 

But there is still another point in the type to be 
noticed particularly before we leave this subject ; and that 
is, that after those who were ‘‘ holy” had come over on 
the Lord’s side they were ‘‘ joined unto” Aaron. ‘+ And 
the Lord said unto Aaron, Thy érethren also of the 
tribe of Levi, the tribe of thy father, bring thou with 
thee, that they may be .jotwed unto thee, and min- 
ister unto thee ... . And they shall be jotzed unto 
thee, and keep the charge of the tabernacle of the con- 
gregation, for all the service of the tabernacle: and a@ 
stranger shall not come nigh unto you: Num. xviii, 
2,4. The name Levi means ‘‘ joined.” When Leah 
gave birth to her third son she said: ‘* Now this time 
will my husband be joined unto me, because I have 
borne him three sons: therefore was his name called 
Levi.” So God chose the Levites and gave them to 
Aaron to be ‘‘joined unto” him in typical representation 
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of the union of Christ and the church. This is what 
Christ means when He says: ‘‘I pray not for the 
world, but for them which Thou hast given Me; for 
they are Thine . . . Neither pray I for these alone, 
but for them also which shall de/zeve on Me through 
their word; that they all may be ove; as Thou, Father, 
art in Me, and I in Thee, that they also may be oe zx 
Use? 

This union of Christ and believers is recognized by 
Paul. He says: ‘¢And such were some of you: but ye 
are washed, but ye are sanctified, but ye are justified 
the name of the Lord Jesus, and by the Spirit of God 

And God hath both raised up the Lord, and will 
also raise up us by His own power. Know ye not that 
your bodies are the members of Christ? . . . He that 
is jotned unto the Lord is one Spirit - . . For ye are 
bought with a price; therefore glorify God in your 
body, and in your spirit, which are God’s:” I-€or. vi, 
11-20. See also Eph. v, 29-32. 

The Levites were the representation, in the type, of 
the whole ‘‘seed of Abraham,” whom Christ ‘‘ takes 
hold upon” to deliver or redeem from death, as has 
already been dwelt upon in a preceding chapter. See 
Heb. ii, 14-16. ‘‘In His name,” or by having His 
name written upon them, as Aaron’s name was written 
on the rod or tribe of Levi, they are justified to life from 
the dead. The promise to ‘‘overcomers” is ‘‘I will 
write upon him the name of My God. . . and I will 
write upon him AZy zew name:” Rev. iii, 12. Those 
who bear Christ’s name are in the temple, or house of 
God, and are built upon the Rock against which ‘the 
gates of the grave shall not prevail.” In this dispensa- 
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tion the gospel is being preached to take out of the 
world a people for Christ’s name, just as the call was 
given to ancient Israel to leave the tents of the wicked 
and come over on the Lord’s side, that a people might 
be taken out to bear Aaron’s name. Now all who come 
to Christ are ‘‘ joined unto” Christ, and bear His name, 
and they will have part in His resurrection. ‘‘ For if 
we believe that Jesus died and rose again, even so them 
also which sleep in Jesus will God bring with Him.” 
‘¢He that is joined unto the Lord is one Spirit ;” 
and ‘‘if the Spirit of Him that raised up Jesus from the 
dead dwell in you, He that raised up Christ from the 
dead shall also quicken your mortal bodies by His Spirit 
that dwelleth in you.” This is the redemption that is in 
Christ Jesus. 


THE ARK OF FHE ‘COVENANT 


S the holy place of the tabernacle, its furniture, 

A and the priests who officiated there were all 

typical of the church in this gospel dispensa- 

tion, so the holiest of all, its furniture, and the 

high priest who ministered there were all typical of 
Christ in His ministry in heaven. 

The furniture of the holiest of all was the ark of 
the covenant. It was an oblong chest made of acacia 
wood, overlaid with gold within and without. The lid 
of this chest was termed ‘‘ the mercy-seat.” © Overshad- 
owing the mercy-seat were two cherubim, with their 
wings outspread, the outer wings touching the walls of 
the tabernacle, the inner wings meeting over the mercy- 
seat. One cherub looked forward and down on the 
mercy-seat; the other looked backward and down on 
the mercy-seat. Inthe ark, Paul says, ‘‘ was the golden 
pot that had manna, and Aaron’s rod that budded, and 
the tables of the covenant.” On the mercy-seat, between 
the two cherubim, was the shekinah cloud of glory, 
which represented the presence of God. 

All this was a type of Christ. The two cherubim 
in the temple which Solomon built were made of olive 
tree, overlaid with gold. The description of them 
is given in I Kings vi, 23-28. The meaning of these 
two olive trees, or cherubim, is given in Zech. iv. To 
the question — ‘*‘ What are these?” the answer is given: 
“This is the word of the Lord unto Zerubbabel 
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[the builder of the house of God], saying, Not by might, 
nor by power, but by My Spirit, saith the Lord of hosts :” 
Verse 4-6. And again, to the question —‘‘ What be 
these two olive branches?” the answer is: ‘‘ These are 
the two anointed ones which stand before the Lord of 
the whole earth.”’ God’s two anointed ones are Moses 
and Christ —the mediators of His two covenants — the 
Old and New Testament, or ‘‘ the Word of the Lord.” 
Christ was the fulfillment of both covenants, or the 
materialized Word of God. The old covenant, or testa- 
ment, in all its types and ceremonies and promises, 
looked forward to Christ; while the new covenant, or 
testament, in all its testimony, looks back to Him; He 
was the embodiment of both. The two cherubim, 
therefore, shadowing the mercy-seat, represented Christ 
as the embodiment of God’s Word. The shekinah 
cloud of glory on the mercy-seat, between the two cher- 
ubim, was the manifestation of God’s presence. In the 
antitype, we have the manifestation of God between the 
two covenants, or testaments, when the first had finished 
its mission and before the second was inaugurated. God 
manifested Himself in Christ. ‘*‘God was in Christ 
reconciling the world unto Himself.” Christ was the 
manifestation of God to the world — ‘‘ the express image 
of the Father’s person’? — between the covenant of the 
law and the covenant of the gospel; hence He was also 
represented in type by the ark, between the cherubim, 
on which was the mercy-seat. 

In the ark was the tables of the covenant — the ten 
commandments written on tables of stone. These tables 
of the law were the wonderful decalogue, called the 
‘tables of testimony,” because they bore testimony to 
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the holiness of God on the one hand, and the sinfulness 
of the people on the other. ‘‘ While they expressed the 
righteous demands of the former, they necessarily bore 
a condemnatory testimony respecting the latter; so that 
the meeting which God’s people were to have with Him 
in this tabernacle was not simply for receiving the 
knowledge of the Divine will, or holding fellowship 
with God in general, but all-with an especial respect to 
the sins on their part, against which the law was ever 
testifying, and the means of their restoration to His favor 
and blessing.” 

The ten commandments were fully kept by Christ. 
He was ‘‘ tempted in all points like as we are, yet with- 
out sin.” He is the ‘‘tried stone” on which God’s law 
is written perfectly. He is God’s ‘‘ witness” to His 
own holiness, and to the sinfulness of man; and He is 
also the provision of God’s mercy; because, having kept 
the law perfectly, it had no claim on His life, and there- 
fore His life given to the law is the redemption price 
which purchases back from death the lives of His people, 
which have been forfeited because of sin. Christ is 
therefore represented in type by the ark, in which were 
the tables of the covenant, and on which was the mercy- 
seat. 

In the ark was also the ‘‘ pot of manna.” It was 
placed there by the command of God, as He said, ‘‘ that 
the children of Israel may see the bread wherewith I 
have fed you in the wilderness, when I brought you 
forth from the land of Egypt.” The manna was ‘‘ bread 
from heaven,” which gave life to the children of Israel 
in a desert place —‘‘the wilderness of sin;”’ but it could 
not give eternal life. It was typical, however, of the 
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‘¢true bread,” ‘* which cometh down from heaven and 
giveth life tothe world.” This ‘‘true bread” is Christ. 
The fathers ate manna in the wilderness, and yet they 
perished there; but Christ is ‘‘ the bread which cometh 
down from heaven, that a man may eat thereof, and not 
die”? —not die as they did, not ferzsh in death, but be 
‘¢alive unto God through Jesus Christ our Lord.” 

Christ shows that He’is the antitype of this bread. 
He says: ‘‘I am the living bread which came down 
from heaven: if any man eat of this bread, he shall live 
forever: and the bread that I will give is My flesh, 
which I will give for the life of the world . . . Except 
ye eat the flesh of the Son of man, and drink His blood, 
ye have no life in you. Whoso eateth My flesh, and 
drinketh My blood, hath eternal life; and 7 wzll raise 
him up at the last day. For My flesh is meat indeed, 
and My blood is drink indeed. He that eateth My flesh, 
and drinketh My blood, dwelleth in Me, and I in him. 
As the living Father hath sent Me, and I live by the 
Father: so he that eateth Me, even he [no others] 
shall liveby Me. TZhzs zs that bread which came down 
from heaven: not as your fathers did eat manna, and 
are dead [perished] : he that eateth this bread shall live 
forever :”’ John vi, 51-58. The manna in the wilder- 
ness only nourished the natural life; but the ‘‘true 
bread,” which the-manna typified, gives life from the 
dead. It is plain, from Christ’s language, that He did 
not come to keep men from dying, but to prevent them 
from perishing in death by raising them up again at the 
last day. He does not perpetuate the blood life of man, 
but confers a new spiritual life on all who believe in Him 
and receive of His Spirit. 
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The manna was placed in the ark to teach the 
lesson in type, that ‘‘ our life is hid with Christ in God. 
When He, who is our life, shall appear, then shall we 
appear with Him in glory,” Christ is our life. ‘‘He 
that hath the Son hath life; and He that hath not the 
Son of God hath not life:” I John v, 12. 

‘‘In Him was life; and the life was the light of 
men.” John. i,-4. 

In the ark was also ‘‘ Aaron’s rod that budded.” 
The rod of Aaron budded for ‘‘the house of Levi,” 
The lesson taught is resurrection, or redemption. The 
story of this rod is given inthe preceding chapter. It 
was put in the ark to show that Christ was raised from 
the dead for the antitypical house of Levi, or the church 
God has given to Him —those who are ‘‘ joined unto” 
Him by the Spirit of God, and who bear His name. 
‘¢ Iz Christ ” is life from the dead by a resurrection, but 
not out of Him. He expresses it when He says: ‘+I 
am the resurrection and the life: he that believeth in 
me [no others], though he were dead, yet shall he live; 
and whosoever liveth and believeth in Me [whosoever is 
among those ‘who are alive and remain’ unto His 
second appearing] shall never die.” 

At the Jordan, when the children of Israel were 
about to cross over into the land of promise, in fulfill- 
ment of the first covenant, a scene occurred which was 
doubtless of great typical significance. ‘‘ Behold,” said 
Joshua, ‘‘the ark of the covenant of the Lord of all the 
earth passeth over before you into Jordan.” There was 
no entrance for the people into the land of promise, 
in the type, until a miraculous passage was made for 
them through the Jordan (or judgment, as the name 
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implies) ; and this way was made by the ark of the 
covenant of the Lord. So, in the antitype, there is no 
entrance for the people of God into the ‘‘ eternal inheri- 
tance”? until a miraculous way is opened for them 
through death, by Christ. Christ must go before His 
people into death to lead them through into the land of 
promise. 

From the bed of the river where tne feet of the 
priests bearing the ark had stood, twelve stones, repre- 
senting the twelve tribes of Israel, were taken and 
placed in the land of promise, as a memorial to the 
Israelites of their wonderful passage of the Jordan. 
What can this typify but resurrection? The stones 
were taken from the place where the ark had rested; 
they represented the true ‘‘ house of rest for the ark of the 
covenant of the Lord”’—the ‘+ building,” or church 
of God, which is to be eternal. 

The sublime lesson of resurrection, or redemption, 
is undoubtedly taught in this type. From ‘‘a deep sleep 
and the horror of a great darkness”? Abraham and his 
seed (they that are Christ’s)— the Israel of God — will 
‘come into the ‘‘eternal inheritance.” Christ has gone 
before them into the dark valley, and has opened the 
door of the grave to His followers. ‘‘I am He,” said 
He, ‘‘that liveth, and was dead; and, behold, I am 
alive for evermore, Amen: and have the keys of hades 
[the grave] and of death:” Rev. i, 18. ‘*I lay down 
My life for the sheep. My sheep hear My voice, and I 
know them, and they follow Me; and I give unto them 
eternal life; and they shall never ferzsh, neither shall 
any man pluck them out of My hand:” John x, 
155275129. 
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Christ is the ark of refuge—the secret place of 
the tabernacle of the Most High. In Him man can be 
hidden and preserved from the destroyer, Death — ‘‘ pre- 
served unto the coming of our Lord Jesus Christ ;” or 
‘unto His heavenly kingdom.” David said: ‘‘ In the 
time of trouble He shall hide me in His pavilion: in the 
secret of His tabernacle He shall hide me; He shall set 
me up upon a rock:” Ps. xxvii, 5. ‘‘ He that dwelleth 
in the secret place of the Most High shall abide under 
the shadow of the Almighty. I will say of the Lord, 
He is my refuge and fortress: my God; in Him will I 
trust. He shall cover thee with His feathers, and under 
his wings shalt thou trust: His truth shall be thy shield 
and buckler.” 

The man who has sought refuge in Christ is under 
the shadow of the Almighty. He cannot perish in 
death; for Jesus has promised: ‘‘I will raise him up 
at the last day.” 


THE COVERING OF THE TABER- 
NACLE i 


HE tabernacle was a symbol of the ‘‘redemp- 

tion that is in Christ Jesus”? —the redemption 

which He exemplified when He rose from the 

dead as ‘‘the firstfruits of them that slept ;” 
and this redemption is ‘‘eternal redemption.” ‘‘ Being 
raised from the dead, He dieth no more,” and, conse- 
quently, being ‘‘the firstfruits” of the resurrection 
harvest, all others who are raised from the dead will be 
like Him—raised to die no more. They that are 
accounted worthy to obtain that world, and the resur- 
rection from the dead, cannot die any more, for they 
are equal unto the angels in heaven. 

The tabernacle, as has been shown, represented 
God’s ‘spiritual house,” or His redeemed people — 
Christ, the ‘‘ Head,” and the church, the body.” 
Aaron, the high priest, was the figure of Christ, and 
the lesser priests who were ‘‘ joined unto ” Aaron and 
did the work of the sanctuary were figures of those 
whom Jesus Christ ‘‘ loved” and ‘* washed in His own 
blood,” and ‘‘ hath made kings and priests unto God” — 
the ‘‘royal priesthood,” the ‘‘holy nation,” the “¢ peculiar 
[purchased] people,” for whom Christ ‘‘ gave himself,” 
that He might ‘‘ redeem them from all iniquity” and 
‘¢ purify ” them unto Himself. In a word, the Levites, 
who were representatively pure, having been washed 
and anointed and clothed in white garments, are the 
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picture of the really pure church of Christ, whose sins 
have all been washed away in His blood, and whose 
clothing is His righteousness. 

Everything pertaining to the tabernacle represented 
the work of redemption wrought out in Christ, the fact 
being particularly emphasized that ‘‘ without the shed- 
ding of blood there is no remission of sins.’’ Not 
only did the furniture, the high priest and the lesser. 
priests prefigure the work of atonement, but atonement 
is doubtless also prefigured in the coverings of the 
tabernacle. David said: ‘‘ Blessad is he whose trans- 
gression is forgiven, whose sin is covered;” and Paul, 
quoting his words, applies them thus: ‘‘ But to him 
that worketh not, but believeth on Him that justifieth 
the ungodly, Azs fatth zs counted for righteousness. 
Even as David also describeth the blessedness of the 
man to whom God imputed righteousness without works, 
saying, Blessed are they whose iniquities are forgiven, 
and whose sins are covered. Blessed is the man to 
whom the Lord will not impute sin. Cometh this 
blessedness then upon the circumcision only, or upon 
the uncircumcision also? for we say that faith was 
reckoned to Abraham for righteousness. How was it 
then reckoned? when he was in circumcision, or in 
uncircumcision? Not in circumcision, but in uncircum- 
cision. And he received the sign of circumcision, a 
seal of the righteousness of the faith which he had yet 
being uncircumcised; that he might be ¢he father of 
all them that believe, though they be not circumcised ; 
that rzghteousness might be imputed unto them also: 
and the father of circumcision to them who are not of 
the circumcision only, but who also walk in the steps 
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of that faith of our father Abraham, which he had 
being yet uncircumcised. For the promise, that he 
should be heir of the world, was not to Abraham, or to 
his seed, through the law, but through the righteous- 
ness of faith.” 

The sins of God’s people— His ‘‘ spiritual house ”— 
are covered by the righteousness of Christ, which is 
imputed to them on account of their faith in His atoning 
blood; and this is evidently what must be typified in 
the covering of the typical house of God. 

Atonement is from the Hebrew word Kaphar. 
Gesenius defines it: ‘¢ 1. Tocover. 2. To cover over, 
to overlay with anything, as pitch, e. g., to pitch as the 
ark. 3. To be covered with hair, to be shaggy. 4. To 
cover over sins, e. g., to forgive. 5. Inthe Piel form 
(1) To cover over sin, to hide, spoken of God as the 
offended party, i. e., to forgive, to pardon sin. (2) 
Spoken of the offender, or his representative, to cover 
sin, to hide, i. e., to do away by some expiatory act, to 
purge, so that he may be pardoned; hence to expiate an 
offense, fault; to atone for; to make expiation or atone- 
ment for an offender, to free him from guilt. 6. Pual 
form. (1) To be covered, i. e., done away, oblite- 
rated —of letters, writing, which are covered or erased 
by drawing the stylus over them. (2) To be hidden, 
expiated, purged. (3) To be freed from guilt, i.e., an 
offender to obtain pardon.” 

The covering of the tabernacle was first of fine 
linen; second, of goat’s hair; third, of rams’ skins 
dyed red; fourth, of badgers’ skins —all of which are 
very significant, the whole being undoubtedly a symbol 
of Christ’s atonement for His people —that atonement 
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which covers their sins from God’s sight, frees them from 
guilt by expiation and pardon, and permits them to be 
clothed, or covered, with Christ’s righteousness. One 
meaning of the Hebrew word for atonement being ‘‘ to 


» 


be covered with hair,” the covering of the tabernacle 
with goat’s hair could have had no other significance 
than atonement. 

Now mark! the tabernacle, which represented 
God’s redeemed people, was covered, but the outer 
court, which represented the world of sinners, was 
uncovered — zaked. And the covering of the tabernacle 
was the skins of animals, typical of the sacrifice of 
Christ. This type proves, if it proves anything, that 
only those who comply with the conditions of atonement 
are benefited by Christ’s sacrifice, resurrection, and 
intercession in heaven. 

When Adam and Eve had disobeyed God they 
became conscious of the fact that they were ‘‘ naked,” 
and they sought to cover themselves with aprons made 
of fig leaves. But when they heard the voice of God in 
the garden they hid themselves, for they knew that the 
covering they had made could not hide their nakedness 
from His sight. Afterward when God had pronounced 
sentence of death upon them, in harmony with the pen- 
alty announced before their sin was committed, He 
made ‘‘coats of skins and clothed them.” Here we 
have the first typical lesson of redemption. The ‘coats 
of skins” were a covering made by sacrifice, and 
showed that a life must be sacrificed to cover man’s 
nakedness, caused by sin, from God’s sight; but so 
vaguely is this lesson given, that had it not been further 
elaborated in after revelations of the Word of God, it 
could never have been fully understood. 
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The animals slain to cover with their skins the 
naxedness of Adam and Eve were doubtless the types of 
Christ, the true Sacrifice; and the redemption prefig- 
ured was ‘‘the redemption that is in Christ Jesus.” 
Christ was ‘‘ slain from the foundation of the world ”— 
not in fact, but in God’s purpose, and in type. Some 
have thought that clothing Adam and Eve in coats of 
skins signified that all the human race had part uncon- 
ditionally in ‘‘the redemption that is in Christ Jesus.” 
But there is no proof that our first parents were clothed 
in the coats of skins without fazth in Him Whom the 
animal sacrifice represented. It is plain from the record 
that Eve believed in the promised ‘‘ seed” who should 
crush the serpent’s head, for when her first child was 
born she said: ‘‘I have gotten a man from the Lord ;” 
thus showing that she had faith in God’s promise ; and 
faith in God’s promise is all that is necessary to be coy- 
ered by the righteousness of the Sacrifice. As in the 
case of Abraham, his faith was accounted unto him for 
rizhteousness, so, doubtless, was it with Adam and Eve. 
If clothing Adam with a coat of skin indicated the 
unconditional redemption of the entire race with ‘‘the 
redemption that is in Christ Jesus,” all men inevitably 
would be unconditionally redeemed to eternal life; for 
‘‘the redemption that is in Christ Jesus” is ‘* eternal 
redemption.” But we deny that Adam’s clothing could 
arbitrarily and unconditionally descend to his posterity. 
His sinful nature and his mortality were tendencies which 
his posterity must of necessity, having no choice in the 
matter, inherit, but his clothing they could wear or not, 
just as they should choose upon arriving at the age of 
accountability. And that Cain and Abel did make 
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deliberate choice the sequel proved, for when they 
manifested by their own sacrifices what kind of clothing 
they would wear, Cain, by bringing the fruits of the 
field, signified his preference for the covering of fig 
leaves, while Abel made choice of the covering of the 
sacrifice. God is His own interpreter, and had He 
meant by clothing Adam and Eve to teach the uncondi- 
tional redemption of all men, He would not later have 
covered with skins only the tabernacle, which repre- 
sented His redeemed people, and left the world un- 
covered. 

If Adam had been clothed for the race no one 
of them would ever afterward have been accounted 
‘¢naked ;” and yet unbelievers are always spoken of in 
God’s Word as ‘‘naked.” There is a line of teaching 
on this subject of covering man’s nakedness running _ 
through the entire Word of God. 

It was an ancient custom for the person who 
redeemed another to cast his garment upon her. Ruth 
said to Boaz, when soliciting redemption at his hand, 
‘¢ Spread therefore thy skirt over thy handmaid,” etc. 
In highly symbolic language Ezekiel pictures the 
redemption of Jerusalem. God sees her in the day of 
her birth neither washed, nor salted, nor swaddled, but 
left out in the open field to the loathing of her person. 
He pitied her, and says: ‘‘I spread my skirt over thee 
and covered thy zakedmess. J washed thee with water 

I clothed thee with broidered work, and shod 
thee with badgers’ skins, and I girded thee with fine 
linen,” etc.: Ezek. xvi, 8-10. Surely Jerusalem could 
never have been accounted ‘‘ naked” if all the race had 
been clothed in Adam. Notice He says: I ‘‘ shod thee 
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with badgers’ skins, and I girded thee with fine linen.” 
‘¢ Badgers’ skins ” and ‘‘ fine linen” were two coverings 
of the typical house of God. The ‘“ preparation of the 
gospel of peace” is that with which God’s people are 
‘¢shod.” Is there any connection between these things? 
Certainly. The ‘‘ gospel of peace” is Christ, our 
Redeemer and Sacrifice — ‘‘our peace’’— through 
Whom man is reconciled to God, and God is reconciled 
to man. Those whom He redeems He covers with His 
own garment —the garment made by sacrifice, the gar- 
ment of righteousness and salvation, which was prefig- 
ured in the skins of the animal sacrifices which clothed 
our first parents, and which covered the tabernacle. 
One covering of the tabernacle was of ‘fine linen. The 
robe of Christ’s righteousness is the ‘‘ fine linen, clean 
and white,” with which only ‘‘the bride, the Lamb’s 
wife ”’— the church which is ‘‘ joined unto” Christ and 
bears His name—is clothed. Isaiah, predicting the 
blessings of the faithful under the gospel, says: ‘‘ I will 
greatly rejoice in the Lord, my soul shall be joyful in 
my God; for He hath clothed me with the garments of 
salvation, He hath covered me with the robe of right- 
eousness,” etc.: Isa. lxi, 10. The ‘‘ garment of right- 
eousness” does not clothe the unbelieving world, but the 
church — ‘‘ the faithful in Christ Jesus ;” as Paul says: 
‘‘ Even the righteousness of God which is by faith of 
Jesus Christ unto all and upon all them that believe”’ 
(Rom. iii, 22); hence any inference drawn from the 
clothing of Adam and Eve with coats of skins which 
unconditionally gives the salvation or redemption in 
Christ to the whole world is manifestly wrong. God’s 
lessons of salvation and redemption are all harmonious, 
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and therefore His teaching in the typical tabernacle does 
not contradict that which was taught in the coats of 
skins in the beginning. ‘Let Thy frzests, O Lord 
God, be clothed with salvation,” was Solomon’s prayer 
when the temple was dedicated; and David said: ‘* Let 
Thy prdests be clothed with righteousness, and let Thy 
saints shout for joy.” God’s ‘‘ priests” under the gos- 
pel are the church—those whom Christ loved, and 
washed from their sins in His own blood, and hath 
made kings and priests unto God. They alone of all 
the world wear the garment of the sacrifice, which is the 
garment of righteousness and salvaticn; they alone are 
covered with the typical covering of the tabernacle. 
‘¢Buy of Me white raiment,” said Christ to the 
church of the Laodiceans (Rev. iii, 18), ‘‘that thou 
mayest be clothed, and that the shame of thy nakedness do 
not appear.” Why buy white raiment of Christ? Because 
the sons of Adam are destitute of righteousness and have 
no garment to cover their nakedness. All were born in 
sin and conceived in iniquity, and the stain and blight is 
there, notwithstanding their futile efforts to hide their 
nakedness under the fig leaf covering of morality, which 
claims to be ‘ good” and do ‘‘about right.” But there is 
no covering that will hide the sin of man but the covering 
provided by God, and purchased by the blood of Christ. 
*¢ He was made to be sin for us, Who knew no sin: 
that we might be made the righteousness of God in 
Him.” Man’s attempted righteousness is but filthy rags, 
which but imperfectly cover the slips and lapses into sin 
which he continually makes, because from his very birth 
his case was a hopeless one, by reason of the impossi- 
bility of developing righteousness on account of the 
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sinful nature that was his heritage. Should he boast of 
what he has done, and recount the treasures of good 
deeds which in his own opinion he has accumulated, 
there is no power in them to cover the unsightly blotches 
of sin which deface him. Though he pleads his virtues, 
and spreads his accumulated treasures before the eye of 
Jehovah, the ‘‘ one thing thou lackest” outweighs them 
all. Without the ‘‘garment of righteousness,” procured 
by fatth, Christ will refuse to receive him when He 
comes for His bride. 

‘¢Buy of de white raiment,” said Christ. Why 
buy of Him? Because He is the only one of the human 
family Who has developed any righteousness. He was 
fitted by God to contend with sin and be victorious. 
He was ‘‘ tempted in all points like as we are, yet with- 
out sin.” His robe of righteousness is utterly spotless ; 
there is no stain or blight of sin upon it. This right- 
eousness of Christ is accepted of God, Who, in wonder- 
ful love and mercy, has ordained that it, with all its 
effects, shall descend upon all who have fatth in 
Christ, just as the sin of Adam, with its effects, 
descended upon Adam’s children. Christ’s righteous- 
ness, accepted by faith, will cover all our sins, and 
permit us to stand clean and accepted before God. 

‘¢ Buy of Me white raiment,” said Christ. Buy? 
Yes, it is to be dought, though without money, and 
without price. The coin that will purchase the right- 
eousness of Christ is a faith that will gladly yield our 
body to Him, a living sacrifice, holy and acceptable. 

Christ has bought His church with a price— even 
His own precious blood —and they should glorify Him 
in their bodies, which are His. Our affections should 
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be given to Him, for He has said: ‘‘Give Me thine 
heart;” and our service should be given to Him, for He 
has called us to be His followers. The righteousness of 
Christ is bought by self-denial and obedience; but with 
this righteousness comes the glorious gift of life eternal. 

‘¢ Blessed is he that watcheth, axd keepeth his 
garment, lest he walk naked, and they see his shame :” 
Rev. xvi, 15. Keeping the garment of righteousness 
is inseparably connected with watching for Christ’s sec- 
ond advent; fora belief in His return from the ‘ holiest 
of all, heaven itself,” is an essential part of that faith in 
Christ by which the garment is secured. ‘* Unto them 
that look for Him shall He appear the second time 
without sin [a sin offering] unto salvation:” Heb. ix, 
28. Having once been clothed by faith in the garment 
of righteousness and salvation, that faith must be main- 
tained unto the end, else Christ will come and find us 
‘¢naked.” ‘* We are made partakers of Christ” on this 
condition only, that ‘* we hold the beginning of our 
confidence” in Him ‘‘ steadfast unto the end;”’ there- 
fore ‘‘ Blessed is he that watcheth and keepeth his 
garment,” for then, when Christ comes, he will be 
‘¢ clothed upon with his house which is from heaven.” 

The dispensation of Moses, in which was the 
typical tabernacle and the law, was ‘‘ the ministration of 
death, written and engraven in stones;” and it was 
‘¢glorious, so that the children of-Israel could not 
steadfastly behold the face of Moses for the glory of his 
countenance; which glory was to be done away.” The 
revelation of truth which Moses received was the gospel, 
but it was hidden, or vailed under the types of the 
tabernacle (as typified by the vailing of his face), so 
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that the children of Israel ‘‘ could not steadfastly look to 
the end of that which is abolished:” IL Cor. iii, 7. 
That is, they could not clearly discern Christ, Who ‘‘is 
the end of the law for righteousness to every one that 
believeth” (no others): Rom. x, 4. ‘+ Before faith 
came,” said Paul, ‘‘ we were kept under the law, shut 
up unto the faith which should afterwards be revealed :” 
Gal. iii, 23. The purpose of the law and the old taber- 
nacle was to teach Christ. When He came the meaning 
of the types was made plain to those who accepted Him; 
but to those who rejected Him, both then and now, the 
old tabernacle and the law age are figures still. ‘‘Even 
unto this day, when Moses is read, the vail is upon their 
heart.” 

To him, however, who accepts Christ there is no 
vail upon the Old Testament, but with an unvailed face 
he can look into all its types and figures, promises and 
predictions, and see therein reflected, ‘‘as in a mirror, 
the glory of the Lord” (II Cor. iii, 14, 18), and by 
contemplating Christ, as therein revealed, he himself 
can be transformed into his likeness, by the power of 
the Spirit of God. For now we have ‘‘the ministration of 
the Spirit’ and not ‘‘the ministration of death.” Moses’ 
tabernacle has been dissolved and has given place to 
Christ’s tabernacle, which far exceeds it in glory. But 
it is still a ‘‘tabernacle;”’ for the church is still in 
mortality. We have not yet passed from the ‘‘ seen” 
to the ‘‘ unseen things” — from the ‘‘ temporal” to the 
‘¢eternal;” for Paul does not put eternal things in this 
dispensation >. 11 (Corrs siv, «17,9181 There isa)“ far 
more exceeding and eternal weight of glory” to succeed 
this age, when ‘‘ mortality shall be swallowed up of 
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life,” when there shall be no more limitations to time, 
and glory, but all shall be eternal, never-ending. Paul 
declares (Syriac Version): ‘‘For the affliction of the 
present time, though very small and light, prepareth us 
for greater glory, without end, forever and ever; while 
we look not at these seen things, but at those not seen; 
for these seen things are temporary, but those not seen 
are eternal.” 

Both the tabernacle of the law and the tabernacle of 
the gospel are temporary; they are preparatory to 
another and perfect condition, and consequently must fill 
the limit of the purpose for which God designed them 
and pass away; therefore ‘‘our earthly house of this 
tabernacle” will some day be dissolved, as was the typi- 
cal tabernacle and temple under the law, and all who are 
clothed with the righteousness of Christ—all who are 
covered with that atonement of Christ prefigured in the 
covering of the typical house of God—will ‘‘be clothed 
upon with their house which is from heaven”—i. e., 
with the immortality which is in Christ, our Head, or 
our heavenly house of this tabernacle: just as Paul has 
said: ‘* For we know that if our earthly house of this 
tabernacle were dissolved, we have a building of God, 
an house not made with hands, eternal, in the heavens. 
For in this we groan, earnestly desiring to be clothed 
upon with our house which is from heaven: if so be 
that being clothed [with Christ’s righteousness— covered 
by faith with Christ’s atonement] we shall not be found 
naked [when He comes]. For we that are in this 
tabernacle do groan, being burdened: not for that we 
would be unclothed [Paul, notwithstanding all he en- 
dured for Christ’s sake, did not wish to part with the 
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garment of righteousness], but clothed upon, that mor- 
tality might be swallowed up of life:” IT Cor. v, 1-4. 
This is precisely what Paul refers to when he Says : 
‘‘This corruptible must put on [be clothed upon with] 
incorruption, and this mortal must put on immortality. 
So when this corruptible shall have put on incorruption, 
and this mortal shall have put on immortality [at the 
resurrection at the last day], then shall be brought to 
pass the saying that is written, Death is swallowed up in 
victory. O death, where is thy sting? O grave, where 
is thy victory? The sting of death is sin; and the 
strength of sin is the law. But thanks be to God who 
giveth us the victory through our Lord Jesus Christ :” 
I Cor. xv, 53-57. 

Then the ‘everlasting salvation,” with which the 
Israel of God ‘‘shall be saved,”” never more to ‘be 
ashamed or confounded world without end,” will be 
realized. Then we shall enter upon the glory of the 
future— yes, a ‘‘far more exceeding and eternal weight 
of glory,” unmeasured bliss —‘‘ eternal life,” ‘*everlast- 
ing salvation,” ‘‘ eternal inheritance,” ‘‘ eternal redemp- 
tion,” an ‘‘eyerlasting kingdom.” ‘‘Blessed” indeed, 
as David has well said, ‘‘is he whose transgression is 
forgiven, whose sin is covered.” Blessed is God’s 
‘*spiritual house” that is sheltered under the atonement 
of Christ, and clothed with His righteousness. 


CHRIST’S SECOND APPEARING 


S truly as Christ, our High Priest, has gone into, 
AN and still remains in the ‘holiest of all, heaven 
itself,” there to intercede for His people, so 

surely will He come again when His work 

of atonement is finished, and give to them the reward 
promised. ‘‘If I go and prepare a place for you,” 
said Christ, ‘‘I will come again, and _ receive you 
unto “Myself; that where I am, there ye may be 
also:” John xiv, 3. No place could be prepared 
for repentant man in the family of God, or in 
the ‘‘eternal inheritance,” without Christ’s intercession 
in the holiest of all; therefore He has gone into 
the presence of God with His own blood to make 
atonement for His people, and when this work is 
accomplished He will come again and receive them unto 
Himself, and enter with them into the ‘‘ eternal inherit- 
ance.” For this reason the return of Christ to this earth 
is the grand central truth of the Bible, around which all 
other truths revolve, and on which they largely depend. 
All the promises of God pertaining to the future reward 
of the righteous rest for their fulfillment on the second 
appearing of Christ; consequently it has been the hope 
of the true church since the day the little band of His 
followers parted with Him on the slopes of Olivet, and 
saw Him part the curtain of the firmament and dis- 
appear from their view in a cloud, as He entered into the 
presence of His Father. There they received the 
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announcement of the angels, which put hope into their 
hearts and sent them into the world to do the will of God 
and wait for His Son from heaven. ‘‘ Two men stood 
by them in white apparel ; which also said, Ye men of 
Galilee, why stand ye gazing up into heaven? this same 
Jesus, which is taken up from you into heaven, shall so 
come in like manner as ye have seen Him go into 
heaven: ” Acts i, 2. Henceforth the return of Christ 
was the object of their longing expectation, and their 
constant endeavor was to induce men to turn to God from 
idols, and serve Him, and wait for His Son from heaven. 

So we have a continuous testimony from the lips of 
Christ to the last surviving apostle concerning the return 
of our great High Priest. Paul declares: ‘* The Lord 
Himself shall descend from heaven with a shout, with 
the voice of the archangel and with the trump of God: 
and the dead in Christ will rise first: then we which are 
alive and remain shall be caught up together with them 
in the clouds, to meet the Lord in the air; and so shall 
we ever be with the Lord:” I Thess. iv, 16,17. ‘* Our 
conversation is in heaven, from whence also we look for 
the Saviour, the Lord Jesus Christ: Who shall change 
our vile body, that it may be fashioned like unto His 
glorious body,” etc. : Phil. iii, 20, 21. ‘*Unto them that 
look for Him will He appear the second time without sin 
[a sin offering] unto salvation :” Heb. ix, 28. 

Peter says, in his first epistle, chap. v, 4: ‘* And 
when the chief Shepherd shall appear, ye shall receive 
a crown of glory that fadeth not away ;” and the third 
chapter of his second epistle is wholly given to the 
subject of the Lord’s coming, and events connected 
therewith. 
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John repeatedly mentions the coming of the Lord 
in the book of Revelation, saying: ‘* Behold He cometh 
with clouds” (chap. i, 17); ‘* Behold, Icome quickly ” 
(chap. iii,r1) ; ‘* Behold, I come as a thief” (chap. xvi, 
15); and he closes the testimony of the revealed Word 
of God very fittingly with the statement: ‘‘He which 
testifieth these things saith, Surely I come quickly. 
Amen. Even so, come Lord Jesus.” 

Christ’s coming is not when men die, as some 
falsely teach; for then would He be constantly vibrating 
between heaven and earth; but there is a definite time 
appointed for His advent. Peter says ‘‘the heavens 
must receive” [properly, retain] Him, ‘until the 
times of restitution of all things which God hath spoken 
by the mouth of all His holy prophets since the world 
began.” That ‘‘ restitution” will be the restoration, 
by redemption, of lost Eden, and the resurrection of all 
of the human family who have complied with the con- 
ditions of salvation. 

‘One of the greatest surprises of the age,” says 
one writer, ‘‘is that death is the coming of the Lord.” 
It was not so considered in past centuries, for by the 
early church and during the dark ages, when many other 
doctrines of the Bible had given place to tradition, the 
expectation of the literal return of Christ was still 
entertained; and it is a strange development of these 
days that such a glorious event should have become 
confounded with death. No doctrine of Scripture is 
more plainly revealed, surely; and in all the inspired 
predictions of the return of Christ, the event is foretold 
as attended with glory and power —a glorious hope to 
the saint, a dread to the sinner. 


>> 


310 REDEMPTION 


Death is dissolution, decay, disunion, unconscious- 
ness; it is sin’s dread penalty; it is atime of separation 
of loved ones, and is experienced midst breaking hearts 
and dropping tears. Not so the Lord’s coming. That 
is the dawn of eternity, the inauguration of the perfect 
day ; attended with loud hallelujahs and songs of deliver- 
ance, as the glad captives are released from the 
bondage of sin and death, and rise to meet their Lord 
in the air. 

Death is the valley of forgetfulness, where is no 
knowledge or device, where joy and sorrow are alike 
unfelt, where darkness, silence and oblivion reign. 
The Lord’s coming is the glad call to anotherdife, when 
the sleepers are bidden to awake and sing, when mor- 
tality is clothed with immortality and death is swallowed 
up of life, when the ineffable beauty of an endless age 
breaks upon the world, bathing a renewed earth in 
waves of glory. 

The sweet promise of Christ, that He would come 
again and receive His disciples to Himself, was a mes- 
sage of comfort to their hearts, not a bitter reminder of 
death. No, no; it was the promise of life from the 
dead, instead; an assurance to them that the hope He 
had taught them to cherish would reach its full fruition. 

Christ will not come at death, but personally and 
visibly. It is the ‘* same Jesus ” who went into heaven 
that will come again—‘‘the Lord Himself;” and He 
will come just as He went away, viz., in a cloud. 
Christ’s own testimony is: ‘* Wherefore if they shall 
say unto you, Behold, He isin the desert; go not forth: 
behold, He is in the secret chambers; believe it not. 
For as the lightning cometh out of the east, and 
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shineth even unto the west; so shall also the coming of 
the Son of man be. . . . And they shall see the Son 
of man coming in the clouds of heaven with power and 
great glory.” Matt. xxiv, 26, 27, 30. ‘* Behold, He- 
cometh with clouds,” says John; ‘and every eye shall 
see Him, and they also which pierced Him: and all the 
kindreds of the earth shall wail because of Him.” 
Revsi,>7. 

It is perhaps best, in passing, to digress a little and 
notice briefly this text, as some have inferred from it 
that the wicked will rise from the dead and witness 
Christ’s coming ; but a little consideration will show that 
this inference cannot be true. ‘+ Every eye” does not 
necessarily include dead sinners, any more than does 
‘“every man” in Paul’s statement: ‘‘ Judge nothing 
before the time, until the Lord come, Who will bring to 
light the hidden things of darkness, and will make 
manifest the counsels of the hearts: and then shall 
every man have praise of God.” Or in this instance: 
‘¢ The head of every man is Christ;” or again: ‘‘ The 
manifestation of the Spirit is given to every man to 
profit withal.” 

The ‘‘every eye” and ‘‘they also which pierced 
Him,” who will see the glory of Christ’s coming, have 
no reference to dead sinners. In fact, but one Roman 
soldier pierced Christ, and he is not referred to in this 
text. The apostle doubtless refers to the Jews, who as 
children of the people who crucified Christ bear the 
guilt of His blood. ‘‘ His blood be on us and on our 
children,” said the ‘‘ chief priests”? and ‘‘ elders” and 
‘‘rulers” of the people; and there it rests to-day. 
‘¢ Every Jew who refuses to accept Christ is charged 
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with His crucifixion in the same sense that apostates 
‘crucify to themselves the Son of God afresh and put 
Him to an open shame.’ ” 

When Christ was telling His disciples of the signs 
of His second advent He said: ‘‘ When ye see these 
things come to pass:” Luke xxi, 31. He knew that 
those to whom He spoke would never see the signs He 
had enumerated, and yet He said, ‘‘ When ye see,” etc. 
We have no difficulty with this text, however, because 
we know He spoke to His d@zsc¢ples as a class, and 
though those particular individuals who then constituted 
His disciples would not be alive to see the signs, others 
would; His church would see and recognize the sign of 
His coming. Just soin the text we are considering. 
They who pierced Christ were the Jews, and though 
the individuals who constituted the Jewish nation, who 
failed to repent, will not be alive to witness the glory 
of His second appearing, yet their children on whom 
rests His blood will be there. The meaning of the 
prophecy is simply this: Not Gentiles only, but also 
Jews will see the glory of Christ’s second advent, when 
He comes again in clouds, and it is to the living and 
not to the dead that the text refers. 

But to return from our digression: it is plain from 
the texts quoted that Christ will come personally and 
visibly, and the glory of His advent will be manifest to 
all men. Not that the wicked will be able to look upon 
His face; for there is a positive declaration to the con- 
trary: ‘‘ Follow peace with all men, and _ holiness, 
without which no man shall see the Lord:” Heb. xii, 
14. A partial example of what will happen to wicked 
men when they see the glory of the coming of the Lord 
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is given in the experience of Saul of Tarsus, when he 
saw, on his way to Damascus, ‘‘a light from heaven; 
and he fell to the earth.” When he arose he was blind, 
and a miracle had to be wrought to restore his sight. 
Saul’s life was spared; but when Christ comes in all the 
glory of the Father, and His holy angels, and His own 
glory, the wicked will fall before Him, not blinded only, 
but ‘* destroyed with the brightness of His coming” 
(II Thess. ii, 8); for He ‘‘ will be revealed from heaven 
with His mighty angels, in flaming fire taking vengeance 
on them that know not God, and _ that obey not 
the gospel of our Lord Jesus Christ: who shall be 
punished with everlasting destruction [not torment, but 
death| from the presence of the Lord, and from the 
glory of His power; when He shall come to be glorified 
in His saints, and admired in all them that believe . . . 
in that day :” II Thess. i, 7-10. 

When Christ comes the work of atonement will 
be ended, and all who have rejected, or neglected, the 
great salvation in Him will be destroyed from off the 
land which God has promised to give His saints for an 
everlasting inheritance. Christ comes to execute judg- 
ment; and the execution of judgment is the manifesta- 
tion, or ‘‘ revelation of the righteous judgment of God ” 
which has been going on in this world since He passed 
sentence of death on our first parents and branded the 
condemnation of Cain upon his forehead. Christ does 
not come to investigate the character of men, for that 
matter is decided before He comes. The dead in their 
graves and all who are alive at His coming are ina state 
of condemnation or justification at the sounding of the 
last trumpet, and Christ comes to make their condition 
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manifest, by manifesting those who are ‘‘ justified to 
life’? —those whom God has accepted as His sons and 
daughters —from righteous Abel to the last individual 
who complies with the terms of salvation. If investiga- 
tive judgment had not passed upon the dead before 
Christ’s advent, how could there be any ‘‘dead in 
Christ” to ‘‘rise first,” or any living in Christ to be 
changed in a moment and be caught up to meet Him in 
the air? Or how could ‘‘ the dead be razsed incorrupti- 
ble” unless God had investigated their case and judged 
them worthy of incorruptibility before the resurrection 
transpired? Christ comes not therefore for an investi- 
gative judgment, but to execute that which has already 
been investigated and judged by God. He comes to 
manifest the sons of God —i. e., to show by resurrection 
those whom God had chosen to be His sons and had 
‘¢sealed with the Holy Spirit of promise unto the day 
of redemption ;’" and He also manifests just as surely 
who are zof sons of God, by leaving them to ‘‘sleep a 
perpetual sleep, and not wake.” ‘* They are dead, they 
shall not live; they are deceased, they shall not rise: 
therefore hast Thou visited and destroyed them, and 
made all their memory to perish:” Isa. xxvi, 14. 

The object of Christ’s coming is: 

1. To destroy sin and sinners out of the earth and 
make a final separation between the righteous and the 
wicked. See ‘Il Thess.~i, 7-103 Dani ai, 354) viigeeo, 
aye LT hess:ii; 3° Peta 6. 

2. To raise the righteous dead and change the 
righteous living. I Thess. iv, 16, 17; Phil. iti, 20, 21; 
I: Cor, sv, 23: 

3. To give incorruptibility and immortality to 
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belttevers ine Hime Cory xv, $2, 52; 1. Pets v, 4; 
Il Tim ty; 6. 

4. To give life to His people and enable them to 
appear with Him in glory: Heb. ix, 28; Col. iii, 4. 

5. To make His people like Himself: Phil. iii, 
26, 202-T-John iit, 2. 

All nations will be before Him, and He will separ- 
ate them ‘tas a shepherd divideth his sheep from the 
goats. And He shall set the sheep on His right hand, 
but the goats on the left:” Matt. xxv, 32, 33. ‘* Then 
shali two be in the field,” said Christ; ‘‘the one shall 
be taken and the other left. Two women shall be 
grinding at the mill; the one shall be taken and the 
other left:” Matt. xxiv, 40, 41. This separation must 
take place when the righteous dead are raised and with 
the righteous living are caught up to meet Christ in the 
air. Then they are at His right hand; and they who 
are on the left hand are those who are left behind, hav- 
ing been neither raised from the dead nor translated ; 
who are left.to be destroyed with an ‘‘ everlasting des- 
truction” in that ‘‘ flaming fire” in which Christ is 
revealed ;”. to which ‘‘the heavens and the earth, which 
are now, are kept in store, reserved unto fire against the 
day of judgment and perdition of ungodly men ;” when 
‘¢the heavens shall pass away witha great noise, and 
the elements shall melt with fervent heat, the earth also, 
and the works that are therein shall be burned up:” 
II Pet. iii, 7, 10. This is the fire into which Christ will 
banish those on His left hand, saying to them: ‘‘ Depart 
from Me, ye cursed, into everlasting fire, prepared for 
the devil and his angels” (Matt. xxv, 41) —a fire that 
is ‘* everlasting’? not because it burns forever, but because 
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it produces ‘‘everlasting destruction” —i. e€., is ever- 
lasting in its effects. 

This earth is not to be destroyed in the fires of the 
last day, though it is to ‘¢‘ melt with fervent heat;” for 
‘‘the earth abideth forever” (Eccl. i, 4). Out of the 
flames it will come purified, and Christ will glorify it 
and make of it anew Eden; as Peter says: ‘‘ Neverthe- 
less we, according to His promise, look for new heavens, 
and a new earth, wherein dwelleth righteousness,” or 
wherein the righteous will dwell: I] Pet. iii, 13. ‘*Then 
the King will say to those on His right hand” — His 
resurrected and translated saints—‘‘ Come, ye blessed of 
My Father, inherit the kingdom prepared for you from 
the foundation of the world :” Matt. xxv, 34. 

Not until Christ has finished His mission in the 
holiest of all will He come out and bless His waiting 
people; not until then will the reward of the righteous 
be given. Everything, therefore, of hope and blessing 
to the people of God rests on Christ’s second appearing, 
and for this reason it was the object of their longing 
desire. Not until then will Paul receive his crown. 
‘¢ Henceforth,” says he, ‘‘ there is laid up for me a crown 
of righteousness, which the Lord, the righteous Judge, 
shall give me at that day: and not unto me only, but 
unto all them also that love His appearing:” Il. Tim. 
iv, 6. That day, so long delayed, will surely come. 
‘God is not slack concerning His promises,” but His 
long-suffering mercy waits to receive all who will accept 
His proffers of mercy. But the end of mercy will 
surely come, and with it the day of judgment and perdi- 
tion of ungodly men; and that day hasteth greatly. 

Yes, ‘‘the day of the Lord will come!” Let all 
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the church feel the unutterable consolation that this 
assurance imparts. Though targets for the skeptic’s 
scorn, hearing again and again the scoffing question, 
‘* Where is the promise of His coming?” listening to 
the affirmation from unbelieving lips, that ‘ all things 
continue as they were from the beginning of the crea- 
tion,” yet, still God’s people wait, while every nerve 
tingles with waiting, and hearts ache with unspeakable 
longing for the breaking of the new day, the day of 
deliverance, the great ‘‘ day of the Lord.” 

‘¢ The day of the Lord will come;” for remember, 
‘* The heavens and the earth were of old, and the earth 
standing out of the water and in the water; whereby 
the world that then was, being overflowed with water, 
perished.” And in those days the servant of God failed 
not to give the warning message, and with patient faith 
builded his ark and waited for the deluge. It came. 
The supreme moment, when by the invitation of God 
he was ushered into that safety which his own acts of 
faith had insured to him, came at last. He had heard 
the last taunt, met the last trial, overcome the last temp- 
tation, given the last warning. He was saved. A world 
was lost. The word of the Lord was verified. The 
day, long-predicted, long waited-for, came at last. ‘‘ As 
it was in the days of Noe, so shall it be also in the days 
of the Son of man.” 

Remember Lot in Sodom, as lingeringly he utters 
his last warning word to indifferent ears. His faith is 
foolishness, his earnestness fanaticism, his words but 
mocking utterances to the judgment-bound inhabi- 
tants of those doomed cities. At last the moment 
came. The strong hand of the angel, on his shoulder 
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laid, hurried him from the scene of God’s vengeance. 
The unbelieving multitudes were overwhelmed in 
descending fire. Death stilled their taunting voices, 
and hushed their heartbeats forever. They were warned, 
but they would not hear. The warning was verified — 
the vengeance-day of God came at last. ‘* As it was in 
the days of Lot, even thus shall it be when the Son of 
man is revealed.” 

Remember the captive band of Israelites who hang 
their harps on the willows by the river of Babylon, and 
wait for deliverance in fulfillment of the word of God 
spoken by Jeremiah, the prophet, saying, ‘ After 
seventy years, 1 will punish the king of Babylon.” 
They wait through weary years of fierce trial and humili- 
ation, but it came at last. The festal board is spread, 
the banquet hall is filled for the last time. ‘* Fair 
women and brave men” will quaff the ruby wine in 
honor of the gods of silver and gold, of stone and wood, 
all-forgetful of Him Who had warned them of their 
doom. They will feast the hours away, and sleep the 
sleep that knows no waking. The moment comes; 
suddenly the feast is ended. The guests have drank 
their last draught, they have uttered their last jest, they 
have danced for the last time. Death’s pall drops on 
the scene. God’s word is fulfilled; His day came at 
last. 

Remember scornful, unbelieving Jerusalem, over 
which the Saviour wept as He cried: ‘‘ How often 
would I have gathered thy children together, even as a 
hen gathereth her chickens under her wings, and ye 
would not! Behold, your house is left unto you deso- 
late.” In unbelief and contempt they crucified their 
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Redeemer, disregarding His words, unheeding His 
warning; but the time came when their enemies shut 
them in on every side, just as Jesus had foretold; and 
they fell by hunger and the sword until there remained 
in Tophet no place to bury the dead. The wrath fore- 
told lingered for years, but the multitude remained in 
unbelief. Their opportunity was gone at last—the 
‘*day of the Lord” came. 

Another day, foretold, is just in the future, in 
which ‘‘the heavens being on fire shall be dissolved, and 
the elements shall melt with fervent heat. Nevertheless 
we, according to His promise, look for new heavens 
and a new earth, wherein dwelleth righteousness.” 
Will it come? Yes, ‘‘the day of the Lord will come! ” 

‘* Seeing then that all these things shall be dissolved, 
what manner of persons ought ye to be in all holy 
conversation and godliness? Seeing that ye look for 
such things, be diligent that ye may be found of Him 
in peace, without spot and blameless :” II Pet. ii!, 11, 14. 
The expectation of the coming of Christ is an incen- 
tive to holy living. Paul says: ‘+The grace of God 
that bringeth salvation hath appeared unto all men, 
teaching us that, denying ungodliness and worldly lusts, 
we should live soberly, righteously, and godly, in this 
present world; looking for that blessed hope, and the 
glorious appearing of the great God and our Saviour 
Jesus Christ” (Titus ii, 11, 13); and John says: 
‘¢ Every man that hath this hope in him [the hope of 
seeing Jesus, and being made like Him] purifieth him- 
self, even as He is pure:” I John iii, 3. There is 
therefore great practical value in believing and anticipat- 
ing Christ’s coming. 
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The church, as the bride of Christ, not only longs 
ardently for His return, but seeks to know all that is 
revealed concerning that blessed day of recompense. 
‘‘ What shall be the sign of Thy coming and the end of 
the world?” was the question of the disciples when 
Christ was on earth; and will it not also be the question 
of the church to-day? It will surely be the question ‘of 
all who ‘+ love His appearing,” and there is no promise 
of a ‘* crown of righteousness ” to any others. 

‘‘ Watch,” said Christ, ‘‘ lest coming suddenly He 
find you sleeping: Mark xiii, 35, 36. ‘* Behold, I 
come asathief. Blessed is he that watcheth and keepeth 
his garments, lest he walk naked, and they see his 
shame :” Rev. xvi, 15. This is particularly the injunc- 
tion at that time in the world’s history when the signs 
of His coming are manifest. That time is zow. The 
antitypical day of human atonement is drawing to a 
close ; not much longer will the heavens retain our great 
High Priest; ‘‘the coming of the Lord draweth nigh.” 
‘Watch ye therefore, and pray always, that ye may be 
accounted worthy to escape all these things that shall 
come to pass, and to stand before the Son of man.” 


THE GOSPEL ORDINANCES AND 
THEIR BEARING ON THE SUB- 
JESSOP REDEMPTION 


HRIST has enjoined upon the gospel church 

the observance of two ordinances of great sig- 

nificance —the Lord’s Supper and baptism. 

Both are forcible exponents in symbol of God’s 
scheme of human redemption, and a chapter should 
therefore be given to their consideration. 

When the children of Israel were about to go out 
from the land of Egypt God commanded them to kill a 
lamb, and ‘‘take of the blood and strike it on the two 
side posts and on the upper door post of the houses” 
(Ex. xii, 6, 7); and, this being done, they were to eat 
the lamb with their loins girded, shoes on their feet, 
staff in hand, in haste. In the strength of this meat 
they were to journey toward the promised land. 

The lamb was the type of Christ, Whom John the 
Baptist announced as ‘‘the Lamb of God which taketh 
away the sin of the world;” and of Whom Peter speaks 
thus: ‘*Forasmuch as ye know that ye were not 
redeemed with corruptible things, as silver and gold, 
from your vain conversation, received by tradition from 
your fathers; but with the precious blood of Christ, as 
of a lamb without blemish and without spot: Who ver- 
ily was foreordained before the foundation of the world, 
but was manifest in these last times for you, who by 
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Him do believe in God, that raised Him up from the 
dead and gave Him glory; that your faith and hope 
might be in God. Seeing ye have purified your souls in 
obeying the truth through the Spirit unto unfeigned love 
of the brethren, see that ye love one another, with a 
pure heart fervently: being born [begotten] again, not 
of corruptible seed, but of incorruptible, by the word of 
God which liveth and abideth forever. For all flesh is 
as grass, and all the glory of man as the flower of grass. 
The grass withereth, and the flower thereof falleth 
away: but the word of the Lord endureth forever. 
And this is the word which by the gospel is preached 
unto you:” I Pet. 1, 18-25. 

The gospel of the blood of Christ, by which believ- 
ers in Him are washed and made white, finds general 
expression in song and story, and the necessity of being 
‘under the blood,” as were the ancient Israelites, is 
recognized; but the subsequent act of eating the lamb is 
seldom referred to, though this is as important a part of 
the Divine injunction as that concerning the blood, and 
as necessary. 

On the night of Christ’s betrayal, in anticipation of 
His own death in antitype of the lamb sacrificed, ‘‘ Jesus 
took bread, and blessed it, and brake it, and gave it to 
the disciples, and said, Take, eat; this is My body. 
And He took the cup, and gave thanks, and gave it to 
them, saying, Drink ye all of it; for this is the blood of 
the new testament [covenant] which is shed for many 
for the remission of sins :” Matt. xxvi, 26-28. 

When the true lamb, of which the passover lamb 
was a type, should be sacrificed, there would ever after 
be no further need of a sacrifice; therefore the symbols 
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which should represent Christ in the gospel dispensation 
must be changed; so Christ, ‘‘ the same night in which 
He was betrayed,” instituted a new supper, with bread 
and wine to represent His body and blood, and com- 
manded His disciples to eat and drink of it, saying, 
«¢ This do in remembrance of Me.” Paul, referring to 
this memorial feast, says: ‘‘The Lord Jesus the same 
night in which He was betrayed took bread: and when 
He had given thanks, He brake it, and said, Take, eat: 
this is My body which is broken for you: this do in 
remembrance of Me. After the same manner also He 
took the cup, when He had supped, saying, This cup is 
the new testament [covenant] in My blood: this do ye, 
as oft as ye drink it, in remembrance of Me. For as oft 
as ye eat this bread, and drink this cup, ye do show the 
Lord’s death till He comé:” I Cor. xi, 23-26. 

In the eating of these symbols is taught profound 
but obvious lessons, chief of which is the identification 
of the one that eats with the sacrifice eaten; and the fact 
that Christ saves not from without, but from within. 

Eating of the symbols which represent Christ is the 
symbolic representation of the believer’s identification 
with Him by faith in and obedience to His word; for as 
the sacrifices eaten become a part of him who partakes 
of them, so Christ becomes a part of them who partake 
of Him. By eating of the bread they also become parts 
of the whole loaf. Paul says: ‘*The cup of blessing 
which we bless, is it not the communion of the blood of 
Christ? The bread which we break, is it not the com- 
munion of the body of Christ? For we, being many, 
are one bread, and one body; for we are all partakers of 
that one bread :” I Cor. x, 16,17. Partaking of Christ, 
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‘the bread of life,” is the same as being a branch in the 
“tree of life ;”’ it isto be fed by the eternal life principle 
that is in Christ, viz., the Holy Spirit. 

The command to eat the lamb, as also to eat and 
drink the bread and wine, was to teach the lesson of 
becoming identified with Christ, and to illustrate that - 
appropriation of Him which is necessary to an identifi- 
cation with Him. Identification with Christ, the Sacri- 
fice, means to be crucified with Him; to die and be dead 
with Him, and to be raised from the dead and be alive 
with Him. 

The symbols which represented Christ were and are 
actually eaten, but how is Christ Himself to be appro- 
priated so that we shall become identified with Him in 
experience and destiny? In the words of Peter, already 
quoted, we are clearly told. ‘He, by Whose precious 
blood we are redeemed, was manifested for all ‘* who 
by Him do believe in God that raised Him up from the 
dead and gave Him glory; that your faith and hope 
might be in God. Seeing ye have purified your souls 
in obeying the truth through the Spirit unto unfeigned 

love of the brethren, see that ye love one another with a 
~ pure heart fervently ; being born [begotten] again, not 
of corruptible seed, but of incorruptible, by the Word 
of God, which liveth and abideth forever.” 

‘‘Except ye eat the flesh of the Son of man, and 
drink His blood,” said Christ, ‘‘ye have no life in you ;” 
and then He added, ‘It is the Spirit that quickeneth ; 
the flesh profiteth nothing; the words that I speak unto 
you, they are Spirit, and they are life.” ‘The words 
that I speak unto you”—‘‘ the Word of God that liveth 
and abideth forever ”’—this is what Christ referred to as 
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the flesh and blood of the Son of man of which one 
must eat to possess the future life. And it is not 
strange that He thus spoke, since Christ Himself is the 
materialized Word of God? When we understand that 
the whole Word of God is Christ, from the first promise 
to the woman in the garden of Eden, to the last testi- 
mony of those inspired witnesses to His death, resurrec- 
tion, and glorious return from heaven, then we shall 
understand the force of Christ’s words: ‘‘ Except ye eat 
the flesh of the Son of man, and drink His blood, ye 
have no life in you.” 

It is by believing and obeying the Word of God — 
that which He has inspired to be proclaimed concerning 
Christ —that we eat Christ’s flesh and drink His blood; 
and this faith in and obedience to that which is written 
of Him makes us identical with Him in experience and 
destiny. ‘*O fools, and slow of heart to believe all 
that the prophets have spoken,” said Christ. ‘*And 
beginning at Moses and all the prophets He expounded 
unto them in all the Scriptures the things concerning 
Himself :” Luke xxiv, 25, 27. ‘*Had ye believed 
Moses, ye would have believed Me; for he wrote of Me. 
But if ye believe not his writings, how shall ye believe 
My words?” John v, 46, 47. 

The command then, is not only to put one’s self 
‘* under the blood,” but to eat the sacrifice; and the lat- 
ter is no less important than the former, for in the 
strength of this meat we journey toward the promised 
land. ‘‘It is written, Man shall not live by bread 
alone, but by every word that proceedeth out of the 
mouth of God:” Matt. iv, 4. 

God’s Word, then, must be ‘‘ eaten,” i. e., it must 
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be read, studied, and obeyed. ‘‘Search the Scriptures,” 
said Christ; for in them ye think ye have eternal life: 
and they are they which testify of Me:” Johny, 39. 
The truth must become so much a part of our very being 
that it will dominate every thought and action. If this 
part of the Divine command were not so much neglected, 
there would not be such leanness in the professed church 
of Christ, and so many would not fall out by the way. 
This was the lesson God sought to teach the Israelites 
when He humbled them, and suffered them to hunger, 
and fed them with manna, which they knew not, neither 
did their fathers know, that He might make them 
‘¢know that man doth not live by bread only, but by 
every word that proceedeth out of the mouth of God 
doth man live:’” Deut. viii, 3. How beautifully do the 
daily showers of heavenly manna in the wilderness teach 
the necessity of a daily supply of the bread of heaven — 
the Word of God —in qur earthly pilgrim journey. 
And we are not to forget, too, to eat that special 
‘¢ portion of meat in due season” which comes to us; 
by partaking of which we learn from actual experience 
what is the practical meaning of eating the sacrifice ; for 
*¢ meat in due season” is that portion of truth — ‘‘pres- 
ent truth ”— which is despised and rejected by the gen- 
eration to whom it is sent: and by believing it we shall 
understand what identification with a Saviour despised 
and rejected of men means. ‘‘/ am the truth,” said 
Christ; hence when Christ knocks at our hearts for 
admittance it is the truth of God’s Word pleading for 
our recognition, for our faith, for our love and obedi- 
ence. If, for any fear of what the cost of acceptance will 
be in the way of reproaches or deprivations, we refuse 
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to become identified with it, we are of the same class 
who turned away from Christ when on earth, and 
walked no more with Him. 

Eating of the sacrifice is ‘* communion of the body 
of Christ.’’ By eating of Him, through faith and obe- 
dience, we all become members of His body, and also 
members one of another—bound together in one bundle 
of love. ‘*Seeing ye have purified your souls in obey- 
ing the truth through the Spirit unto unfeigned love of 
the brethren, see that ye love one another with a pure 
heart fervently.” ‘‘We know,” said John, ‘‘we have 
passed from death unto life because we love the breth- 
ren.” The observance of the ordinance of the Lord’s 
Supper is therefore the declaration in symbol of the 
union of the church with Christ and one another — their 
oneness with Him in experience and destiny. This is 
the great lesson of human redemption. 

Another ordinance of the Christian church is bap- 
tism. When Christ commissioned His disciples to go 
into all the world and preach the gospel He said: ‘* He 
that believeth and is baptized shall be saved; but he that 
believeth not shall be damned :”? Mark xvi, 16. On the 
day of Pentecost, when the Jews, convicted of the sin of 
crucifying the Lord of life and glory, cried out: ‘ Men 
and brethren, what shall we do?” Peter replied: 
‘« Repent, and be baptized every one of you in the name 
of Jesus Christ for the remission of sins, and ye shall 
receive the gift of the Holy Ghost :” Acts ii, 38. Paul 
says: ‘‘As many of you as have been baptized into 
Christ have put on Christ :” Gal. iti, 27. 

Baptism was enjoined upon the believer as a dec- 
laration of his faith in the gospel; it was the symbol by 
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which he manifested to the world that he had taken 
upon him the name of Christ, and had therefore become 
identified with Him in character, experience and des- 
tiny; for baptism, as well as the Lord’s Supper, is 
another way of declaring the oneness of Christ and His 
church. 

The gospel which baptism symbolizes is the death, 
burial, and resurrection of Christ and their bearing on 
human redemption. Paul says: ‘*I declare unto you 
the gospel which I preached unto you, which also ye 
have received, and wherein ye stand ; by which also ye are 
saved, if ye keep in memory what I preached unto you, 
unless ye have believed in vain. For I delivered unto 
you first of all that which I also received, how that 
Christ died for our sins according to the Scriptures; and 
that He was buried, and that He rose again the third 
day according to the Scriptures.” The act of baptism 
is therefore a declaration of faith in the death, burial, and 
resurrection of Christ; and more than this, it declares 
that the person undergoing baptism is thereby a partaker, 
through faith, in Christ’s death, burial, and resurrection. 
As Paul expresses it: ‘‘ Are you ignorant that as many 
as have been immersed into Christ, have been immersed 
into His death? We have therefore been entombed with 
Him by the immersion into that death: that as Christ 
was raised from the dead by the glory of the Father, so 
also we should walk in a new life. For if we have been 
planted together in the likeness of His death, certainly 
we shall be also in the likeness of His resurrection ; 
knowing this, that our old man was crucified with Him, 
so that the body of sin might be rendered powerless ; 
that we may no longer be enslaved to sin; for He who 
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died has been justified from sin. And if we died with 
Christ, we believe that we shall also live with Him; 
knowing that Christ, having been raised from the dead, 
dies no more; Death no longer lords it over Him. For 
[the death] which He died, He died unto sin once; but 
[the life] which He lives, He lives by God. Thus also 
do you account yourselves dead indeed by sin, but living 
by God in the Anointed Jesus:’ Rom. vi, 3-11— 
Emphatic Diaglott. ‘* Having been buried with Him 
by immersion ; in which also you were raised with Him, 
through the belief of the energy of that God Who raised 
Him from the dead. And you, being dead by the tres- 
passes, even by the uncircumcision of your flesh, He 
made alive together with Him, having freely pardoned 
all your offenses :” Col. ii, 12, 13 — Emphatic Diaglott. 
‘¢ Judging this, that if one died on behalf of all, then 
they all died; and that He died on behalf of all, in order 
that the living might no longer live for themselves, but 
for Him Who died and rose again on their behalf :” II 
Cor. v, 14, 15 — Emphatic Diaglott. ‘* Wherefore, my 
beloved brethren, ye also were made dead to the law 
through the body of Christ; that ye should be /ozxzed to 
another, even to Him Who was raised from the dead :” 
Rom. vii, 4. 

This accumulated testimony clearly reveals the 
significance of the ordinance of baptism. It shows in 
symbol : 

1. The faith of the candidate in Christ’s death, 
burial, and resurrection. 

2. That he considers himself dead with Christ and 
consequently has hope that he will also be raised from 
the dead as Christ was. 
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3. That being dead with Christ he must manifest 
it by reckoning himself dead to sin, and, by so doing, 
to begin a new life of righteousness. 

4. That having died to sin he has also sustained a 
spiritual resurrection with Christ in this present life. 

5. That he must be born again in order to enter 
the kingdom of God. 

Macknight makes this comment on Rom. vi, 4: 
‘¢ Christ submitted to be baptized, that is, to be buried 
under the water by John, and to be raised out of it 
again, as-an emblem of His future death and resurrec- 
tion. In like manner the baptism of believers is em- 
blematical of their own death, burial and resurrection.” 

‘¢ What shall they do which are baptized for the 
dead?” says Paul, ‘‘if the dead rise not at all? why are 
they then baptized for the dead:” I Cor. xv, 29. That 
is, if there is no resurrection of their body after death, 
why should any one be baptized for such a resurrection? 
Adam Clarke says: ‘‘ The baptism which they received, 
they considered as an emblem of their natural death 
and resurrection. This doctrine Paul most pointedly 
preaches: Rom. vi, 3, 4,5. It is evident from all this 
that all who died in the faith of Christ, died in the faith 
of the resurrection; so they were baptized in the same 
faith . . . But as they receive baptism as an emblem of 
death, in voluntarily going under the water, so they 
receive it as an emblem of the resurrection unto life, in 
coming up out of the water; thus they are baptized for 
the dead in perfect faith of the resurrection.” 

Kitto makes the following comment on I Cor. xv, 


29 (vol. 1, p. 90). After quoting from Tertullian he 
says : 
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‘¢ According to this view ‘for’ is here taken in the 
sense of on account of, and ‘ dead’ in that of dead bodies, 
they themselves, the baptized, as dead persons. The 
notion which lies at the bottom of this version is, that 
the ody possesses a guarantee for resurrection in the act 
of baptism which it also shares. The sinking under and 
rising up is with them a symbol of burying and resur- 
rection. Some of the Greek fathers also favor this 
interpretation, and more especially Theodoret, who thus 
develops the notion: He who undergoes baptism is 
therein buried with his Lord, that having partaken of 
His death, he may become partaker in His resurrection 
also. But if the body is a corpse and rises not, why is 
it ever baptized? Chrysostom: Paul said, unless there 
is a resurrection, why art thou baptized for corpses, that 
is, for mere bodies. For to this end art thou baptized, 
for the resurrection of thy dead body, etc. The idea 
thus developed is by itself admissible, and harmonizes 
well with the whole course of ideas pursued by Paul 
from verse 19. The form of the sentence, however, 
becomes uncommonly hard because of the transition : 
else what shall they do who are baptized on account of 
the dead (on account of themselves who are dead) ?” 

To be ‘baptized into Christ” is to ‘* put on Christ.” 
Christ is ‘*the resurrection and the life;”’ 
to be baptized into Him means to be baptized into ‘the 
resurrection and the life ;”? and so to have part therein ; 
for out of Christ there is neither resurrection nor life. 
Rev. J. H. Pettingill, author of ‘*The Life Everlast- 
ing,” ‘¢ The Unspeakable Gift” and other works on the 
subject of Conditional Immortality, said in an address 
delivered in Wilmington, Del., April 16, 1832: ‘* Since 


consequently 
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I have come to recognize Christ as The Resurrection and 
the Life, as man’s only source of life from the dead, I 
have come to see a new meaning and force in the rite of 
baptism, which I had never seen before, and which, alas, 
the great majority of the Christian church have long 
ignored, and which too many even of those who practice 
baptism by immersion fail to recognize, but which can- 
not be represented except by the original form of its 
administration . . . I am confident that the Christian 
churches generally throughout Christendom have griev- 
ously departed from the faith once delivered to the saints, 
on this question of life and immortality only through 
Christ the Saviour. And Iam anxious to do all I can 
to expose this great philosophic error that has thrown 
its blighting influence over them, and to recall them to 
the faith as itis in Christ. It seems to me that one step 
toward this would be to insist on the administration of 
the ordinance of baptism in its primitive mode, which 
so plainly sets forth, and was designed to set forth —not 
merely the doctrine of death to sin and a kind of spiritual 
resurrection to a reformed life, but —actual death and a 
resurrection to an immortal life with Christ and through 
Christ the Saviour.” 

‘‘ Buried with Christ,” then, is to live again with 
Him. Planted in the ‘*Seed,” Christ Jesus, is to be a 
part of the resurrection harvest which comes from that 
*¢ Seed ” — ‘* Christ the firstfruits ; afterwards they that 
are Christ’s at His coming:” I Cor. xv, 23. This is 
the sublime lesson of redemption taught in symbol by 
the ordinance of baptism. 


See DOCK OF LIFE OF THE 
LAMB SLAIN FROM THE FOUN- 
DATION OF THE WORLD” 


that offend and them which do iniquity” in the 

earth shall be destroyed in the ‘‘ flaming fire” in 

which Christ is ‘‘ revealed,” then only those whose 
names are written in ‘‘the book of life of the Lamb slain 
from the foundation of the world” will be delivered and 
saved. ‘‘ Thy people,” said the angel to Daniel (Dan. 
xii, 1) ‘* shall be delivered, every one that shall be 
found written in the book.” 

The expression ‘‘book of life’ occurs several times 
in the Bible, where it is represented as the register of 
God’s people. The origin of the expression is doubt- 
less the register that was kept of the house of Israel. 
When the children of Israel returned, at the decree of 
Cyrus, to their own land, from their captivity in Baby- 
lon, it is recorded that some of the ‘children of the 
priests” ‘‘sought their register among those that were 
reckoned by genealogy, but they were not found : there- 
fore were they, as polluted, put from the priesthood.” 
It will be observed that these ‘‘ children of the priests,” 
who could not find their names in the register, were 
‘“¢the children of Barzillai; which took as a wife of the 
daughters of Barzillai the Gileadite, and was called 
after their name.” He had married out of the family 


[: the end of this dispensation, when ‘all things 
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and taken another name, and did not therefore bear the 
name of the house in which he was born, and so, his 
name being changed, he could not find it in the register. 
Only those who bore the name of the head of the house 
were found in the register of the house, and only such 
were accepted as priests of God. Having changed 
their name, these ‘‘ children of the priests”? were ‘‘ put 
from the priesthood.” This is significant as a type; 
for in the heavenly register, which that ancient register 
typified, viz., ‘‘ the book of life of the lamb slain from 
the foundation of the world,” will be found those only 
who bear the name and character of Him Who is typi- 
fied by the sacrificial lamb, and Who is called “<the 
Lamb slain from the foundation of the world.” Only 
such will be accounted the house of God, when the time 
comes for the true Israel to be ‘‘ delivered from the 
bondage of corruption into the glorious liberty of the 
children of God,” and return to their own land — the 
‘* eternal inheritance.” 

The register of ‘‘ God’s house” is the register of 
the house of Israel in the true significance of the name 
Israel, viz., prevailer with God. It did not matter if 
the people were of fleshly descent from Jacob, only 
those were /srae/ in the true sense who were individual 
prevailers with God; and the name of the Head of all 
such is Christ —the ‘* Seed” to Whom the promises of 
God were made — Who wrestled with sin and death and 
conquered both. Ezekiel says: ‘*And Mine hand 
shall be upon the prophets that see vanity, and that 
divine lies: they shall not be in the assembly of My 
people, neither shall they be wr¢tten in the writing 
[register] of the house of Israel ; and ye shall know 
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that lam God:” Ezek. xiii, 9. The house of Israel 
in God’s recognition is a house of ¢ruth, with no false 
prophets and no diviners of lies in it. 

After the grievous sin of Israel in the wilderness 
Moses made atonement for the people, and prayed, 
saying: ‘*This people have sinned a great sin, and 
have made them gods of gold. Yet now, if Thou wilt 
forgive their sin—; and if not, blot me, I pray thee, 
out of Thy book which Thou hast written. And the 
Lord said unto Moses, Whomsoever hath sinned against 
Me, him will I blot out of My book.” 

To blot one’s name out of God’s book is to cut him 
off from God’s people Israel. Ezekiel says: ‘‘ For 
every one of the house of Israel, or of the stranger that 
sojourneth in Israel, which separateth himself from Me, 


and setteth up his idols in his heart . . . I will cut him 
off from the midst of My people:” Ezek. xiv, 7, 8. 
Peter says, quoting the prophecy of Moses: ‘*A 


Prophet shall the Lord your God raise up unto you of 
your brethren, like unto me; Him shall ye hear in 
all things whatsoever He shall say unto you. And it 
shall come to pass, that every soul which will not hear 
that Prophet shall be destroyed from among the people.” 
David prophesies of the class who refused to hear 
Jesus —the Prophet predicted —and rejected and cruci- 
fied Him, in these words: ‘‘ They gave Me also gall 
for My meat, and in My thirst they gave Me vinegar to 
drink. Let their table become a snare before them; 
and that which would have been for their welfare, let it 
become a trap. Let their eyes be darkened that they 
see not. . . Let their habitation be desolate; and let 
none dwell in their tents. For they persecuted Him 
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Whom Thou hast smitten; and they talk to the grief of 
Thy wounded [margin]. Add iniquity unto their 
iniquity : and let them not come into Thy righteousness. 
Let them be blotted out of the book of the living, and 
not be written with the righteous:” Ps. lxix, 21, 28. 
Now hear Paul’s application of both these prophe- 
cies, in Rom. x. He begins by asking: ‘‘ Hath God 
cast away His people?” and then answers: ‘‘ God 
hath not cast away the people whom He foreknew.” 
The people whom God ‘‘ foreknew’” must be those 
whose names were ‘‘ written in the book of life of the 
Lamb slain from the foundation of the world” (Rey. 
xili, 8), and never ‘‘ blotted out.” Only a ‘‘ remnant ” 
of fleshly Israel, at the time Paul wrote this epistle, 
were of this number; ‘‘ the rest” who had been num- 
bered with Israel were ‘‘ blinded,” and were therefore 
‘‘ cut off from among the people” (Israel), or ‘‘ blotted 
out of the book of the living.” David says: ‘Let 
their eyes be darkened, that they see not.” Paul says: 
‘‘ The rest were blinded ;” and then he quotes David’s 
words: ‘‘Let their table be made a snare, anda trap, 
and a stumbling block, and a recompense unto them: 
let their eyes be darkened that they may not see,” etc. 
David continues: ‘Let them be blotted out of the 
book of the living; ” but Paul expresses the same senti- 
ment in another figure, saying: ‘‘ And if some of the 
branches be broken off, and thou, being a wild olive, 
wert graffed in among them, and with them partakest of 
the root and fatness of the olive tree; boast not against 
the branches. But if thou boast, thou bearest not the 
root, but the root thee. . . . For if God spared not 
the natural branches, take heed lest He also spare not 
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thee.” Paul is here likening the true believing Israel to 
a ‘* good olive tree,” which is borne on a “Toot, OF 
which he says: ‘*If the root be holy, so are the 
branches.” This ‘‘ root” is Christ —the ‘root of 
Jesse” Who rises to reign over the Gentiles; in Whom 
also they ‘‘ trust,” as do the true Israel; and, believing 
and trusting in Him, they, too, are grafted upon the 
‘* root” and become themselves a part of Israel. *+ And 
so all Israel [believing Israel] shall be saved: as it is 
written, There shall come out of Sion the Deliverer, and 
shall turn away ungodliness from Jacob;” or, as Peter 
gives it when he is talking about the ‘* Prophet,” Whom 
they must ‘‘ hear in all things whatsoever He shall say 
unto” them, or be ‘‘ destroyed from among the people :” 
‘* God having raised up His servant [Jesus], sent Him 
first to you, to bless each one who shall turn from his 
evel ways:” Acts iii, 26 Emphatic Diaglott. 

All fleshly Israel who rejected Christ were ‘‘ cut off ” 
from the ‘good olive tree,” or ‘*from among the 
people” Israel, and in their place were grafted believing 
Gentiles, who by taking the place of the broken off 
branches became themselves Israel. The register of 
Israel is ‘*in Jesus Christ,” They were ‘‘ chosen cz 
Him” before the beginning of the ages; hence all who 
believe in Him are Israel, whether Jews or Gentiles. 
ffe is the ‘‘ good olive tree” —the ‘tree of life’? —** the 
book of life of the Lamb slain from the foundation of 
the world.” All who will not ‘*hear Him,” Peter 
says, ‘‘shall be destroyed from among the people;” 
but ‘¢he that heareth My word,” says Christ, ‘+ and 
believeth on Him that sent Me, hath everlasting life 
[the life of the Lamb], and shall not come into con- 
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demnation; but is passed from death unto life:” John 
v, 24. The believer’s name is not ‘‘ blotted out of the 
book of the living,” because he is ‘‘in Christ Jesus.” 
There is a connection between the words book and 
tree. ‘‘ Bock is from beech tablets, on which men used 
to write. Our word Bible is from the Greek papyrus— 
the tree which Emerson found the most interesting thing 
he saw in Sicily. Our word library is from the Latin 
liber, bark of atree.” Books were originally written on 
leaves or wooden tablets. In Rev. xx, 19, in the declar- 
ation — ‘*God shall take away his part out of the book 
of life’””—‘‘*book of life” is ‘‘tree of life” in the 
margin. All this is very significant. It means that 
Christ is not only the ‘‘tree of life,” but the ‘* book of 
life,” and all who are not registered ‘‘in Him” have no 
part in the family of life—those who will live again 
from the dead, as He did. He is God’s ‘‘book of the 
living” because. all who are in Him are accounted 
‘Calive unto God.” ‘*God is not the God of the dead, 
but of the living;” therefore He is God only of those 
who are ‘in Christ.” All such are ‘‘children of God, 
being children of the resurrection.” ‘* Rejoice,” said 
Jesus, ‘‘ because your names are written in heaven” 
(Luke x, 20); and Paul tells us that it is ‘*the church 
of the firstéorn [the firstborn from the dead—the resur- 
rected Jesus] which is written in heaven :” Heb. xii, 23. 
‘* Account yourselves dead indeed by sin, but Zévéng by 
Godin the Anointed Jesus :”” Rom. vi, 11 —Emphatic . 
Diaglott. ‘* Ye are dead, but your life is hid with 
Christ in God. When He, Who is our life, shall 
appear, then shall ye appear with Him in glory:” Col. 
iii, 3, 4. The Anointed Jesus, in heaven, is God’s 
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“‘book of the living;” in Alm God keeps record of 
His people. All therefore who are not ‘‘in Christ” are 
not ‘‘ written in the book of life of the Lamb,” and will 
therefore ‘‘not see life” when He comes ‘the second 
time without a sin offering unto salvation” (life) to 
‘*them that look for Him.” There is no life out of 
Christ. 

‘¢ Let them not come into Thy righteousness,” said 
David. The ‘‘ root” of the ‘* good olive tree” is ‘*holy,” 
and only holy branches can grow upon it. None of the 
family of Adam can partake of the righteousness of 
Christ without exercising faith in Him, though God 
‘*gave” Him freely to the whole world as the oppor- 
tunity for all to secure righteousness if they would; and 
by securing righteousness to secure life also. Paul says: 
‘* If by one man’s [by Adam’s] offense death reigned by 
one; much more they which recezve abundance of grace 
and of the gift of righteousness shall reign in life by 
one, Jesus Christ:” Rom. v, 17. But David says of 
unbelievers: ‘‘ Let them not come into Thy righteous- 
ness. Let them be blotted out of the book of the living, 
and not be written with the righteous.” If they are not 
‘* written with the righteous” they can never be ‘‘justi- 
fied to life’”’ in axy degree. Let the reader mark this 
statement well; for the wicked, being excluded from 
sharing in Christ’s righteousness, are excluded from any 
lifein Him whatsoever; He is not their Redeemer in any 
degree; He does not redeem them even to a limited life 
from the dead. The ‘‘garment of righteousness ” is the 
‘¢ fine linen, clean and white,” which clothes the bride, 
the Lamb’s wife —those who are ‘‘ joined unto” Christ 
—the true house, or family of God. ‘‘ He that over- 


340 REDEMPTION 


cometh,” said Christ, ‘‘the same shall be clothed in 
white raiment; and I will not blot out his name out of 
the book of life, but I will confess his name before My 
Father, and before His angels:” Rev. iii, 5. How 
does Christ confess the name of overcomers before His 
Father and His angels? By bearing their names on His 
breast into the ‘‘ holiest of all, heaven itself,” where He 
has gone on their behalf with His own blood. The 
high priest of the typical tabernacle bore on his breast- 
plate into the holiest of all the names of the twelve 
tribes of Israel; so Christ, our great High Priest, has 
written on His breast the names of the Israel of God. 
In this sense He is God’s ‘* book of the living” — ‘‘ the 
book of life of the Lamb slain from the foundation of 
the world.” 

This ‘* book of life” is a ‘* book of remembrance.” 
‘¢Then they that feared the Lord spake often one to 
another; and the Lord harkened and heard it, and a 
book of remembrance was written before Him for them 
that feared the Lord, and that thought upon His name. | 
And they shall be Mine, saith the Lord of hosts, in that 
day when I make up My jewels:” Mal. iii, 16, 17. 

‘¢ And they ” —this certain class specified — ‘*‘ shall 
be Mine.” These words of God, spoken by Malachi, 
by designating and describing a particular people, and 
claiming them as His own, furnish conclusive proof that 
all others not included in the description do not belong 
to God; they are not His people, and He is not their 
God. 

‘*Mine!” When it is understood that the Speaker 
is God, and that the ownership expressed is of the great, 
omniscient, omnipotent Jehovah, a consciousness, more 
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or less vivid, of the possibility of blessedness contained 
in that expression of ownership electrifies the mind, 
quickens the life current, and thrills the whole being 
with the joy of blessed anticipation. To be owned of 
God is never to be forgotten; never to be Jost, for He 
has the names of His people recorded in His ‘‘ book of 
remembrance” before Him, in the holiest of all. 

But there is a class whom God will not remember. 
‘*The face of the Lord is against them that do evil, to 
cut off the remembrance of them from the earth” (Ps. 
xxxiv, 16) —‘* The slain that lie in the grave, Whom 
Thou rememberest no more; and they are cut off from 
Thy hand:” Ps. \xxxviii, 5. The difference between 
the righteous and the wicked lies in the fact, that one is 
in the hand of God, and the other is not. ‘* The slain 
that lie in the grave,”” whom God remembers no more, 
perish there; while His own people are delivered from 
death. Mark these words of Christ in this connection : 
‘«My sheep [and Jesus said, ‘All Mine are Thine, and 
Thine are Mine’] hear my voice, and I know them, and 
they follow Me: and I give unto them eternal life; and 
they shall never ferzsh, neither shall any man pluck 
them out of My hand. My Father, which gave them 
Me, is greater than all; and no man is able to pluck 
them out of My Father’s hand.” 

‘sMan that is in honor, and understandeth not,” 
says David, ‘‘is like the beasts that perish. Like sheep 
they are laid in the grave; death shall feed on them; 
and the upright shall have dominion over them in the 
morning; and their beauty shall consume in the grave 
from their dwelling. Though while he lived he blessed 
his soul . . . he shall go to the generation of his 
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fathers; they shall never see light:”” Ps. xlix, 20, 14, 
18,19. ‘* But God will redeeem my soul,” says David, 
‘‘from the power of the grave; for He shall receive 
me.” The vivid contrast between the righteous and the 
wicked is that one is redeemed from death and the other 
is not. 

‘‘ Drought and heat consume the snow waters,” said 
Job; ‘‘so doth the grave those which have sinned. 
The womb shall forget him ; the worm shall feed sweetly 


> 


on him; he shall be xo more remembered:” Job xxiv, 
19, 20. But this was not the destiny that Job coveted, 
or expected. ‘*Oh,” cried he, ‘‘that Thou wouldest 
hide me in the grave, . . . that Thou wouldest appoint 
me a set time, and remember me.” And that remem- 
brance consists in bringing him again from the dead, for 
he adds: ‘‘If a man die, shall he live again? All the 
days of my appointed time will I wait till my change 
come [till I am remembered]. Thou wilt call, and I 
will answer Thee: Thou wilt have a desire to the work 
of Thy hands :” Job xiv, 13-15. 

Unrepentant sinners will be blotted out of God’s 
book. ‘* Whosoever hath sinned against Me,” said He, 
‘¢will I blot out of My book.” ‘‘ Let them be blotted out 
of the book of the living,” says David, ‘‘and not be 
written with the righteous.” And so will it be. The 
wicked will die and be ‘‘ remembered no more,” while 
‘¢the righteous shall be in everlasting remembrance :” 
Ps eexis, ©. 

God’s ‘*book of remembrance” is ‘‘the book of life 
of the Lamb slain from the foundation of the world.” 
The names of the wicked are not recorded there. They 
are not ‘‘in Christ;” they are not represented in the 
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Lamb that was slain—the Christ in Whom is resurrec- 
tion and life. Christ owns only those whom God 
owns; for He says: ‘‘All Mine are Thine, and Thine 
are Mine ;” and God owns only those who fear Him and 
think upon His name. ‘‘ And they shall be Mine,” said 
He, ‘‘in that day when I make up My jewels.” 

God has given His own people to Christ, making 
Him their Redeemer from sin and death; and to such 
His words come with blessed assurance: ‘‘ Of all which 
He hath given Me I should /ose nothing [suffer none to 
perish] but should raise it up at the last day.” Those 
whom God has given to Christ are not ‘‘the slain that 
lie” evermore ‘‘in the grave’? unremembered, because 
‘cut off from His hand;” but those who are sheltered 
in the Rock, Christ Jesus, and covered with His hand, 
out of whose sheltering, preserving care ‘‘no man is 
able to pluck” them. ‘‘I lay down My life for the 
sheep,” said He. He is ‘‘the Lamb slain from the 
foundation of the world,” and His ‘‘sheep” are the 
purchase of His blood; and being ‘‘ redeemed by the 
precious blood of Christ, as of a lamb without blemish 
and without spot,” ‘being begotten again, not of cor- 
ruptible seed, but of incorruptible, by the Word of God 
which liveth and abideth forever,” they, too, must live 
and abide forever. Christ died for the sheep, that, 
whether they ‘‘wake or sleep,’’ they ‘‘should live 
together with Him.” If they live, they live unto the 
Lord; if they die, they die unto the Lord. Whether 
they live, therefore, or die, they are the Lord’s (Rom. 
xiv, 8); and ‘‘the Lord knoweth them that are His.” 
Of such He has said: ‘I will raise him up at the last 
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day. 
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‘« And they shall be Mine in that day when I make 
up My jewels.” ‘*God is not the God of the dead” 
who are to be ‘‘no more remembered;” but of the 
sleepers whom He ‘‘hides in the grave” and holds in 
‘‘everlasting remembrance.” Upon such He will call 
through His Son in the day when He makes up His 
jewels, and they will answer from their dusty beds, and 
come forth with shouts of victory and songs of everlast- 
ing joy. 

‘¢ And they shall be Mine.” This is the promise of 
bliss inconceivable to those who fear the Lord and think 
upon His name. Death may seemingly triumph for a 
brief time, but the victory over death is the Christian’s 
heritage. ‘‘All things are yours . . . the world, or 
life, or death, or things present, or things to come; all 
are yours; and ye are Christ’s; and Christ is God’s.” 
The Christian belongs to God because he belongs to 
Christ ; the omnipotent Jehovah holds him in the hollow 
of His hand, and there is no power even in death itself 
to destroy him. Of all God’s jewels not one will be 
missing in the gathering day; they are ever under His 
eye ‘‘sealed with the Holy Spirit of promise unto the 
day of redemption.” ‘*They are Mine,” says Christ; 
‘¢T have redeemed them;” and responsive to His claim 
they will rise to meet Him in the air. ‘* The Hand that 
is strong to deliver will snatch the jewels from the ene- 
my’s grasp,” never to be captured any more; and, in the 
language of another, ‘‘ through the ages that will have 
no end Paradise will ring with the music of that one 
werd, which alone, were there neither green new earth 


nor golden city, expresses a full heaven of bliss — 
Mine.” 


REDEMPTION 345 


To have one’s name in ‘the book of life of the 
Lamb slain from the foundation of the world” means, 
practically, to have a life which corresponds with His 
life, both here and hereafter. Christ, the ‘‘ Captain of 
our salvation,’’ was made ‘‘ perfect through suffering,” 
and He said: ‘* If any man will come after Me, let him 
deny himself, and take up his cross, and follow Me:” 
Matt. xvi, 24. 

‘“‘If any man will come after Me.” There is a 
world of meaning — yes, a new world—conveyed in 
that expression. Christ refers not literally to the road 
through Galilee, nor by the Jordan, nor in the wilder- 
ness, nor through Gethsemane, nor yet up the rugged 
road to Calvary, over which He had wearily traveled 
when on earth, when He says: ‘‘If any man will come 
after Me;” but, figuratively, the Christian journey is all 
this. To follow Christ is to have, in some faint degree 
at least, His experience at Jordan, in the wilderness, in 
the garden, on Calvary — more still; it is to follow Him 
through death out of the tomb into endless life and glory. 
Indeed, a new world and endless life are in the expres- 
sion, ‘¢If any man will come after Me.” In it, too, is 
the renunciation of self with all its tendencies to the 
things of this world —the ‘‘ crucifixion of the flesh with 
its affections and lusts.” ‘To follow Christ —to be 
written in the Lamb’s book of life —is to do as He did, 
‘‘Who, for the joy set before Him, endured the cross, 
despising the shame.” 

The Christian life is a protracted course of disci- 
pline. The first step on the road is an act of self-denial, 
and every succeeding step is the same. God has so 
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arranged His plan for the salvation of humanity, that to 
believe His Word costs self-denial and crucifies fleshly 
lusts; for he who is true to truth will show his fidelity at 
the cost of his feelings, earthly prospects, friendships, 
and even life itself. Millions on millions of martyrs 
have laid down their lives for the truth’s sake, thus 
showing by their sacrifice their relation to the great Sac- 
rifice —‘*the Lamb slain from the foundation of the 
world.” And others have given themselves for the truth 
just as perfectly who have not been called upon to make 
the actual surrender of life. Some of the bravest things 
have been done by Christians who have had to Zzve and 
suffer, instead of yielding up their lives for that restful 
‘¢sleep in Jesus” from which none ever wakes to weep.” 
In one way or another every true Christian passes 
through the crucible of trial that will test his courage 
and his virtue. Sometimes the circumstances of life call 
for courage in the face of persecution (not ‘unto blood,” 
but that which in some ways may be almost as hard to 
bear) ;, and again, courage of a higher type is needed to 
resist the flatteries of the world and a lukewarm church, 
and to achieve a victory over one’s own desire for selfish 
ease and indulgence. 

God has said of His people: ‘*I have chosen thee 
in the furnace of affliction ;” and of Christ the prophet 
Malachi declares: ‘+He shall sit as a refiner and 
purifier of silver: and He shall purify the sons of Levi 
[the Levites were the type of Christ’s church], and 
purge them as gold and silver, that they may offer unto 
the Lord an offering in righteousness:” Mal. ies 
The refiner of silver sits at his task with his eye fixed on 


REDEMPTION 347 


the furnace, keeping steadfast watch that the silver should 
not remain too long under the intense heat and be dam- 
aged, and knowing the exact minute when the purifica- 
tion is complete by the reflection of his own countenance 
in the silver. As silver and gold are purified in the 
furnace of fire, so are God’s people in the furnace of 
affiction and trial. A loving Father permits His own 
to remain under trial till He is able to see in them the 
reflection of His own divine character; and then He 
heals their wounds and gives them sweet consolation. 
It was thus that the Lamb was perfected; and all who 
are written in the book of His life must be perfected in 
the same way. 

God is over all the good and all the evil in this 
world, even to the environment of each individual life, 
and He is there to use all the influences which touch us in 
ways to make them work out in us His own divine idea, 
if only we submit to be molded and shaped under His 
omnipotent hand. ‘‘ All things work together for good 
to them that love God, to them who are the called accord- 
ing to His purpose:” Rom. viii, 28. This ministry of 
trial and affliction was for the Lamb, and it will be for 
all whose names are written in His book. For this 
reason the saints of God in past ages have wandered 
about in sheepskins and goatskins, in deserts and moun- 
tains, and in dens and caves of the earth, destitute, 
afflicted, tormented. By such a process were they fitted 
to dwell forever with Him Who hung on Calvary’s cross, 
and shed His blood to redeem them from sin and death. 

In all the trials of the Christian life, through which 
His people are called to pass, the sustaining strength of 
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Christ is with them, and He says to all His wearied and 
tempted ones : 


‘* Child of My love, lean hard, 
And let Me feel the presence of thy care. 
I know thy burden, child: I shaped it, 
Poised it in Mine own hand, made no proportion 
In its weight to thy unaided strength; 
For even as I laid it on, I said, 
I shall be near, and while she leans on Me 
This burden shall be Mine, not hers; 
So shall I keep My child within the circling arms 
Of my own love! Here lay it down, nor fear 
To impose it on a shoulder that upholds 
The governments of worlds. Yet closer come; 
Thou art not near enough; I will bear thy care, 
So I may feel My child reposing on My breast, 
Thou lovest Me! Iknowit. Doubt not, then, 
But, loving Me, lean hard.” 


«THE REDEMPTION THAT IS IN 
CHRIST JESUS” 


N closing the testimony of this book on the sub- 

ject of ‘‘ Redemption,” it is important that a chap- 

ter should be given to the consideration of the 

general testimony of Scripture concerning ‘‘ the 
redemption that is in Christ Jesus.” The reader has 
already discovered, if he has carefully and candidly read 
the evidence given in foregoing chapters, that redemp- 
tion in Christ Jesus and resurrection are synonymous 
terms. This being true, it is very significant that 
nowhere in the Bible is it said that unrepentant sinners 
are redeemed. It is also true that redemption and sal- 
vation are synonymous terms, and salvation is never 
declared in God’s Word to be the portion of the unre- 
pentant sinner. God applies redemption and salvation 
always to the righteous, and it is therefore neither safe 
nor wise to predicate either of the wicked. But some 
texts on this subject will be to the point. 

David says: ‘* Remember Thy congregation, 
which Thou hast purchased of old; the rod of Thine 
inheritance which Thou hast redeemed; this Mount 
Zion wherein Thou hast dwelt:” Ps. lxxiv, 2, The 
margin reads ‘stribe” for ‘‘rod.” Evident reference is 
here made to ‘‘ Aaron’s rod that budded ”—the tribe of 
Levi (‘‘kings and priests unto God”), whom God 
‘¢ purchased,” or redeemed, with the blood of the first- 
born of Egypt, and ‘+ joined unto Aaron,” in type of 
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those who should be ‘* purchased,” or redeemed, by the 
blood of His only begotten Son, and given to Him. 

Consider this text also in connection with Rev. xiv, 
1, 4, where a ‘‘ redeemed” company is represented on 
‘*Mount Zion.” ‘* These are they,” the prophet says, 
‘“which follow the Lamb whithersoever He goeth 
[hence, are Christ’s sheep— John x, 3, 4]. These 
were redeemed from among men.” If God has re- 
deemed all men, it could not be said of any class that 
they were redeemed from among men; nor could 
redemption be applied particularly to Mount Zion. 
Zion is the name God has_given to His ‘‘ chosen ” peo- 
ple. See Ps. cxxxii, 13. ‘‘Say unto Zion,” says 
Isaiah, ‘‘ Thou art My people:” Isa. li, 16. 

Again the Psalmist says: Bless the Lord... 
Who forgiveth all thine iniquities . . . Whoredeemeth 
thy life from destruction: ” Ps. ciii 1, 4. Here redemp- 
tion is applied to those whose sins are forgiven; but if 
it is not a special gift to such in contrast to unforgiven 
sinners, there is no force in the language. 

In Isa. xliii, 1, 7, the redemption of Jacob is 
mentioned. The prophet says: ‘Fear not! I have 
redeemed thee, I have called thee by thy name; thou 
art Mine.” Here the plain implication is that those 
whom God redeems are 77s — His sons and daughters. 
This is in perfect accordance with Paul, who makes 
‘*adoption” into the family of God and «“ redemption 
of our body” identical (Rom. viii, 23); and also with 
the words of Christ in Luke xx, 35, 36, which make 
‘the children of the resurrection” the ‘children of 
God.” 

In Isa. xliv, 22, God assures His people Israel: ‘+I 


REDEMPTION 351 


have blotted out, as a cloud, thy sins: return unto Me; 
for I have redeemed thee.” Here redemption and the 
forgiveness of sins are made identical. Paul also makes 
the two identical, Hear him: ‘‘In Whom [Christ] 
we have redemption through His blood, the forgiveness 
of sins:” Eph. i, 7. ‘*In Whom we have redemption 
through His blood, even the forgiveness of sins :” Col. 
i, 14. How, then, can redemption be applied to the 
wicked? It is sacrilegious to make such an application. 

David says: ‘‘The Lord redeemeth the soul of 
His servants: and none of them that trust in Him shall 
be desolate:” Ps. xxxiv, 22. If redemption is for all 
men as well as for His ‘‘ servants,” what is the force of 
this language? Again he says: ‘‘God will redeem my 
soul from the power of the grave; for He shall receive 


a? 


me:” Ps. xlv. 15. Here redemption from the grave 
depends on being ‘‘received” by God. Is it just as 
true of the wicked whom God will not receive? 

In Isa. lxii, 12, the ‘holy people” are called ‘‘ The 
redeemed of the Lord.” Are unholy people also ‘‘ the 
redeemed of the Lord?” In Rev. v, 9, the church, in 
symbol, sing: ‘‘ Thou wast slain, and hast redeemed 
us to God by Thy blood owt of every kindred, and 
tongue, and people, and nation.” How can this be true 
if all people are redeemed as well as the saints? David 
tells us that God ‘sent redemption to His people ;” 
but how is it true of Zs people more than the rest of 
the world, if all men are redeemed? 

And so testimony might be multiplied to show that 
redemption is never applied to the wicked ; and as all 
that is recorded in the Bible on this subject must be 
utterly ignored if the doctrine of the resurrection of the 
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wicked is to be sustained, it is safe to conclude that that 
doctrine is not true. 

Redemption is not alone redemption from death, 
but it is also redemption from sins —redemption from 
‘Call iniquity ; ” 
it is redemption from sins.” Sins, mark you! This 
is not redemption from Adam’s sin alone, but from indi- 
vidual sins —i. e., from the sinful nature which is the 
result of Adam’s disobedience. Therefore if all men are 
redeemed through Christ, all men have forgiveness of 
sins through Him. Adam’s sin entailed on humanity a 
sinful nature; and an unconditional redemption of all 
involved in the fall of Adam is to redeem all from this 
sinful nature and make them sinless. Such redemption 
can only be wrought by pardon. Redemption from 
‘*the law of sin and death” will take a man out of sin 
as much as it will out of death. Let this be remem- 
bered. Universal redemption, then, must be universal 
eternal salvation. Paul says redemption is ‘‘ eternal.” 
Christ ‘‘ by His own blood entered in once into the holy 
place, having obtained eternal redemption:” Heb. < 
12. (‘‘For us,” in the text, is supplied.) 

But universal, unconditional redemption is zo¢ 
taught in the Bible. Redemption is through Christ’s 
blood to them, and to them alone, who have applied it 
to their hearts by faith. Of this fact abundant evidence 
has already been given. 

And now in regard to salvation. The word means 
life. The verb from which it is derived signifies ‘‘ to 
make alive ; to vivify;”” hence salvation and Saviour are 
properly life and Life-Giver, and in Murdoch’s trans- 
Jation of the Syriac New Testament they are so trans- 


and it is redemption from death because 
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lated. In regard to this ‘“ salvation,” or life, the Bible 
teaches : 

1. That Christ Himself embodied it. David says: 
‘* Phe Lord is my light and my salvation; whom shall 
I fear?” Ps. xxvii, 1. When Simeon (to whom it had 
been revealed by the Spirit, that he should not see death 
until he had seen the Lord’s Christ) saw the child Jesus 
in the temple he took Him in his arms and said: ‘“ Lord, 
lettest Thou Thy servant depart in peace, according to 
Thy word; for mine eyes have seen Thy salvation” 
(life) : Luke ii, 29, 30.‘ In Him was life [salvation] ,” 
says John, ‘‘and the life was the light of men:” John — 
i, 4; and Christ says of Himself: ‘‘I am the resurrec- 
tion, and the life ” (salvation) : John xi, 25. 

2. That the life, or salvation, in Christ is eternal, 
Isaiah says: ‘‘ Lift up your eyes to the heavens, and 
look upon the earth beneath: for the heavens shall 
vanish away like smoke, and the earth shall wax old like 
a garment, and they that dwell therein shall die in like 
manner: but my salvation shall be forever and ever :” 
Isa. li, 6. Paul says of Christ: ‘*And being made 
perfect He became the author of eternal salvation [life] 
unto all them that obey Him:” Heb. v, 9. John de- 
clares: ‘‘And this is the record, that God hath given 
to us eternal life [salvation], and this life is in His Son. 
He that hath the Son hath life; and he that hath not the 
Son of God hath not life:” I John v, 11,12. ‘* Neither,” 
said Peter, ‘‘is there salvation [life] in any other; for 
there is none other name under heaven given among 
men, whereby we must be saved (have life) .” 

The ‘‘ life” in Christ and the ‘‘ salvation” in Christ 
are one and the same, and both are eternal. All the 
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salvation for man which Christ ‘‘ purchased ” is ** eternal 
salvation ;” and this is the ‘‘ free gift”” which is offered 
tothe world. ‘‘ The gift of God is eternal life through 
Jesus Christ our Lord:” Rom. vi, 23. ‘* God so loved 
the world, that, He gave His only begotten Son, that 
whosoever believeth in Him should not perish, but 
have everlasting life:” John iii, 16. Christ is God’s 
‘‘free gift” to the world—all humanity —and that 
‘‘ gift is eternal life;” but, like any other gzft, Christ 
must be accepted before He can benefit anyone. 
Some have thought, because Christ ‘‘ tasted death 
for every man” (Heb. ii, 9) ; because ‘* He gave Him- 
self a ransom for all” (I Tim. ii, 6), and because ‘‘the 
free gift came upon all men unto justification of life” 
(Rom. v, 18), that, therefore, ail men would be re- 
deemed from death — the righteous to eternal life, and 
the wicked to a temporary life; the latter being raised 
up simply to be judged and condemned immediately to 
another death by fire. And they call this resurrection 
of the wicked redemption! But can such a resurrection 
be included in the ‘‘free gift” which God ‘‘ gave” 
because He loved the world so much? Is such a resur- 
rection a gift of grace—NDivine favor? Can it be 
called redemption? Was it for the privilege of burning 
the large majority of the world in fire that Christ died 
on Calvary? Does death come to man through Christ 
as well as life? Impossible! Paul does not teach, 
because Christ died for, or on behalf of all, that neces- 
sarily all men will live again from the dead. Far from 
it. Christ tasted death to provide a way of salvation 
‘¢for every man;” He is the ‘‘ door” into ‘‘ righteous- 
ness” and ‘‘ eternal life,” standing open to every man, 
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but the masses refuse to enter, and so pass heedless 
onward to certain death from which there is no recovery. 
He came not to condemn the world (for it was already 
condemned in Adam), but to make a way out of the 
prison house of death and give condemned humanity a 
chance to escape. But if they neglect Him, how can 
they escape, since there is no way out of death but in 
Him? > 

Paul’s argument, in Rom. v, 12-21, is that death 
passes down to the race of Adam because the sin passes 
down; and ‘‘ even so” — in the same way — life passes 
down from Christ to His children because the righteous- 
ness passes down. Grace abounds to cover sins — 
‘‘many offenses,” Adam’s sin included-—but Paul 
declares, in the very opening of this chapter, that man 
has ‘‘ access into this grace” only ‘by faith.” Recon- 
ciliation on God’s part is universal; He has reconciled 
Himself to the race by the ‘‘ gift” of His Son; but 
though He is reconciled to man, man is not reconciled 
to Him until he accepts the gift of reconciliation ; for in 
the very nature of things reconciliation — at-one-ment — 
cannot be compulsory. So while the ‘‘free gift”? has 
come upon all men, by which they could, if they would, 
be justified to life, all men cannot be benefited by it 
because they refuse it. 

Salvation, then, is conditional. ‘*The gospel is 
the power of God unto salvation [to everybody? No] to 
every one that de/zeveth.” Unforgiven sinners have no 
part in it. ‘‘ Salvation,” says David, ‘‘is far from the 
wicked: for they seek not My statutes.” And the same 
is true of redemption. The salvation and redemption in 
Christ is not the resurrection of the wicked to a limited 
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life, that they ‘‘ may see what they have lost” and then 
be committed to the flames. Ono! Such a resurrec- 
tion might justly be termed damnation, but never 
redemption, or salvation. Christ’s mission into this 
world is to give eternal life from the dead to all who 
will love and obey Him. ‘‘I am come,” said He, 
‘* that they might have life, and that they might have it 
more abundantly :” John x, 10. He is a provision of 
life, not of torment, or of second death. If Christ had 
never come, the human race would have gone back to 
mother earth, never to have lived again. This all must 
admit. His coming, however, in the minds of many, 
has brought untold misery upon the wicked; some 
believing that they will suffer eternally in torment, and 
others that they will be raised from the dead to be 
burned with fire, because they reject Him. This makes 
Christ more a provision of sorrow and death than of 
life; for many more reject Him than accept Him. 

When the angels announced the birth of the infant 
Jesus he uttered ‘glad tidings of great joy” which 
should be to ‘‘all people ;” for the child thus announced, 
born in the city of David, was a Saviour — Life-Giver 
—even Christ the Lord. He was an unmixed blessing 
to the entire world; not life to a few and death to more, 
but a way through Whom all might have eternal life if 
they would accept Him. Christ did not come to con- 
demn, but to give life— not to double the death prospect 
to the wicked, but as a way out of condemnation to a 
race already sentenced to death. He was a provision of 
infinite love and pity to a fallen and ruined race—a life- 
boat sent to the rescue of a perishing world. 

To find refuge in Christ is to find life eternal. To 
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reject or neglect Him is to be left out of God’s Life- 
Boat, and therefore to be left hopelessly under the 
power of that death from which He was sent to deliver 
man — ever to remain under that wrath of God to which 
the world had been condemned before His advent. He 
was an exhibition of love, not of hate; and His appear- 
ance and mission did not multiply the sorrows of a race 
that had become involved in sin and death without their ’ 
choice or consent. Death was the inevitable goal of the 
race before Christ came; it remains the endless destiny 
of all who refuse to accept Him as their Deliverer. ‘‘He 
that believeth on the Son hath everlasting life; and he 
that believeth not the Son shall not see life; but the 
wrath of God [the wages of sin—death] abideth on 
him:” John iii, 36. 
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